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NICHOLAS CABASILAS CHAMAETOS 
AND HIS TEACHING CONCERNING THE THEOTOKOS 
By 
The Very Rev. F r Athanasios Vakrakos 
A B S T R A C T 
There are four main parts to this dissertation, one introductory and 
three directly related to the subject matter. The introductory chapter 
represents a survey on the latest points of research concerning 
Cabasilas' biography on the basis of the work of contemporary Greek 
scholars. I t also supplies a list of Cabasilas' works with full biblio-
graphical reference. The following three parts represent a detailed 
analysis of Cabasilas' three Orations on the Theotokos which deal with 
her Birth , Annunciation and Falling Asleep on the basis of the Greek 
text edited by Jugie (1955) and reedited with corrections by Nellas 
(1968). Each Chapter concludes with a summary of doctrine and the f i -
nal Conclusion sums up the main thrust of Cabasilas' teaching. Finally a 
relevant Bibliography directly related to Cabasilas is provided at the 
end of the dissertation. 
The central doctrinal message of Cabasilas is the unifjue status of 
the Virgin Theotokos as a human being. Central to this is her unique 
sinlessness and holiness, which are presented as her own achievement 
based on the freedom implanted in the human nature by the Creator 
and on the virtue which can be freely acquired by the human 
being. I t is on this account, rather than on divine favour, that the 
Theotokos is distinguished from all other human beings, even the 
greatest and holiest of them, standing apart from and over and above 
them. Yet, because she is basically human, she represents in her single 
achievement the achievement of all humanity. This achievement is for 
Cabasilas the presupposition to the Incarnation of God's Son. There is 
here a distinct and profound correlation of the Theotokos (human) and 
the Saviour (Divine-human) which has important implications for under-
standing Salvation and the role of the human and the Divine factors in 
it. Cabasilas' teaching on the Theotokos opens up the fundamental per-
spectives of Byzantine Christ ian humanism. 
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I would like f i r s t of all to thank my supervisor The Very 
Rev. Dr. George Dragas for suggesting to me the topic of this 
dissertation, and for guiding me through the study of the 
relevant texts as well as the construction of an adequate 
bibliography and the method of reading secondary sources. 
His technical advice has been invaluable. 
The holy person of the Virgin Mary has always been in 
the centre of my interest, especially since I entered the 
priesthood of the Greek Orthodox Church and became more 
familiar with Mariological l i turgical texts and services. 
However, Cabasilas" exposition has become an eye opener for 
me, for it helped me to understand something of the 
theological depth, and presuppositions, which lie behind the 
Church's practice. At the same time Cabasilas as a Byzantine 
Eas tern theologian has become for me a most interesting topic 
for research to the extent that I now hope to pursue a more 
comprehensive study of his entire theology. There are many 
aspects to his thought which are already suggested in his 
teaching about the Holy Theotokos, which I would v e r y much 
like to investigate. Among these I would single out the most 
obvious one: his understanding of man, s in and redemption 
and the precise role that he would assign to man, Christ and, 
generally, the Holy Trini ty in salvation. 
Durham Universi ty facilities, at both L i b r a r y and College 
levels, have been v e r y helpful and I feel grateful for having 
experienced life in this august academic setting. 
I f there i s a claim of originality about this dissertation, 
this is that it represents the f irs t ful l exposition of Cabasilas' 
Mariologic£il teaching, based on texts which exist only in 
Greek and Lat in . This is not to say that there is not any 
scope for fur ther research in this s i rea. Nevertheless, I do 
hope that I have made some important, though small, 
contribution to a central topic in the History of Christ ian 
thought. 
I . INTRODUCTION 
I . l . On Cabasilas' times and life 
Nicholas Cabasilas Chamaetos lived during the fourteenth 
century, which was a crucial time in the history of the 
Eas tern Roman Empire centred in Byzantium, Constaintinople. 
Thi s was an unsettled time, not only because of the 
haemorrhage which the East had suffered on account of the 
evil activities of the Western Crusaders , who had occupied 
and devastated the Royal City for over a century, but also 
because of the political, economic and psychological chaos, 
which the repeated wars against the r is ing tide of 
Mohamedanism had caused. 
This chaotic situation can be best represented by the 
turbulant history, which Cabasilas' native city of Thessalonica 
experienced at that time. The poor population of the city, who 
had been treated unjiustly by the circumstances, known as 
the Zealots, attempted a series of social political revolts which 
caused tremendous social unrest and human tragedy. 
Several people tried to provide practical solutions to the 
problematic situation, but none of them produced such a 
profound theological chaHenge as Nicholas Cabasilas Chamaetos 
did. He defended the poor, though he belonged to the class 
of the nobility, speaking about just ice in the most objective 
and uncontrived way. But his greatest contribution was his 
promotion of a "theological humanism", which liberated the 
human spir i t from anxiety and strengthened its resolve for 
achieving spiritual perfection. (1) 
The Li fe and work of Nicholas Cabasilas have been 
investigated by several modern scholars. The most thorough 
study was undertaken by the late Professor of Church 
ffistory at the Univers i ty of Thesalonica Athanasios 
Angelopoulos in his doctoral dissertation, NiKdXaoc; KoPdaiXaq 
XapaET6<; , fj Cui^  Kai TO Spyov aCiTou ('AvdiXeKTa BXardSov, 5 ) , 
rtoiTpiapy I K 6 V " I 5 p u p a narepiKav MEXETOV, Thessalonica 1970. 
Since the publication of this dissertation Professor 
Angelopoulos contributed some further studies on this 
subject , which ought to be mentioned here. They include 
three articles , which deal with the following topics: "The 
genealogical tree of the Cabasilas family" ( 2 ) , "Concerning the 
designation Anna Palaiologina"(3) and "Nicholas Cabasilas 
Chamaetos, biographical problems". The last essay is 
part icularly important and, as the latest on the subject, 
deserves a closer look, especially because it provides a 
reliable introduction on the broad details of Cabasilas' Life 
and times. 
Angelopoulos deals with seven problems relating to 
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Cabasilas' biography. The f i r s t one i s what he calls "identity 
of name and person". Here he clarif ies, on the basis of his 
esirlier dissertation and his later studies, the point that 
Nicholas Cabasilas Chamaetos is different from Neilos 
Cabasilas, Archbishop of Thessalonica (1361-1363), whose 
baptismal name was also Nicholas and who was an uncle of the 
former as his mother's brother. Apparently "Cabasilas" is the 
surname of his mother's family, which our Nicholas preserved, 
because of the social distinction which that family enjoyed in 
Byzantium. On the other hand the name "Chamaetos" is his 
father's surname, as we clearly gather from the 
correspondance which father and son exchanged.(5) 
The second problem relates to the wider and narrower 
genealogical context of Nicholas Cabasilas. Here Angelopoulos 
provides detailed l ists of al l the immediate and more distant 
relatives of Nicholas from both sides of his family 
background, that of the Cabasilases and that of the 
Chamaetoi.(6) 
The theme of the third problem is the precise dating of 
the birth and the death of Cabasilas and here Angelopoulos 
supplies arguments which seem to resolve earlier doubts in a 
conclusive way. 1322/1323 is now the date of his birth and 
the six years of the period 1391/2-1397/8 provide the 
definitive chronological context during which his death must 
have occured. (7) 
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The fourth problem is connected with the time and the 
kind of studies which Nicholas pursued in Constantinople. 
Angelopoulos argues that he must have come to the Royal City 
from Thes^sa lon ica in 1337 and must have spent there about 
f ive years . On the basis of his correspondance with his 
parents and his friends' we gather that he must have studied 
the classics , philosophy, theology, rhetorics, law and natural 
sciences, including astronomy. Given the fact that these 
subjects were taught in different schools, we must assume 
that he attended several of these schools simultaneously. 
Angelopoulos specifies the Schools of Philosophy and Law 
which were reconstituted after the restoration of the 
Palaiologian dynasty to the throne of Constantinople, following 
the defeat of the Crusaders , and the Patriarchal School of 
Theology which was under the directorship of the "Ecumenical 
Teacher". But apart from this formal education Nicholas must 
have gained considerably, as far as his education was 
concerned, from the theological dispute between Barlaamites 
and Palamites and from the political tensions between the 
Grand Duke Alexios Apokaukos and the Great Domesticus John 
Kantakouzenos over the guardianship of the imperial throne 
following the death of Andronikos I I I . (^ ) 
The f i f th problem concerning the biography of Cabasilas 
has to do with his pubHc activities. According to Angelopoulos 
there are four basic phases in Cabasilas' public activities. 
The f i r s t one is that of the domination of the Zealots in 
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the af fa irs of Thessalonica against the nobility and 
Eantakouzenos during 1342-1347, which nearly cost him his 
life, but which provided him with the opportunity to write 
some of his most interesting social-legal works and, thus, to 
enhance his reputation amongst the ordinary population. (1^) 
The second phase is connected with the domination of 
Eantakouzenos which began in February 1347. At this stage 
Nicholas came to Constantinople at the invitation of his friend 
Kydones and became Counsellor to the Emperor and, con-
sequently, one of the most important and infuential people in 
the life of the Byzantine State at that time. I n 1347 he 
accompanied the newly elected Archbishop of Thessalonica 
Gregory Palamas to his throne and, when the latter was 
refused entry into the city, he spent with him a year of 
spiritual endeavours in the Holy Mountmn of Athos, before 
returning eventually to the Royal City in 1348. A year later, 
when political reconciliation between the Zealots of 
Thessalonica and the Kantakouzenos' party made possible the 
enthronement of Gregory Palamas to his Thessalonian A r c h i -
episcopal throne, Cabasilas accompanied him to the city. I n 
1351 he supported the Palamites at the famous synod of 
Vlachernae and strained Ms friendship with Kydones over the 
Palamite dispute and over the issue of East-West ecclesiastical 
relations. The eventual fal l of Kantakouzenos, who exchanged 
the crown for the monastic habit, and the rise of John V to 
the Imperial throne of Constantinople in 1354 marked the end 
of Cabasilas' involvement in the social - political affairs of 
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the Byzantine State. 
The third phase is connected with Cabasiias's return to 
Thessalonica as a result of his father's death in 1362. He 
came to Thessalonica with his mother, who became a nun at 
the Monastery of St Theodora in that city, following the death 
of her husband and of her brother Archbishop Neilos 
Cabasilas. This stage of engagement in private affairs was 
also a stage of fur ther l i terary productions, including 
perhaps his "Discourse on the unlawful deeds of the political 
leaders concerning sacred affairs" (1364), which deals with 
the social political upheaval of Thessalonica. The fourth phase 
in Cabasilas' biography is related to his return to 
Constantinople in 1364. Angelopoulos treats this as a 
biographical problem - the sixth in his list - calling it "the 
question concerning the social status" ( i5 i6Ti iK) of 
Nicholas. (12) 
Angelopoulos argues that to decide on Nicholas Cabasilas' 
status during the last and longest period of his life, which 
was spent in Constantinople and was extended from 1364 to 
1391/6, one should re ly on a close examination of his Letters 
and of the reports suppHed by three trustworthy witnesses 
who were his contemporaries: John Kantakouzenos (who, as we 
mentioned, became the monk loasaph in 1353), ^^anuel 
Palaiologos and Joseph Vryennios. 
On the basis of the report of John Kantakouzenos, alias 
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l o a s a p h the Monk, g i v e n i n h i s h i s t o r i c a l memoranda s h o r t l y 
b e f o r e 1370,(13) w h i c h s ta t e s tha t , w h e n i n 1353 Nicholas 
C a b a s i l a s w a s s h o r t - l i s t e d w i t h two Metropol i tans , Ph i lo theus 
of H e r a k l e i a a n d M a c a r i u s of P h i l a d e l p h i a , f o r e lect ion to the 
P a t r i a r c h a l t h r o n e of Constanlt inople, "he w a s s tOl a layman" 
(6vTa £ T I L £5ILI6TTIV), Angelopoulos a r g u e s that b y 1370 
C a b a s i l a s w a s no l o n g e r a l a y m a n a n d , t h e r e f o r e , Sa lav i l l e ' s 
oppos i te c o n c l u s i o n m u s t be r e g a r d e d a s w r o n g . T h i s i s 
f u r t h e r c o r r o b o r a t e d b y the comment i n the same w o r k that 
C a b a s i l a s ' l i f e w a s "wise a n d d e p r i v e d of the e v i l s of 
m a r r i a g e " (atotpfwav pi'oc KQC T O V T O U Y<SMOU KQKOV 
<innXXaYM^voQ).(14) 
Ange lopoulos ' a r g u m e n t becomes almost c o n c l u s i v e t h r o u g h 
s e v e r a l o t h e r e v i d e n c e s d r a w n f rom the f o u r s u r v i v i n g 
L e t t e r s of P r i n c e M a n u e l Palaiologos to C a b a s i l a s , w h i c h were 
w r i t t e n be tween 1387 a n d 1391 a n d w h i c h p r e s e n t him a s the 
P r i n c e ' s s p i r i t u a l f a t h e r a n d a s a n a s c e t i c who l i ved outs ide 
t h e w o r l d i n M o n a s t e r i e s of Cons tant inop le ( those of the 
Manganoi , t h e Xanthopoulo i a n d those of the Stoudiou)^!^) and 
e s p e c i a l l y f rom J o s e p h V r y e n n i o s ' d e s c r i p t i o n s of C a b a s i l a s a s 
a p r o t o t y p e of a s p i r i t u a l f a t h e r to him a n d to o t h e r s "who 
h a d a r r i v e d at the h i g h e s t v i r t u e a n d p e r f e c t l ife". 
F i n a l l y , Angelopoulos r e f e r s to C a b a s i l a s ' Encomium to the 
Three Hierarchs i n w h i c h he d i s t i n g u i s h e s twice between 
c l e r g y a n d l a i t y a n d i n c l u d e s h imse l f w i t h t h e f o r m e r . (1^) 
T h u s Ange lopoulos c o n c l u d e s t h a t the s t a t u s of C a b a s i l a s 
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d u r i n g the l a s t p h a s e of h i s l i fe was that of a monk or , more 
p r o b a b l y , that of a h ieromonk ( p r i e s t - m o n k ) . 
T h e s e v e n t h a n d l a s t b i o g r a p h i c a l problem of C a b a s i l a s , 
w M c h Amgelopoulos d i s c u s s e s , i s w h a t he caMs "the q u a l i t y 
a n d g e n e r a l r e c o g n i t i o n of h i s p e r s o n a l i t y a n d of h i s w o r k . 
He f i n d s him to be a n i n d i s p u t a b l y t o w e r i n g p e r s o n a l i t y 
amongst t h e r a r e o n e s of the f o u r t e e n t h c e n t u r y . He was a 
man who w a s h i g h l y r e s p e c t e d not o n l y b y the E m p e r o r s b u t 
a l so b y the P a t r i a r c h s a n d the r e s t of the l i t e r a r y a n d 
i n t e U e c t u a l men of t h a t time, who w a n t e d to be i n touch w i t h 
h i m , both d u r i n g h i s e a r l y y e a r s a s a d i s t i n g u i s h e d layman 
a n d e s p e c i a l l y l a t e r d u r i n g h i s c a r e e r a s a holy man of v i r t u e 
a n d s p i r i t u a l m a t u r i t y , a man who not on ly a d v a n c e d i n the 
i d e a l s of C h r i s t i a n a s c e t i c i s m , but a l so p r o d u c e d the most 
w o r t h y a n d immortal f r u i t of h i s s p i r i t : the t r e a t i s e s on The 
Divine Liturgy a n d on The Life in Christ, w h i c h George 
S c h o l a r i o s c a l l s "the b e a u t y of the C h u r c h of Christ".(1'^) 
C a b a s i l a s w a s d e f i n i t e l y a man of the s p i r i t , inasmuch a s 
h e c h o s e to s u p p o r t the monks a n d t h e i r h e s y c h a s t i c s p i r i t u a l 
outlook, not o n l y b y s i d i n g wi th the pol i t ica l p a r t y of J o h n 
E a n t a k o u z e n o s , who d e f e n d e d the h e s y c h a s t posi t ion, but a l so 
b y becoming h imse l f one of them a n d r e a c h i n g the h i g h t s of 
t h e i r s p i r i t u a l j o u r n e y . I t i s important , h o w e v e r , to note t h a t 
h e k e p t t h e w a y of p r a y e r of t h e h e s y c h a s t i n the p r i v a t e 
c l o s e t of h i s monast ic Hfe a n d c o n s i d e r e d i t h i s p r i m a r y d u t y 
a s a s p i r i t u a l Master to promote among the people of God i n 
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g e n e r a l the l i t u r g i c a l a n d p r a c t i c a l a s p e c t s of the C h r i s t i a n 
l i fe . I n a s m u c h a s he d i d t h i s l a s t t a s k , he emerges out of the 
h i s t o r y of B y z a n t i u m a s one of i t s most v a l u a b l e p r o d u c t s . A s 
Ange lopoulos o b s e r v e s , f o r C a b a s i l a s one does not h a v e to 
w i t h d r a w to t h e d e s e r t , o r to the c e l l of a h e s y c h a s t , or to 
t a k e u n u s u a l food, o r to d r e s s the monastic habi t , or to 
s u b j e c t h imse l f to h a r d s h i p s w h i c h may r u i n h i s hea l th , i n 
o r d e r to a p p r o p r i a t e t h e L i f e i n C h r i s t . R a t h e r one may s t a y 
a t h i s home a n d e n g a g e i n the s t u d y of C h r i s t w i th h i s own 
mind . P r a y e r , w h i c h i s the h i g h e s t means f o r a p p r o p r i a t i n g 
t h i s L i f e , does not r e q u i r e s p e c i a l p r o c e d u r e s a n d 
p r e p a r a t i o n s , o r s p e c i a l methods , or c r i e s of invocat ion of 
God. God f i l l s e v e r y p lace a n d i s bes ide those who ca l l upon 
h im, c l o s e r to them t h a n t h e i r own h e a r t . He v i s i t s human 
b e i n g s , e v e n w h e n t h e y a r e e v i l , b e c a u s e he i s Good. T h u s 
t h e m y s t e r y of u n i o n w i t h C h r i s t i s o p e r a t i v e i n the common 
man, i .e . i n e v e r y man, i r r e s p e c t i v e l y of c l a s s , s i tuat ion , 
o c c u p a t i o n , o r e v e n s t a t u s - w h e t h e r one i s a dedicated 
monk, a h e s y c h a s t , a hermit , e t c . ( l ^ ) 
A c c o r d i n g to the late P r o f e s s o r of Ph i lo sophy at the 
U n i v e r s i t y of T h e s s a l o n i c a B . N. T a t a k i s , Nicholas C a b a s i l a s i s 
"the l a s t g r e a t m y s t i c of B y z a n t i u m " , whose w o r k "is s imple 
a n d a t t h e same time deep , l y r i c a n d a t the same time 
m y s t i c a l , w h e r e a s i t s s t y l e b r e a t h e s the f r e s h n e s s a n d 
optimism of the aposto l ic age".(19) T a t a k i s emphas i se s two 
d i s t i n c t i v e f e a t u r e s of C a b a s i l a s : 
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T h e f i r s t f e a t u r e i s that he t a k e s the s p i r i t u a l l ife out of 
i t s t e c h n i c a l monast ic context a n d p r e s e n t s i t a s a r e a l 
p o s s i b i l i t y f o r e v e r y h u m a n be ing i r r e s p e c t i v e l y of p a r t i c u l a r 
soc io log ica l c o n ^ t e s t s . T h u s "Piety i s e x c l u s i v e l y the w o r k of 
o u r own e s o t e r i c d i spos i t i on , o u r own wi l l . F o r th i s r e a s o n 
t h e e x t e r n a l d e p a r t u r e f rom t h e w o r l d , a n a c h o r e t i s m , i s not a 
n e c e s s a r y c o r o l l a r y to C h r i s t i a n mys t i c i sm. , r a t h e r , r emain ing 
w i t h i n e v e r y d a y Ufe , soc ia l h f e , a h u m a n be ing i s able a n d 
must t r a n s u b s t a n t i a t e i t w i t h t h e s t u d y of the h i g h s p i r i t u a l 
s u b j e c t s w h i c h p r o c u r e the c o n v e r s i o n of h i s will".(20) 
T h e s e c o n d f e a t u r e i s h i s a b i l i t y to combine C h r i s t i a n 
s p i r i t u a l i t y w i t h the s c i e n c e of humanism. A s T a t a k i s p u t s i t , 
wh i l e h e exa l t s the d e p t h a n d s i g n i f i c a n c e of m y s t e r y f o r the 
l i f e off t h e C h r i s t i a n , he i s not on t h i s a c c o u n t a n enemy of 
S c i e n c e . . . S u c h w a s h i s a p p r e c i a t i o n of S c i e n c e that he came 
to t h e po int of c a U i n g the S a i n t s imperfect beings because 
t h e y d i d not a c c e p t i n t h i s w o r l d a p a r t i c u l a r human good, 
w h i l e t h e y c o u l d h a v e obta ined it; a n d e v e r y be ing , w h i c h 
c a n n o t t u r n in to o p e r a t i o n w h a t e v e r i t h a s w i t h i n i t a s a 
po ten t ia l i t y , i s imperfect. I n o t h e r w o r d s C a b a s i l a s makes a 
b r a v e s t ep t o w a r d s the f u l l r econc i l i a t ion of re l ig ious 
m y s t i c i s m w i t h the wisdom of t h i s world."(^1) 
1.2. On C a b a s i l a s a s a n a u t h o r a n d on h i s w o r k s 
A s a n a u t h o r Nicholas C a b a s i l a s Chamaetos w a s 
d i s t i n g u i s h e d a s "a wi se t e a c h e r of s p i r i t u a l i t y i n modern 
18 
times". S c h o l a r s who s t u d i e d h i s w r i t i n g s emphas ize h i s deep 
p i e t y , s c i e n c t i f i c outlook a n d l i t e r a r y excel lence . T h e s e 
w r i t i n g s c a n be d i v i d e d a c c o r d i n g to t h e i r content a n d 
l i t e r a r y c h a r a c t e r into e igh t ca tegor i e s : (i) theological a n d 
s p i r i t u a l , ( i i ) soc io logica l , ( i i i ) a n t i - L a t i n , ( i v ) exeget ical , ( v ) 
l i t u r g i c a l , ( v i ) encomias t i ca l , (v i i ) m e t r i c a l a n d (v i i i ) 
e p i s t o l a r y . Most of them a r e conta ined i n the Codex Parisinus 
Graecus 1213A^^) More a n a l y t i c a l l y t h e y inc lude the w o r k s : 
(i) T h e theologica l a n d s p i r i t u a l w o r k s , a s follows: 
(a) the Theo log i ca l Orat ions : 
1. AdyoQ Elq Tiniv i5nEp€v5o^ov TfjQ unEpayCac, Aeanoivn<; i^lJUV 
0 E O T 6 K O U Y^vvirncfiLV { O r a t i o n on the e x c e e d i n g l y g lor ious b i r t h 
of o u r e x c e e d i n g l y ho ly L a d y the Theotokos) . (23) 
2. AdSyoQ e J q T O V ECia\/yE\La\Adv rfiq unepayCaq AeonoivTic; fipov 
0 E O T 6 K O U KCHIL AemcepQivou Mapi'ac; (Orat ion on the Annunc ia t ion 
of o u r e x c e e d i n g l y ho ly a n d e v e r - v i r g i n M a r y the 
Theotokos ) . (24) 
3. Myoq elq li^v raSvoEOTOv KaC unEp^v5o£ov Koi'puioiv Tfjc 
iiini£|paYfoi<; AEonoifviiic ifjpov KOIIL n a v a y p d v T o u OEordKou (Orat ion on 
t h e a l l - s a c r e d a n d e x c e e d i n g l y g lor ious F a l l i n g - A s l e e p of o u r 
e x c e e d i n g l y ho ly a n d immaculate L a d y the Theotokos) . (25) 
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4. AdvoQ E J C T d tHaxiipiLa ITMBini T O O Kupifou K a i 8 E O O Kai LoTr\poc, 
ifjUjsiSv 'JTICTOO XptoToO (Orat ion on the s a v i n g S u f f e r i n g s of o u r 
L o r d a n d Gtod a n d S a v i o u r J e s u s C h r i s t ) . 
(26) 
5. Myoc elc, r d mjTn^piov ndQoq (Orat ion on the s a v i n g 
P a s s i o n ) . (27) 
6. Adyoq eiq xr^v 'AvdXrppiv T O U Kupi'ou Kai G E O U Kai ToTfipoq 
fliawv 'flTiooO XpiLcrroO (Orat ion on t h e A s c e n t i o n of our L o r d 
a n d God a n d S a v i o u r J e s u s C h r i s t ) . ( 2 8 ) 
7. A6YO<; et<; r d Ei!iaYY^Xiov (Orat ion on the Gospel) . (29) 
8. EydXiov nepC T O U a u T e t o u o i o u KQC Tfi<; dpapTiaq (Schol ion on 
f r e e wi l l a n d s in ) . (20) 
9. KaTd Twv TOU TpnYopa XnpnM^^Tuv (Against G r e g o r a s ' 
b u b b l i n g s ) . ( 3 1 ) 
10. Kord T©v X E Y O P ^ V O V nepi T O O KpiTntpiLOu rnq diKjiBeCac, el 
goTi oapd Ulupptjvo^ T C U KcnrapdTou (Aga ins t those who s a y 
c o n c e r n i n g the c r i t e r i o n o f the t r u t h w h e t h e r i t i s , b y the 
c u r s e d P y r r h o s ) . ( 3 2 ) 
(b) the two c e l e b r a t e d t r e a t i s e s of E a s t e r n s p i r i t u a l i t y : 
1. 'Eppn^veCa Tfjc 0Eifa<; AEiToupytai; (A Commentary on the 
D i v i n e L i t u r g y ) w h i c h c o n s i s t s of f i f t y - o n e c h a p t e r s . ( ^ 3 ) 
2 0 
2 . nepL TnQ i v X p L O T ^ Co)fiq (On the Life in C h r i s t ) . ( 3 4 ) 
3 . Adyoi TOV PouAop^vtJV dnoSEiKvuiEiv 6TI fi nepi T 6 V Xdyov 
oojpCa p d T o i i o v , . KQi XnioEiq T Q V T O I O U T O V ^ n i ^ E i p j i p d r o v (Reasons 
put forward by those who wish to prove that the wisdom 
which is constructed on the basis of reason is vain. , and 
solutions to such arguments ) (35) 
4 . " O T L dSiSvoTOV fjv XdvoiQ V O U G E T O U M E V O V M<5VOV T6V dvGpttnov 
TEXEiLoQfivaiL, nifoTEtJi; m npooouoTic (That it was impossible for 
man to be perfected by being admonished only by reason and 
without the preceding work of faith) 
( 3 6 ) 
(ii) The sociological works of Cabasilas, which deal with 
economic issues (loan interest leading to u s u r y and poverty 
result ing from unfair taxation) include: 
1. Adyitw; nEp£ TOV irrapav6pii«; roiq SpyoutJiv ^ni xoiq lEpEiq 
ToXpsap^vfinv ("Discourse on the unlawful deeds of the political 
leaders concerning sacred affairs") , written c. 1 3 4 7 according 
to Angelopoulos and not in 1 3 4 4 as Sevcenko supposed. (3?) 
2 . T Q EiioEPEordTQ AuYOuoTQ HEpC TdKOu ( To the most pious 
Queen on u s u r y ) , most probably written between 1 3 5 1 and 
1 3 5 2 . ( 3 8 ) 
3 . Adyoc, KQTd T O K I C < 5 V T O V (Oration against usurers ) , written 
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d u r i n g the same i n t e r v a l a s the above . 
(39) 
4. ' A B n v a i o i q nepi rou auTOCQ ^X^ou PCOMOU (To the 
A t h e n i a n s o n t h e si ltar of m e r c y ) , w r i t t e n most p r o b a b l y 
d u r i n g 1347.(40) 
( i i i ) T h e a n t i - L a t i n w o r k s of C a b a s i l a s , w h i c h dea l w i t h the 
dogmatic theo log ica l d i f f e r e n c e s be tween the Eeis tern a n d the 
W e s t e r n C h u r c h e s a n d e s p e c i a l l y c o n c e r n i n g the s a c r a m e n t s 
a n d the E p i c l e s i s i n the Div ine E u c h a r i s t , inc lude : 
1. rtepi i5v f ip tv g v T a u B a T I V ^ Q A Q T C V O L M^pcpovTai KQC np6q 
lii\iiiiLv dnoXoYio (On the i s s u e s on w h i c h some L a t i n s d e r i d e 
u s h e r e a n d a n apology a g a i n s t t h e i r d e r i d i n g ) . 
(41) 
2. " O T I KQC TQ *EKKXTiaiQi AOTLVCOV f\ T E X E T I ^ KOTd T o v a u T d v f\ijZv 
T E A E i r a i Tpdnov ( T h a t the c e r e m o n y i s c e l e b r a t e d i n the 
C h u r c h of the L a t i n s i n the same w a y a s among us ) . (42) 
3. riEpC T O U MUOTTipiou Tf jq eEioc; EiiyapicrrCaq ( On the 
S a c r a m e n t o f the Div ine E u c h a r i s t ) . ( 4 3 ) 
4. riEpi 6v M^pcpcvTai i^Miv o f A O T I ' V O L (On the i s s u e s o n w h i c h 
t h e L a t i n s d e r i d e u s ) . (44) [ U n p u b l i s h e d w o r k of Nicholas 
C a b a s i l a s i n Ms 558 of the Hagiotaphi t ic Metochion i n 
C o n s t a n t i n o p l e ] 
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5. npoBEopia ( I n t r o d u c t i o n ) on Nilus C a b a s i l a s ' w o r k riEpt Tflq 
'AyCaq Oi KOUMEviKfi<; EuvdSou (On the Holy E c u m e n i c a l 
S y n o d ) . ( 4 5 ) 
( i v ) T h e t h r e e exege t i ca l w o r k s o f C a b a s i l a s , a l l of w h i c h a r e 
r e l a t e d to E z e k i e l ' s v i s i o n s , a r e a s fol lows: 
1. EirptHJiO! eiq rfyf optHJiv T O O E^pcipifiTou ' I E C E K I I ^ X , Iv Q ^ n i TOV 
TEOodptjv CoSov dMOLa>Ma Bpdvou K Q I ^ni T O U 6[ioi6iiaroc, rou 
Opovou dpoiLtjpa E £ Q Er5o<; dvQpanou ( T h e s e n s e of the v i s i o n of 
the P r o p h e t E z e k i e l , i n w h i c h t h e r e i s a s imil i tute of a throne 
o n the f o u r an imals a n d a s imi l i tute of something i n a human 
f o r m on the s imi l i tude of the t h r o n e ) . ( 4 6 ) 
2. Einptsoifa eiq xfiv opoOTiLV xoii ITpoijii/iiToy ' H E C E K I I ^ X , ^ V S TO d o r a 
TO TOV dv8p©nov r6 n p o T E p o v dnoXapPdvouaiv eiboq, (The 
s e n s e of t h e v i s i o n of t h e P r o p h e t E z e k i e l , i n w h i c h the d r y 
bones of men r e c e i v e t h e i r p r e v i o u s 
f o r m ) . ( 4 7 ) 
3. E fq T i i v ToO I^Kjqpi^Tou ' lECcKinX Spmsiv a i j p a a i a , anjrov TOV 
B E I U V rpaqjav Syouaa Tf |v yapTupiav , ot<; X ^ Y E I (The S e n s e of 
t h e v i s i o n of the P r o p h e t E z e k i e l , w h i c h i s w i t n e s s e d to b y 
t h e d i v i n e S c r i p t u r e s t h e m s e l v e s , i n w h i c h it i s sa id) . (48) 
( v ) T h e L i t u r g i c a l w o r k s of C a b a s i l a s i n c l u d e t h r e e t r e a t i s e s , 
a s fol lows: 
1. Elc. xfiv t E p d v OToXi^ v (On the s a c r e d ves tments ) . (49) 
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2. riEpi T(3v TQ 9EIQ( AEiToupYLQ TEXoup^vcDV ( C o n c e r n i n g the 
a c t i o n s of the D iv ine L i t u r g y ) . 
(50) 
3. riEpi Tf)<; ^ n i KOivuvi^Qt T U V puoTTipCwv KOivfi<; Euxapicrrfac;, K O I 
Tnq TeJiEumCaq E u y f i q (On the common e u c h a r i s t for communion 
i n the s a c r a m e n t s , and on the las t p r a y e r ) . ( ^ 1 ) 
( v i ) T h e encomias t i ca l w o r k s of C a b a s i l a s w h i c h refer to the 
t h r e e H i e r a r c h s , S t Nicholas of M y r h a , S t Demetrios, A n d r e w 
t h e Holy Neo-Martyr f rom J e r u s a l e m , S t T h e o d o r a of 
T h e s s a l o n i c a , the Queen Mother Anna Palaiologina and Matthew 
K a n t a k o u z e n o s son of J o h n E a n t a k o u z e n o s on the occas ion of 
h i s e l e v a t i o n to t h e t h r o n e of Cons tant inop le i n 1354 are as 
fol lows: 
1. Adyoq eic; T O V diyioic, FtoiT^pa i^ MOV [iiyav lEpdpxnv 
pupoPXifiiTiriiv Kflii SaupoTOupYOV Mii,KdXaov (Orat ion on o u r F a t h e r 
among the S a i n t s , g r e a t ffierarch, p e r f u m e - b e a r i n g and 
m i r a c u l o u s Nicholas) . (^2) 
2. 'EYiK<5piLOV E £ C xdv fv5o£ov T O U XpLoroO filEYaXopdpTupci Kai 
8au|jaToupY6v KQC pupoPXr^Tiiv AtiMilTpiov (Encomium on the 
g l o r i o u s M e g a l o m a r t y r of C h r i s t , miracu lous and 
p e r f u m e - b e a r i n g Demetrios) . (^3) 
3. ' E Y K W M L O V E £ < ; T 6 V dYLOv daiOMdpTupa 'Av5p^av T 6 V N^OV 
* lEpotJoAiiipoi.*; T © V T O U PtopTupiou 5pdpov SinvuKdTa (Enconnium 
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o n the holy Neo-Msirtyr A n d r e w i n J e r u s a l e m who t r a v e r s e d 
the r o a d of M a r t y r d o m ) . ( ^ 4 ) 
4 . ' E Y K < 5 M I O V Eic, Ti^v daCav iiryrifm i^ pov pupoPXi^TiSa K O I 
©auponroupYifiv ©EO&apav, TITIV ©EacraAoviiKTii (Encomium on our 
holy Mother a n d per fume-bearer a n d miracu lous T h e o d o r a of 
T h e s s a l o n i c a ) . 
(55) 
5. E £ q T o u q dYiou*; T P E I Q P E Y O X O U ^ 'JEpdp^cn; Kai OfKoupEviKOUQ 
AiSmjKdiAouqp BmiiLXEiLov T d v S ^ Y ^ V , TpiiYdpiov T 6 V 8EOX<$YOV Kai 
' HodivvTiiv T d v XpuodYXwTTov (On the t h r e e holy auad g r e a t 
H i e r a r c h s a n d E c u m e n i c a l T e a c h e r s , B a s i l the G r e a t , G r e g o r y 
the Theo log ian a n d J o h n the Golden-mouth).(^6) 
6. npoaqMSvnpa E £ < ; T 6 V i f v 5 o £ o v T O U XpiOTOu MEYoXopapTupa 
AnipilTiTpiLov TOV P^upoPXnTTjv (Sa lu ta t ion to the g lor ious 
Mega lomartyr of C h r i s t a n d per fume-bearer Demetrios) . (57) 
7. E f q T d v A u T O K p d r o p a * E Y B « 3 P I O V (Encomium on the 
E m p e r o r ) ' ( 5 8 ) 
8 . EOoEPEOTdTQ AuYOUOTQ KupQ "AvvQ TQ naXaioXoYivQ (To the 
most p ious Queen L a d y A n n a Pa la io log ina ) . (^9 ) 
9. 'EYKopiov ££<; T 6 V navdviov ATipi^Tpiov Kai T d a i l T o u BaupoTa 
(Encomium on the al l -holy Demetrios a n d h i s miracles) . (^0) 
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10. EuY'^ EIC, T 6 V Kiupiov ifjipav ' I T I O O O V Xpiorov , T O V PtovovEvfi 
u £ 6 v T O U O E O O Kai Adyov ( P r a y e r to o u r L o r d J e s u s C h r i s t , the 
O n l y - b e g o t t e n S o n o f God a n d L o g o s ) . 
( 6 1 ) 
( v i i ) T h e m e t r i c a l w o r k s of C a b a s i l a s i n c l u d e t h i r t e e n w o r k s 
a s fol lows: 
1. Eiq T o v T O U ^ a u T o u G E I O U Td(pov Kupou W E I X O U T O U 
©EaaakovCKW^ (On t h e g r a v e of h i s own u n c l e the late Ni lus of 
T h e s s a l o n i c a ) , p r o b a b l y w r i t t e n i n 1 3 6 3 . ( ^ 2 ) 
2. 'HpcoLKa E £ Q T 6 V T O U d o i S i p o u FtoiTpidpyou ^ K E f v o u Kupou 
' loiSiSpou Tdis«)v (Heroic l i n e s on the g r a v e of that late 
P a t r i a r c h I s i d o r e ) w h i c h was p r o b a b l y w r i t t e n i n 1 3 5 0 . ( 6 3 ) 
3 . E C Q T O ME L V O V [leQ' i^pfiv 6ri npdc, lanipay iorC (On the 
s a y i n g . S t a y w i t h u s b e c a u s e it i s dask) . (^4 ) 
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4. E i q T d OTpoi 6 T I n a p o i K i a pou ^paKpuvOn (On the s a y i n g . 
WO to me b e c a u s e my s t a y h a s been p r o l o n g e d ) . ( ^ 5 ) 
5 . E£<; T d ' I p d i T L O v Syeic., dpynvd*; fipwv y e v o u (On the s a y i n g , 
y o u h a v e a g a r m e n t , do become o u r l e a d e r ) . ( 6 6 ) 
6. E i Q Ti^v d v a K o p i 5 f | v T O U X E I U K J V O U Tflq diyCac, 9Eo5<5paq (On the 
t r a n s p o r t a t i o n of the r e l i c o f S a i n t Theodora) . (^7) 
7 . E £ < ; K a v d v a T O O PteYa>kOiLJ AnpiniTpiL'ou dsxpoorixfq ( A c r o s t i c on 
2 6 
the C a n o n of the G r e a t Demetr ios ) . 
( 6 8 ) 
8 . Eic, K o v d v a T O U ayCou 'Avbpiou d K p o o r i y t c ; (An A c r o s t i c on 
the C a n o n of S a i n t A n d r e w ) . ( ^ 9 ) 
9 . Eiq Koivdva T O U ayCou EiiSoKipou GiKpooTiLxi<; (An A c r o s t i c on 
the C a n o n of S a i n t E u d o k i m o s ) . ( ' ' 0 ) 
1 0 . Eic. irepov Kovdva T O U dYi'ou AnpnTpiou, AKpooriyCq (An 
A c r o s t i c on a n o t h e r C a n o n of S a i n t Demetr ios ) . (^1 ) 
1 1 . E£<; Kojvovoi TtSv tv ' lEpotJoXupoiLq popTupnodvTCJV vEtwrrf 
noXXtiv d y f o v (On the C a n o n o f those many S a i n t s w h o w e r e 
r e c e n t l y m a r t y r e d i n J e r u s a l e m ) . ( ^ 2 ) 
1 2 . E J q Kavdva T O O ©EOcraXovfKTiiq dYfoui rprjYopiou T O O rCraXapa 
(On a C a n o n of S a i n t G r e g o r y Palamas of T h e s s a l o n i c a ) . ( ^ 3 ) 
1 3 . E I Q Td<; OeiCaQ TOQ EoxfipoQ ^ V T O X C K ; (On the d i v i n e 
commandments of the S a v i o u r ) . ( ^ 4 ) 
(v i i i ) T h e extant E p i s t l e s of C a b a s i l a s a r e a s f o l l o w s : 
1. To h i s F a t h e r , w r i t t e n c . 1 3 3 8 - 1 3 4 4 . ( 7 5 ) 
2 . T o J o h n ¥ 1 K a n t a k o u z e n o s , w r i t t e n i n Cons tant inop le i n 
1 3 4 7 , 1 3 4 8 . ( 7 6 ) 
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3. To the P r i e s t Dos i theus K a r a n t e n o s , w r i t t e n i n 1364.(7?) 
4. T o h i s f r i e n d Bemetr ios K y d o n e s , . w r i t t e n a t T h e s s a l o n i c a i n 
1363- 1364.(78) 
5. To the O s t i a r i u s of T h e s s a l o n i c a S y n a d e n o s , w r i t t e n at 
C o n s t a n t i n o p l e i n 1347-1348.(79) 
6. To the G r e a t S a k e l l a r i u s of T h e s s a l o n i c a Pasedones , w r i t t e n 
at Cons tant inop le i n 1364.(80) 
7. T o a n A n o n y n o u s Hypomnematographer of T h e s s a l o n i c a , 
w r i t t e n at Cons tant inop le i n 1364. 
(81) 
8. T o T a r c h e i a n i o t e s , w r i t t e n a t Constant inople i n 
1364- 1365.(82) 
9. T o Doukopoulos the Manika i t e s , w r i t t e n a t Constant inople , 
y e a r u n k n o w n . (83) 
10. To a n u n k n o w n p e r s o n . ( 8 4 ) 
To the above E p i s t l e s we s h o u l d a d d those sent to him b y 
o t h e r s . T h e s e i n c l u d e the fol lowing: 
1 . A n E p i s t l e f r o m h i s u n c l e Ni lus C a b a s i l a s , w r i t t e n at 
T h e s s a l o n i c a i n c . 1341. (85) 
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2. F i v e E p i s t l e s f r o m Demetrios K y d o n e s , w r i t t e n at 
C o n s t a n t i n o p l e i n 1346 -1347 ( l s t ) , 1364(2nd) , 1364(3rd) , - 4 th 
a n d 5th of u n k n o w n dates a n d p laces . 
(86) 
3. F o u r E p i s t l e s f rom the E m p e r o r Manuel Palaiologos.(87) 
4. A n E p i s t l e f rom the Monk J o s e p h V r y e n n i o s . ( 8 8 ) 
I n c o n c l u d i n g t h i s l i s t of the w o r k s of Nicholas C a b a s i l a s 
Chamaetos we o u g h t to point out t h a t t h e r e a r e a l so c e r t a i n 
o t h e r w o r k s w h i c h a r e to a l a r g e r o r l e s s e r extent r e g a r d e d 
a s d u b i o u s . T h e s e i n c l u d e : a n e x t r a c t f rom a t rea t i s e On two 
uneven Circles, a l i t t le t r e a t i s e On the beginning of 
Aristotle's On natural hearing, a n d a n o t h e r t h r e e w o r k s On 
Syllogism, A Panegyric on Saint Merkourios a n d A n Iambic 
Cano/3.(89) 
1.3. T h e t h r e e O r a t i o n s on the Theotokos 
T h e r e a r e two ed i t ions of the o r i g i n a l G r e e k text of these 
O r a t i o n s . T h e f i r s t one w a s p r o d u c e d i n 1925 b y the we l l 
k n o w n Roman Catho l i c s c h o l a r M a r t i n J u g i e , a spec ia l i s t i n 
B y z a n t i n e a n d g e n e r a l l y E a s t e r n Orthodox Theology . (90) T h e 
s e c o n d one w a s p u b l i s h e d i n A t h e n s i n 1968 b y Panay io tes 
N e l a s , a c o n t e m p o r a r y G r e e k Orthodox theologian, who h a s 
d i s t i n g u i s h e d h imse l f a s a s p e c i a l i s t on Nicholas C a b a s i l a s 
w i t h s e v e r a l p u b l i c a t i o n s , a n d not l eas t w i t h h i s f a s c i n a t i n g 
d i s s e r t a t i o n o n Nicholas Cahasilas' doctrine of 
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J iJs fc i f i ca£ io i i . (91) J u g i e ' s ed i t ion was b a s e d e x c l u s i v e l y on the 
text of the Codex Parisinus Graecus 1213, the oldest of i ts 
k i n d ( e n d of 14th c , o r b e g i n n i n g of the 15th c . ) a n d w r i t t e n 
b y t h e monk l o a s a p h , who w a s a c o n t e m p o r a r y f r i e n d of 
C a b a s i l a s . He d i d t h i s b e c a u s e he d i d not f i n d , a s he s a y s i n 
t h e I n t r o d u c t i o n to h i s ed i t ion , a n y s i g n i f i c a n t d i f f e r e n c e s 
b e t w e e n t h e t e s t of t h i s Codex a n d t h a t of the Codices 
Vaticanus Graecus 632 a n d Parisinus Graecus 1248, w h i c h 
r e s p e c t i v e l y c o n t a i n e d the f i r s t two a n d the t h i r d of o u r 
t h r e e O r a t i o n s . Nel las ' s edi t ion r e p r o d u c e d the tes t of J u g i e 
b u t w i t h s e v e r a l improvements w i t h r e s p e c t of i t s p u n c t u a t i o n 
a n d i t s a c t u a l content , b y u t i l i s i n g the Codex Vaticanus 
Graecus 632 a n d the Codex Patmiacus 390 w h i c h conta ins the 
Oration on the AnnunciationA^^^ 
C a b a s i l a s ' O r a t i o n s on t h e Theotokos a r e t y p i c a l 
p r o d u c t i o n s of f o u r t e e n t h c e n t u r y Byz-antium, w h i c h h a s been 
c h a r a c t e r i z e d b y NeUas a s the "most except ional Theometoric 
c e n t u r y of Orthodoxy" . (93) i n t h i s r e s p e c t CabasMas' name 
s t a n d s bes ide those of G r e g o r y Palamas , the g r e a t l eader a n d 
theo log ica l s p o k e s m a n of the H e s y c h a s t i c movement, a n d 
T h e o p h a n e s N i k a e u s . A c c o r d i n g to N e E a s these t h r e e men 
e s t a b l i s h e d o n theo log ica l g r o u n d s t h r e e mutual ly r e l a t e d 
po int s : 
a) the abso lu te ho l ines s of the V i r g i n M a r y a n d h e r 
e s c h a t o l o g i c a l p r i m a c y , immediately a f t e r that of the Holy 
T r i n i t y , o v e r the r e s t of c rea t ion ; 
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b) the V i r g i n ' s C h r i s t o l o g i c a l s i g n i f i c a n c e a n d , 
c ) the a b s o l u t e l y c e n t r a l pos i t ion of the V i r g i n i n the 
Economy of S a l v a t i o n , i .e. h e r active role i n the m y s t e r y of 
the I n c a r n a t i o n , a n d h e r e t e r n a l p lace at the c e n t r e of the 
m y s t e r y of the C h u r c h . Of t h e s e t h r e e po ints the f i r s t two 
a r e r a t h e r Irad i t iomal , w h e r e a s the t h i r d i s most o r i g i n a l , a n d 
i t i s h e r e t h a t C a b a s i l a s ' t e a c h i n g seems to be p a r t i c u l a r l y 
s t r o n g . (^4) 
C a b a s i l a s ' t h r e e Orat ions on the Theotokos , a r e r e g a r d e d 
a s be long ing to h i s e a r l y l i t e r a r y a c t i v i t y . T h i s i s based on 
t h e o b s e r v a t i o n t h a t s e v e r a l of the t h e s e s w h i c h a r e be ing 
p u t f o r w a r d i n them do o c c u r i n C a b a s i l a s ' l a t e r w r i t i n g s 
( e s p e c i a l l y i n h i s On the Life in Christ) in a much more 
b a l a n c e d a n d m a t u r e w a y . Most p r o b a b l y t h e y w e r e w r i t t e n to 
be r e a d r a t h e r t h a n to be d e l i v e r e d a s s p e e c h e s - a point 
w h i c h i s made b y s e v e r a l s c h o l a r s , t h o u g h i t i s b y no means 
c e r t a i n . What i s c e r t a i n , h o w e v e r , i s t h a t t h e y were meant to 
be a c h a l l e n g e to the h u m a n i s t s of B y z a n t i u m who w e r e t h u s 
p r e s e n t e d w i t h a h i g h l y intell igemt a n d r e s p o n s i b l e 
compromise b e t w e e n f a i t h a n d r e a s o n . T h i s point , w h i c h , a s 
we h a v e a l r e a d y o b s e r v e d , was one of C a b a s i l a s ' most 
d i s t i n c t i v e f e a t u r e s , i s p a r t i c u l a r l y exempli f ied i n these 
O r a t i o n s , t h o u g h i t a p p e a r s i n o t h e r w r i t i n g s of h i s , 
e s p e c i a l l y t h e soc io log ica l ones . I n d e e d , i t i s on t h i s a c c o u n t 
t h a t t h e y a r e j u s t l y r e g a r d e d a s p r o f o u n d l y o r i g i n a l , a s wel l 
a s d i s t i n c t l y r e l e v a n t to the p e c u l i a r need of t h e i r time, 
w h i c h , i n the w o r d s of T a t a k i s , was the c o r r e c t t r a n s i t i o n 
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f r o m the o l d e r t r a d i t i o n a l outlook to the modern p e r s p e c t i v e s 
of a r e n a i s s a n c e t h a t w a s m a r c h i n g i n . A s s u c h t h e y a c q u i r e d 
a w i d e r v a l u e , w h i c h made them important f o r the whole of 
t h e modern e r a , i n c l u d i n g the p r e s e n t . T h i s i s what the 
m o d e r n s c h o l a r s who h a v e s t u d i e d them, both theologians a n d 
p h i l o s o p h e r s , h a v e been s t r e s s i n g a n d t h i s i s what h a s led u s 
to u n d e r t a k e the p r e s e n t i n v e s t i g a t i o n . 
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I I . T H E ORATION ON T H E B I R T H O F T H E THEOTOKOS 
I I . 1 T h e Orat ion a n d i t s content s : a n o v e r v i e w 
T h e f u l l t i t le of t h i s Orat ion - "On the B i r t h of o u r 
e x c e e d i n g l y g l o r i o u s a n d e x c e e d i n g l y ho ly L a d y Theotokos" -
a l r e a d y r e v e a l s t h e c e n t r a l f e a t u r e of t h i s t es t . A s i t w i l l 
become o b v i o u s t h r o u g h o u r a n a l y s i s of t h i s text , C a b a s i l a s 
will emphas ize the u n i q u e g l o r y a n d ho l ines s of the V i r g i n 
T h e o t o k o s , w h i c h exceeds those of a U o ther human be ings , 
e v e n the most famous a n d s a i n t l y of them, a s c o n s t i t u t i n g the 
t r u e s t a n d h i g h e s t i n s t a n c e of t h e h u m a n ex i s tence a n d , a s 
s u c h , a s t h e d i v i n e l y - o r d a i n e d human p r e s u p p o s i t i o n of the 
d i v i n e E c o n o m y of s a l v a t i o n accompl i shed i n a n d t h r o u g h 
C h r i s t . In o t h e r w o r d s C a b a s i l a s s e t s out to show the "true" 
a n d " s i n l e s s " h u m a n i t y of the Theotokos a s the human k e y to 
the I n c a r n a t i o n . B y do ing t h i s he c l a r i f i e s the re la t ionsh ip 
be tween the h u m a n a n d the d i v i n e f a c t o r s i n the m y s t e r y of 
s a l v a t i o n . 
C o n s i s t i n g of 18 c h a p t e r s t h i s Orat ion c a n be b r o a d l y 
o u t l i n e d a s fo l lows: I t b e g i n s w i t h e s t a b l i s h i n g the t r u e a n d 
u n i q u e h u m a n i t y of the Theotokos b y looking at it from the 
p e r s p e c t i v e o f h e r p a r e n t s , S t Joachim a n d S t A n n a ( c h s . 
1-4) . T h e r e fo l lows a cruciEil c h a p t e r o u t l i n i n g the theological 
f o u n d a t i o n s o n w h i c h " true humani ty" i s e s t a b l i s h e d , namely, 
" p u r i t y " a n d " s i n l e s s n e s s " ( ch .5 ) . T h e n , it i s expla ined how 
the holy V i r g i n exempl i f ies these foundat ions in the most 
complete w a y , i.e. tha t s h e i s a l l - p u r e a n d a l l - h o l y ( chs . 6 -7) . 
T h i s i s f u r t h e r c l a r i f i e d a n d c a r r i e d to a d e e p e r l e v e l b y 
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t a k i n g r e c o u r s e to the c a t e g o r y of freedom a n d i t s 
s i g n i f i c a n c e , a s w e U a s i t s r e l a t i o n to g r a c e ( c h s . 8 - 9 ) . T h e n , 
the p u r i t y a n d s i n l e s s n e s s of the Theotokos a r e expla ined on 
t h e b a s i s of BibMcal a n d L i t u r g i c a l d a t a ( c h s . 10-14) . T h e r e 
fo l lows a c h a p t e r e x p o u n d i n g the n e c e s s i t y of the 
mani fe s ta t ion of a s i n l e s s h u m a n i t y ( c h . 15) , w h i c h l eads to 
t h e p r e s e n t a t i o n of i t s fu l f i lment i n the imanifestation of the 
s i n l e s s V i r g i n a n d to i t s c o r o l l a r y , the manifes tat ion of the 
G o d - m a n ( c h . 16). T h i s b r i n g s the expos i t ion to the " p r i n c i p l e 
of s y n e r g y " , w h i c h a p p l i e s to t h e cooperat ion of the Holy 
T r i n i t y w i t h t h e V i r g i n Theotokos i n the I n c a r n a t i o n ( ch . 17). 
T h e c o n c l u d i n g c h a p t e r r e c a p i t u l a t e s the above points a s it 
p r a i s e s the b i r t h of the V i r g i n Theotokos a n d i ts un ique 
s i g n i f i c a n c e f o r h u m a n i t y ' s r e l a t i o n wi th God i n the l i ght of 
h e r a c t u a l p lace a n d ro le i n the h i s t o r y of sa lvat ion . A more 
de ta i l ed a n a l y s i s of t h e s e po int s wi l l c l a r i f y C a b a s i l a s ' 
d o c t r i n e o n t h e T h e o t o k o s a n d i t s w i d e r d o c t r i n a l connect ions . 
T h i s i s the s u b j e c t - m a t t e r of the fo l lowing p a r a g r a p h s . 
I I . 2 . T h e V i r g i n ' s u n i q u e h u m a n i t y a n d the role of h e r 
p a r e n t s 
C a b a s i l a s b e g i n s h i s O r a t i o n b y i n v o k i n g God's he lp , so 
t h a t he may be ab le to t r e a t the s u b j e c t w o r t h i l y , e s p e c i a l l y 
b e c a u s e he reaMzes i t s u n i q u e magni tude . His p u r p o s e , a s he 
e x p l a i n s i t , i s twofold . He w a n t s , a t l eas t , to maintain the 
s t a n d a r d se t b y the theologians of the pas t a n d also to 
p r o d u c e someth ing w h i c h wi l l be of s p i r i t u a l benef i t to 
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o t h e r s . T h i s l a s t po int , w h i c h i s s e e n a s b e i n g i n Mne w i t h 
t h e d e s i r e of t h e Theotokos h e r s e l f , h a s been the aim of 
those who t r e a t e d the s u b j e c t i n the p a s t , who, a s he points 
out , "did not mention the ho ly V i r g i n i n a c u r s o r y manner" 
(oij nap^pYUQ MVTioe^vTa<;),(l) but out of a s ense of debt . Y e t , 
C a b a s i l a s f u l l y a c k n o w l e d g e s the d i f f i c u l t y i n p a y i n g a debt 
to w h a t amounts to b e i n g "the b e s t a n d g r e a t e s t ach ievement 
of a l l the a g e s , the most p a r a d o x i c a l of a l l a n d the most 
b e n e f i c i a l of a l l" ( T O ndvTwv p^v T W V i i aluvoQ fipiOTOv K Q L 
p^YH-onrov ^pyov, rasvrov 5 E nctptiSotdTorrov, rcdvxGJV 5^ 
KOivo)(pEX^aTaTov).(2) T h i s p h r a s e o l o g y , w h i c h i s u s e d to the 
c r e d i t o f J o a c h i m a n d A n n a , may a t f i r s t h e a r i n g s o u n d 
e x c e s s i v e , b u t i t i s a n a b s o l u t e l y a c c u r a t e e x p r e s s i o n of 
C a b a s i l a s ' u n d e r s t a n d i n g of the u n i q u e p e r s o n of the 
Theotokos among human be ings . As he expla ins i t , i t i s 
c o n n e c t e d w i t h the f a c t "that God shou ld put on the human 
f l e s h a n d be b o r n amongst u s h u m a n b e i n g s t h r o u g h the 
T h e o - tokos a s h i s Mother." 
T u r n i n g to the Theotokos ' p a r e n t s , he c h a r a c t e r i s e s them 
a s "the b e s t a n d most r i g h t e o u s of a l l o thers" , because 
n o b o d y ' s a c h i e v e m e n t s f o r the common benef i t of humani ty 
c a n be c o m p a r e d to t h e b l e s s i n g s w h i c h came to men on t h e i r 
a c c o u n t . T h u s i t i s exp la ined w h y t h e y a r e more r i g h t e o u s 
t h a n Noah, Moses , J o s h u a s o n of Nun a n d e v e n Abraham. T h e 
h e a r t of t h i s exp lanat ion i s the p r i n c i p l e , "that t h e r e i s no 
b e n e f a c t o r of h u m a n i t y who h a d not p r e v i o u s l y made h i s sou l 
c o n s o n a n t a n d c o - s y m m e t r i c wi th the b e n e f i t s w h i c h he 
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c a u s e d t o come to o t h e r s " . ( 3 ) Joach im a n d A n n a w e r e i n f a c t 
the " s e r v a n t s " (5 idKovo i ) or " c o - w o r k e r s " (auvepYoi) whom 
God u s e d a s i n s t r u - ments of h i s love f o r mankind a n d f o r 
the r e v e l a t i o n of h i s g r a c e , w h e n the time came to redeem the 
ecumeme f r o m t h e t y r a n n y of the demons, to i n t r o d u c e 
immortal i ty into the l i fe of the mortals , to p lant the ange l i c 
l i f e i n t o t h e s o u l s of m e n a n d , g e n e r a l l y , to un i t e h e a v e n a n d 
e a r t h . " F o r C a b a s i l a s t h e y a r e "most r i g h t e o u s a n d most 
f a i t h f u l k e e p e r s of the l a w s a n d most beloved to God", 
b e c a u s e t h e y k e p t the L a w of God above a l l men a n d 
s u r p a s s e d them a l l w i t h r e s p e c t of " v i r t u e " a n d , t h u s , "gave 
b i r t h to the b l e s s e d V i r g i n a s t h e i r own f r u i t . " I n d e e d the 
V i r g i n w a s not , a s C a b a s i l a s o b s e r v e s , "a s imple o f f s p r i n g of 
t h e i r n a t u r e , b u t t h e ach i evement of t h e i r p r a y e r a n d 
r i g h t e o u s n e s s " (piniSe npuoet*!; dmASi; ^ Y E V E T O TdKoq, dAXa Tfj<; 
iflpET^poK; E8JKii<t; Kai biKaioauvrK, epyov i inif ip£ev).(5) V i r t u e came 
f i r s t a n d , t h e n , p r a y e r i n bo ldness a n d that , in t u r n , was 
fo l lowed b y the c r o w n w h i c h i s g i v e n to the s p i r i t u a l 
a t h l e t e s . 
I t i s important to u n d e r l i n e h e r e the p a r t i c u l a r 
s i g n i f i c a n c e of t h e H n k w h i c h C a b a s f l a s s e e s between "v ir tue" 
a n d " p r a y e r " - t h e f o r m e r b e i n g the p r e s u p p o s i t i o n to the 
l a t t e r a n d the l a t t e r the e n d of t h e f o r m e r - because i t 
be longs to h i s f u n d a m e n t a l scheme of u n d e r s t a n d i n g the 
r e l a t i o n be tween the d i v i n e a n d the human i n the context of 
c r e a t i o n a n d s a l v a t i o n . 
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C o n s o n a n t w i t h the a b o v e theme of " v i r t u e " a n d " p r a y e r " 
a r e the next themes w h i c h C a b a s i l a s i n t r o d u c e s i n c h a p t e r 
t h r e e . T h e f i r s t one i s the theme of "law" a n d "grace". T h e 
c a s e of the b i r t h of the Theotokos b y Joachim a n d A n n a 
p e r f e c t l y i l l u s t r a t e s the p r i n c i p l e that "grace" i s the ult imate 
p u r p o s e a n d fu l f i lment of the "law", the "perfec t f r u i t " of a 
" p e r f e c t tree"! B u t t h i s c a s e i s not j u s t a mere i l l u s t r a t i o n , 
b e c a u s e the V i r g i n i s a u n i q u e p e r s o n / i n s t a n c e i n the h i s t o r y 
of h u m a n i t y . T h u s C a b a s i l a s s t a t e s , t h a t Joachim a n d A n n a , i n 
g i v i n g b i r t h to the V i r g i n , t h e y g a v e to the w o r l d "the f r u i t 
o f the law a n d t h e t r e a s u r e of g r a c e " ( T O V T O U IMldiiou KopntSv, 
T 6 V Tf\c, XdpiTOQ 9Tiaaup6v).(6) i n o ther w o r d s t h e r e i s a c l e a r 
s e n s e i n w h i c h the Theotokos i s the end a n d fu l f i lment of the 
O . T . L a w , a n d Joach im a n d A n n a aire i n s t r u m e n t a l i n b r i n g i n g 
t h i s about . 
T h e next theme, w h i c h log ica l ly fol lows from a n d i s c lose ly 
i n t e r r e l a t e d w i t h the p r e v i o u s one, i s t h a t of the "tent of 
w i t n e s s " (oixirjvii^  T O O papTupiou) . T h e f u l f i l l i n g of the law b y 
J o a c h i m a n d A n n a i s a c t u a l l y s e e n a s a v e n e r a t i o n of the 
"tent of w i t n e s s " w h i c h l ed to the " true tent of God" (ni^v 
dXriBivflv TOU 9eou O K r i v i i v ) , the holy V i r g i n . I t i s c l ear from 
t h e w a y i n w h i c h C a b a s i l a s deve lops t h i s theme that he 
t h i n k s r e t r o s p e c t i v e l y . I n o ther w o r d s , h i s r e a s o n i n g beg ins 
f r o m t h e V i r g i n , t h e " true t ent of God" a n d goes b a c k to the 
O.T . "tent of w i tnes s" . T h i s i s w h y he s ta te s that Joachim a n d 
A n n a would not h a v e g i v e n b i r t h to the former had t h e y not 
c a r e d f o r the l a t t e r . 
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T h e t h i r d theme, w h i c h p e r f e c t l y b l ends wi th the 
p r e c e d i n g o n e s , i s t h a t of the O . T . "tablets of the law" w h i c h 
"Moses b r o k e b e c a u s e of the gu i l e of the Hebrews ." Here 
C a b a s i l a s s t a t e s that Joachim a n d A n n a , u n l i k e the Hebrews of 
o ld , must h a v e k e p t t h e law i n t a c t t h r o u g h the i r "eminent 
n a t u r a l v i r t u e " (Tfi<; niniEpipuiouc dpexfji;), f o r o t h e r w i s e "they 
w o u l d not h a v e r a i s e d t h e V i r g i n , n o r would t h e y h a v e 
c r e a t e d t h a t l i v i n g book ( T O C © V ^ K E I V O PiPJvt'ov), w h i c h 
c o n t a i n e d not s imply the law but the l a w - g i v e r himself". 
T h e f i n a l theme i s that of " fas t ing a n d p r a y e r " , w h i c h 
Moses exempl i f i es i n h i s a p p r o a c h to God a n d recept ion of 
"the law w h i c h w a s to p a s s " . L i k e Moses Joachim a n d A n n a 
"fas ted a n d p r a y e d " {v^arreikfasvTec, K Q I OEOKXuniiooivTEQ), but 
u n l i k e him, t h e y f o u n d "the Blood w h i c h c o n s t i t u t e d the Kew 
C o v e n a n t " ( T O T H V Koivriv ALaBTiKriv auoTnad|jevov a f p a ) , w h i c h 
God took u p a n d e n t e r e d into the p lace b e y o n d the V e i l a n d 
f o u n d e t e r n a l redempt ion ." T h o u g h not exp l i c i t l y mentioned, 
t h e r e f e r e n c e to "the Blood of the New C o v e n a n t " i s p r i m a r i l y 
a r e f e r e n c e to the h o l y V i r g i n . I t s expl ic i t appl i ca t ion to 
C h r i s t o n t h e b a s i s of the s tatement i n Hebrews 9:12 
p r e s u p p o s e s i t s impl ic i t , b u t d e c i s i v e , app l i ca t ion to the h i s 
mother , the ho ly V i r g i n Theotokos , a n d to h i s a n c e s t o r s , S t 
Joachim a n d S t A n n a . 
T h e b i r t h of the V i r g i n r e c a p i t u l a t e s a n d l eads to i t s e n d 
- to C h r i s t - t h e whole s a c r e d h i s t o r y . B u t w i t h i n t h i s s a c r e d 
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h i s t o r y man does not p l a y a mere ly p a s s i v e ro le , but a n 
a c t i v e one. T h e p r i n c i p l e of " s y n e r g y " does not a p p l y s imply 
to the moral s p h e r e , but above a l l to the h i s t o r y of sa lvat ion . 
B y d w e l l i n g o n the theme of Joachim a n d A n n a C a b a s i l a s h a s 
p r o v i d e d u n s h a k a b l e p r o o f s of the t r u t h that the V i r g i n was 
f u E y a n d o n l y h u m a n , ffis emphas i s on t h e i r ho l iness a g a i n 
d e m o n s t r a t e s the p r o p e r human w a y of the propagat ion of the 
h u m a n g e n u s w h i c h i s not t ied to f l e s h l y l u s t but to 
cooperat ion w i t h God. B o r n i n ho l ines s - s p i r i t u a l l y - the holy 
V i r g i n p e r f e c t s t h r o u g h h e r o w n l i f e the ho l iness of h e r 
p a r e n t s - of t h e h u m a n g e n u s - a n d becomes w o r t h y of 
g i v i n g b i r t h to C h r i s t , who i s the abso lute p u r i t y a n d 
h o l i n e s s . 
C a b a s i l a s ' t y i n g c lo se ly together the V i r g i n a n d the 
S a v i o u r , w h i c h i s the most t y p i c a l f e a t u r e of h i s theological 
expos i t ion , p r o v i d e s a f i r m ba^is f o r a c k n o w l e d g i n g the 
i n t e g r i t y of the h u m a n i t y of C h r i s t a n d i t s s i n l e s s n e s s . 
F u r t h e r m o r e i t c o n f i r m s the i n n e r con n ec t i on between c r e a t i o n 
a n d r e d e m p t i o n a n d , more p a r t i c u l a r l y , the c o - o p e r a t i n g ro l e s 
of the h u m a n a n d the d i v i n e f a c t o r s i n sa lva t ion . 
Al l the above themes a r e summed u p i n c h a p t e r four , 
w h i c h s e e s i n t h e b i r t h of the V i r g i n Theotokos b y Joachim 
a n d A n n a the f u l f i h n e n t of the O . T . law f rom the human s ide 
a n d , t h e r e f o r e , t h e r e v e l a t i o n of the p r e s u p p o s i t i o n f o r the 
coming of the fu l f i lment of the law from the d i v i n e s ide 
t h r o u g h t h e g r a c e of C h r i s t . I n t h i s c h a p t e r C a b a s U a s 
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d e s c r i b e s t h e ho ly p a r e n t s of t h e b l e s s e d Theotokos a n d holy 
a n c e s t o r s of C h r i s t a s "the ho l ier mouths" who u t t e r e d "the 
more p e r f e c t p r a y e r " , o r a s the "souls w h i c h a r e more 
be loved to God" a n d w h i c h o f f e r e d "the more acceptab le 
s a c r i f i c e " , o r "the more s a c r e d a l t a r s " . T h e y ought to h a v e 
b e e n a human "root" w h i c h was r e l a t e d to God more t h a n a l l 
o t h e r s a n d t h e y o u g h t to h a v e employed a "manner" w h i c h 
was a power of p r a y e r - f o r o t h e r w i s e the mother of God 
would not h a v e r e c e i v e d the s p i r i t u a l body ( T O oapa T 6 
n v e u p a T L K d v ) . 
I t i s c l e a r t h a t " s p i r i t u a l body" i n th i s i n s t a n c e s t a n d s 
a g a i n s t " f l e s h l y body" a n d r e f e r s to t h e f a c t that Joachim 
a n d A n n a g a v e b i r t h to the V i r g i n a s a r e s u l t of t h e i r p r a y e r 
a n d God's ac t ion . B u t C a b a s i l a s does not r e s t here . He goes 
on to emphas i ze that t h o u g h i n the h i s t o r y of sa lva t ion many 
o t h e r s w e r e b o r n i n a s p i r i t u a l manner - i .e. a s a r e s u l t of 
p r a y e r (5fflpov Efllyfj^) - the b i r t h of the Theotokos i s of a 
u n i q u e c h a r a c t e r a n d s i g n i f i c a n c e , b e c a u s e she alone became 
"the c a u s e w h i c h opened u p the t r e a s u r e of g r a c e s to a l l " 
(p6vov aiiTt^ qraivEpQq a £ T i a T « V T W V xopiTCJv dnaoiv dvoi'taoa 
8riaaup6v).(9) I n d e e d , l ook ing a t the b i r t h of the Theotokos 
r e t r o s p e c t i v e l y a n d go ing p a s s e d b e y o n d i t into the h i s t o r y 
of s a l v a t i o n , t h a t w h i c h p r e c e d e d a n d that w h i c h foEowed 
h e r , C a b a s i l a s i n s i s t s that "al l o t h e r c a s e s h a v e a r e f e r e n c e 
to h e r a n d l ead to h e r . " ( l ^ ) He a c t u a l l y u s e s the metaphor of 
"the b o d y a n d i t s shadow" to i l l u s t r a t e t h i s point a n d also 
r e f e r s to t h e c o r r e s p o n d i n g c o r r e l a t i o n between the New 
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T e s t a m e n t a n d t h e Old a n d be tween the "Great S a c r i f i c i a l 
V ic t im" ( C h r i s t ) a n d the O . T . s a c r i f i c e s , a n d c o n c l u d e s wi th 
t h e s ta tement tha t : "the V i r g i n w a s the common adornment of 
a E b e f o r e s h e e v e n came to Mfe, b e c a u s e a l l the h o n o u r s 
w h i c h God c o n f e r r e d o n the human g e n u s w e r e a c t u a l l y made 
to h i s mother . T h u s "the V i r g i n i s the o n l y t r u e achievement 
of ho ly p r a y e r - w h i c h h a d h a d n o t h i n g u n d e s i r a b l e - a n d 
the o n l y one t h a t w a s a g i f t of God w o r t h y f o r God to g ive 
a n d those who a s k e d f o r i t to r e c e i v e , b e c a u s e w h a t e v e r the 
V i r g i n h a d h a d was f i t t i n g both f o r the h a n d that gave a n d 
f o r the h a n d that r e c e i v e d " . ( H ) 
T h e c h a p t e r c o n c l u d e s w i t h a s tatement w h i c h opens the 
theme of the fo l lowing one a n d w h i c h emphas i ze s the d e c i s i v e 
i n t e r v e n t i o n of God i n the b i r t h of the ho ly V i r g i n a n d the 
f a c t t h a t s h e i s "in t h e most p r o p e r s e n s e the f i r s t unan". He 
s a y s : " T h i s i s w h y i n the b i r t h of the most ho ly one n a t u r e 
c o u l d not o f f e r a n y t h i n g , b u t the whole e v e n t had to be 
a c c o m p l i s h e d e n t i r e l y b y the one who w a s i n v i t e d to ac t . I t 
w a s n a t u r a l t h a t God , l e a v i n g n a t u r e a s i d e , shou ld c r e a t e the 
b l e s s e d one, i n a d i r e c t w a y , a s it w e r e , a s i n the case of the 
f i r s t man. S i n c e t h e V i r g i n i s c e r t a i n l y a n d i n the most 
p r o p e r s e n s e the f i r s t man, i.e. the one who alone r e v e a l e d 
the human nature ."(1^) 
T h i s s ta tement , o b v i o u s l y r e f e r r i n g to the miraculous b i r t h 
of the V i r g i n f rom e l d e r l y p a r e n t s b y God's i n t e r v e n t i o n 
( a c c o r d i n g to the A p o c r y p h a l Gospe l of S t J a m e s ) , r e g a r d s the 
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V i r g i n a s "the f i r s t man" not i n the s e n s e t h a t s h e h a s a 
d i f f e r e n t h u m a n i t y f r o m that of Adam a n d of a l l the o ther 
h u m a n b e i n g s , b u t i n the s e n s e that s h e i s the one who was 
b o r n b y ho ly p a r e n t s a n d remained h e r s e l f holy . T h i s 
becomes a p p a r e n t i n the fo l lowing c h a p t e r ( ch . 5) , w h i c h , a s 
Nel las d e s c r i b e s i t , "cons t i tu tes a w o n d e r f u l abr idgement a n d 
a t the same time a d e c i s i v e s t ep t o w a r d s the formulat ion of 
the or thodox t e a c h i n g about man, something w h i c h the e a r l i e r 
F a t h e r s , who h a d been occup ied w i t h Tr iado log ica l a n d 
C h r i s t o l o g i c a l p r o b l e m s , h a d done o n l y impl ic i t ly , but w h i c h 
h a d to be e x p l i c i t l y s t a t e d i n the f o u r t e e n t h c e n t u r y w h e n 
t h e m a r c h i n g p e r s p e c t i v e of the R e n a i s s a n c e demanded it ."(13) 
I n d e e d C a b a s i l a s managed to w o r k out a C h r i s t i a n 
a n t h r o p o l o g y a s a c h a l l e n g e to t h a t of the R e n a i s s a n c e b y 
f o c u s i n g on the V i r g i n Theotokos , i .e. the humani ty w h i c h was 
w o r t h y of g i v i n g b i r t h to God who became Man a n d S a v i o u r 
of the w o r l d . 
I I . 3 T h e V i r g i n ' s s i n l e s s n e s s a n d i t s anthropo log ica l premise 
I n c h a p t e r f i v e C a b a s i l a s te l l s u s that God's g r e a t e s t g i f t 
to man, h i s l a s t a n d g r e a t e s t c r e a t u r e , was the ab i l i ty "to 
love Him p u r e l y " (0£dv Ka0apffl<; K P L X E L V ) a n d "to l i v e wi th 
r e a s o n , to dominate h i s p a s s i o n s a n d to be able to remain 
f r e e f rom t a s t i n g a n y s i n " (oOv XdyQ Cnv K O C na86v KporrEiv 
K a i onuproSoi^ j; diptipTiCosi; dyEuionrov Efvcu . ) , i .e to be s i n l e s s . 
T h e power f o r s u c h a m a n n e r of M e , s a y s C a b a s i l a s , was 
i n p l a n t e d b y God i n man a t the time of the l a t t e r ' s c r e a t i o n . 
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I t meant t h a t man h a d to f i g h t to r e m a i n s i n l e s s u n t i E he 
a r r i v e d a t t h e po int of b e e n f i r m l y e s t a b l i s h e d i n s i n l e s s n e s s 
w i t h o u t e f f o r t . T h e n he would a c h i e v e i n c o r r u p t i b i l i t y . I n d e e d 
C a b a s i l a s a d d u c e s a t l e a s t f o u r r e a s o n s to p r o v e that t h i s i s 
p r e c i s e l y t h e c a s e , i .e . t h a t s i n l e s s l e s s a n d i n c o r r u p t i b i l i t y 
a r e r e a l p o s s i b i l i t i e s f o r the human be ing . He s p e c i a l l y 
s t r e s s e s man's c a p a c i t y f o r f r e e cho ice (vvnapfic aurovopfa) a n d 
c o n c l u d e s that : " I t i s a b s o l u t e l y n e c c e s a r y to be l ieve t h a t God 
i n g r a f t e d into o u r n a t u r e the c a p a c i t y (power) to c o n f r o n t 
a n y s i n a n d t h u s g a v e u s the commandment to t r a n s f o r m t h i s 
c a p a c i t y i n t o e n e r g y ( the power into act ion)" . (15) T h e 
i n t e n t i o n i s t h a t , w h e n we become good t h r o u g h the p u r s u i t 
of v i r t u e on the b a s i s of o u r own c a p a c i t y , God s h a l l r e w a r d 
u s b y s u p p l y i n g w h a t i s l a c k i n g to u s , so that we may 
become i r r e v o c a b l y good wi thout h a v i n g to f i g h t f o r i t a n y 
more. 
T h e f a c t i s , h o w e v e r , that man did not ut i l i ze h i s 
G o d - g i v e n a n d i n n a t e c a p a b i l i t y . T h o u g h a l l men had the 
power to f i g h t a g a i n s t s i n , a l l of them fa i l ed to do so. 
S i n n i n g became a s i c k n e s s (v6oo<;) t h a t f i r s t a p p e a r e d i n the 
f i r s t man a n d t h e n s p r e a d to a l l . T h e r e s u l t was that the 
n a t u r a l b e a u t y remiained h i d d e n ( T O Kcnrd qtuatv KdXXoQ 
^KpuiniTETo) a n d a l t h o u g h t h e r e w e r e n u m e r o u s human bodies 
man r e m a i n e d i n ob l iv ion( ! ) , i n a s m u c h a s a l l human be ings 
made u s e of t h e most e v i l d e v i c e s u s i n g the power of t h e i r 
s o u l a n d , a s a r e s u l t , the good t h a t h a d been implanted 
w i t h i n them d i d not a p p e a r a n y w h e r e a s no one Mved 
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a c c o r d i n g to i t . However , w h e r e o t h e r s fa i l ed , the holy V i r g i n 
s u c c e e d e d . 
C h a p t e r s ix p r e s e n t s the s i n l e s s n e s s of the Theotokos , not 
a s someth ing w h i c h w a s g r a n t e d to h e r f rom God, but a s 
someth ing w h i c h s p r a n g out of h e r a n d , e s p e c i a l l y , from that 
c a p a c i t y of h e r ' s w h i c h God h a d implanted i n h e r , a s w e l l a s 
i n a l l o t h e r hunman b e i n g s . S h e a c h i e v e d s i n l e s s n e s s , s a y s 
C a b a s i l a s j "without h a v i n g h e a v e n a s h e r c i t y , wi thout h a v i n g 
b e e n b o r n f rom h e a v e n l y bodies , b u t f rom the e a r t h i n the 
same w a y a s a l l ( T 6 V Taov dnaoiv Tpdnov), i .e. from th i s fa l l en 
g e n u s w h i c h came to be i g n o r a n t of i t s own n a t u r e (auTou T O U 
nea6vTo<; y ^ V O U < ; , T O U Tf|v aCiTou (piioiv fiYvonKOToq). 
T h e ho ly V i r g i n w a s the o n l y one amongst a l l the r e s t of 
h u m a n i t y , i n e v e r y e p o c h , w h o o p p o s e d e v e r y k i n d of e v i l 
f r o m b e g i n n i n g to e n d . T h u s s h e r e t u r n e d to God the 
immaculate b e a u t y ( T O diKiftporTov KdXXoq) w h i c h he g r a n t e d to 
o u r n a t u r e , h a v i n g u t i l i s e d a l l the weapons a n d a l l the 
c a p a c i t y o r power w h i c h h e o r i g i n a l l y p u t i n s i d e u s . S h e 
a c h i e v e d , b y h e r e r o s f o r God (fpWTi G E O U ) , the s t r e n g t h of 
h e r t h o u g h t (i^iSpi XoyiLopoO), the s t r a i g h t n e s s of h e r choice 
(YvajJTiQ EuOuTHTi) a n d the l a r g n e s s of h e r mind (tppoviipaTOQ 
p£Y^0£ii.) to o v e r t u r n e v e r y s i n a n d to se t u p a t r o p h y of 
v i c t o r y to w h i c h n o t h i n g e l se c a n be compared . I n the la s t 
a n a l y s i s w h a t t h e h o l y V i r g i n a c h i e v e d w a s the r e v e l a t i o n of 
the man who w a s t r u l y c r e a t e d b y God, a n d b y doing th i s 
s h e a l so r e v e a l e d God the C r e a t o r w i t h h i s ine f fab le wisdom 
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a n d love f o r m a n k i n d . 
T h a t t h e r e v e l a t i o n of the t r u e humani ty a n d the 
r e v e l a t i o n of God a r e mutua l ly p r e c o n d i t i o n e d becomes 
a p p a r e n t i n the fo l lowing statement w h i c h exposes C a b a s U a s ' 
d e e p e r theo log ica l p e r s p e c t i v e : "The One whom s h e p u t be fore 
t h e s e n s i b l e e y e s of a l l t h e people , h a v i n g f i r s t c lo thed him 
w i t h a b o d y , t h i s One s h e h a d p r e v i o u s l y dep ic t ed w i t h h e r 
w o r k s u p o n herse l f" . (1^) What i s r e m a r k a b l e i n t h i s i n s t a n c e , 
s a y s , C a b a s i l a s , i s t h a t the h o l y V i r g i n made poss ib le what 
w a s imposs ib le to the L a w , the P h o p h e t i c tongues , the v i s i b l e 
c r e a t i o n , the h e a v e n s , e v e n the ho ly A n g e l s . I t was poss ib le , 
b e c a u s e "Only the h u m a n b e i n g , w h i c h b r i n g s w i t h i n i t the 
Image of God, cou ld t r u l y r e v e a l God, p r o v i d e d that it 
r e v e a l e d i t s e l f to be p u r e l y a u t h e n t i c a n d to have noth ing i n 
i n t s e l f w h i c h i s d u b i o u s , " (1^) a n d s u c h a be ing was p r e c i s e l y 
a n d u n i q u e l y the b l e s s e d V i r g i n . 
C a b a s i l a s c o n c l u d e s t h i s c h a p t e r b y s t r e s s i n g once a g a i n 
t h a t the s i m l e s s n e s s o f the ho ly V i r g i n - t h e f a c t , t h a t i s , 
tha t s h e a lone w a s f r e e f r o m e v e r y "s ta in" (p«Jno<;), o r that 
s h e alone e s c a p e d the common s i c k n e s s - i s a l l the more 
r e m a r k a b l e w h e n one s e r i o u s l y c o n s i d e r s t h a t s h e was a mere 
man a n d h a d n o t h i n g more t h a n o ther human be ings (pdvov 
aveptmoi; OQCKS KUI T © V K O I V S V T O U T O V dwOptSnov pETooTfoOoa nAeov 
ou5^v). T h o u g h i t i s a b s o l u t e l y c l e a r that the miracle does not 
c o n s i s t i n the V i r g i n r e c e i v i n g some d i f f e r e n t k i n d of 
h u m a n i t y t h a n that of o t h e r s , J u g i e a l t e r s the p u n c t u a t i o n of 
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t h i s text so t h a t it may be made to w i t n e s s to the above! T h i s 
i s e r r o n e o u s not o n l y grammat ica l ly - something w h i c h i s 
s t r e s s e d b y N e l l a s ( l ^ ) - b u t a l so c o n c e p t u a l l y , b e c a u s e i t 
r u n s c o u n t e r to the n u m e r o u s s ta tements of C a b a s i l a s w h i c h 
e s t a b l i s h the i n t e g r i t y of the humani ty of the holy V i r g i n a n d 
i t s i d e n t i t y w i t h t h a t of o u r s . 
I I . 4 T h e r e a s o n s f o r the V i r g i n ' s ach ievement 
T h e s e l a s t po int s a r e c l a r i f i e d i n the fol lowing c h a p t e r 
(ch .7 ) w h i c h t r i e s to e x p l a i n " h o w " o r "why" the Theotokos 
s u c c e e d e d w h e r e e v e r y b o d y e l se f a i l e d . Here C a b a s i l a s 
s t r e s s e s t h e f a c t t h a t "the ho ly V i r g i n d id not need 
a n y b o d y ' s h e l p (pviSevdq T O U P O T I O O O V T O C bsnQEioav), e v e n 
t h o u g h s h e came into ex i s t ence n e i t h e r before the common 
s i c k n e s s of n a t u r e { K o i v i i Appwrria. TfjQ qujoec*?), nor a f t e r the 
common h e a l e r ( K O I V O V i aTp6v) , but at the m i d - d a y of e v i l s , at 
the h e i g h t , w i t h i n the l a n d of condemnat ion, w i th in a n a t u r e 
w h i c h h a d l e a r n e d to s u r r e n d e r to e a c h c h a l - lenge, w i th in a 
b o d y w h i c h i s a s e r v a n t of d e a t h , a t a time w h e n a l l those 
who c o u l d he lp w e r e complete ly a t t a c h e d to w r o n g - d o i n g , or 
those who c o u l d f i g h t w e r e absent ."(1^) 
I t was b e c a u s e of h e r own "free dec i s ion" (npoaipeoLQ) and 
" e a g e r n e s s o f s o u l " (npJX'i^ npoOupi'a) t h a t the holy V i r g i n d i d 
w h a t s h e d i d . I t w a s " h e r s e l f a lone , u s i n g the weapons w h i c h 
God g a v e to h e r , a s to a l l h u m a n b e i n g s , f o r the p u r s u i t of 
v i r t u e , t h a t won that new a n d s u r p a s s i n g v i c t o r y " . T h u s one 
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can understand why the holy Virgin is greater that Adam who 
was horn without s in but fel l into it and the Christians who 
received the grace of Chris t but remained in need of 
continuous cleansing through the Sacraments. 
The notions of freedom and virtue, which emerge at the 
centre of the previous two chapters as the fundamental 
reasons for the victory of the holy Virgin, are taken up and 
fur ther discussed in the eighth chapter in a more general 
anthropological context. Cabasilas attempts to c lar i fy here the 
relation of human freedom to divine grace. Divine grace does 
not supply man with virtue at the expense of his freedom. I t 
rather rewards the human virtue which is achieved through 
human freedom. Human freedom is the presupposition to the 
achievement of human virtue , which, in turn , is a good work 
expected of man and rewarded by God. Freedom, together 
with reason, has to do with man's "being" (TO e f v a i ) , whereas 
v irtue has to do with man's "well being" (rd E f v a i ) . The 
latter can never be obtained apart from, or against, the 
former. 
There is much more that Cabasilas supplies here, but in 
saying all this his deeper message is that, though the 
freedom of God is "freely restricted", as it were, by the 
freedom of rnnan, in the last analysis , it is the love of God 
that wins over man's freedom without violating it, because it 
takes the way of the Cross . I n this case too, as originally in 
the case of creation, God offered his gift equally to all 
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without any partiality. This ultimately means that he gave 
nothing more to his mother than he gave to all other human 
beings.(20) 
The only difference, then, between the holy Virgin and the 
other human beings, as Cabasilas explains i n . the following 
chapter (ch. 9), lies in what she contributed out of herself to 
that which was commonly given by God to both her and the 
others, thus surpass ing the others {or<; bi npoae'BnKEv OCKOBEV 
OOTO TOII1<; dAXouQ iijiinEpPoiAo0cra).(21) Yet, this unique victory of 
the Virgin, at the point where others failed, does not place 
her in opposition to them, but makes her the representative 
of the others in winning a victory for their common nature 
(QonEp EL ndvTEQ rriv vi'Krjv TQUTTIV etpY<3iaavTo). Indeed, as 
Cabasilas concludes his argument in this chapter: "She 
preserved as far as it was possible the beauty which was 
given to the human nature free from any opposing elements, 
not only for herself but also for all other human beings".(22) 
With this concise and r i ch chapter (ch. 9), which presents 
the Virgin as the highest representative of the human race, 
as the one who won a victory for the sake of all and as the 
one within whom not only the human nature but the 
part icular human beings found and continue to find their 
authenticity, Cabasilas reaches the end of the f i r s t part of 
his Oration. The following four chapters, being more analytical 
and descriptive, aim at proving the exceeding hoMness or 
sinlessmess of the holy Virgin. I t is a characteristic of his 
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work, that having Christologically explained the truth that 
the help given by Chr i s t to his Mother - i.e., himself - was 
not any greater or different than that which he gave to all, 
Cabasilas does not hesitate to use the most excessive and 
absolute expressions in order to qualify the magnitude of the 
sinlessness of the holy Virgin. 
I I . 5 . Arguments demonstrating the Virgin's sinlessness 
I n chapter ten Cabasilas produces several arguments in 
support of the sinlessness of the holy Virgin. 
F i r s t of all he argues for her sinlessness from the very 
fact of the Incarnation. According to Isaiah 59:2 God would 
not have descended on her, had she not been sinless. To the 
counter - argument that God could have descended on her 
even if she had had the barrier of s in within her, because 
his descent itself would have sufficed to break this barrier 
down, Cabasilas replies that it was not the Incarnation but 
the Blood and the Passion which broke down the barrier of 
s in which separated man from God and that both of these 
(the Blood and the Passion) presupposed the Incarnation and 
the sinlessness of both Chris t and his Mother. 
Another argument of Cabasilas in support of the 
s inlessness of the Virgin i s based on the Biblical record as to 
God's attitude to Eve and to Mary. I t was a curse that God 
pronounced to E v e , but a "greeting", a "Maipe", that he sent 
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to the Virgin. The argument is that he would not have sent 
such a greeting had the Virgin been in s in like Eve or like 
the res t of humanity. Besides, the Kaipe cou ld not have been 
arb i t rary , because God "does not act with partiality"- (Luke 
2 0 : 2 1 ) . 
Another argument for the sinlessness of the Virgin is 
based on the discussion which, according to the Gospel 
narrat ive , the holy Virgin had had with the Archangel at the 
Annunciation concerning the paradoxical birth of Christ . 
There i s no reference in this conversation to any need of 
cleansing on the part of the Theotokos. To the counter-
argument that certain Fathers of the Church had seen the 
descent of the Spirit upon the Theotokos as an act of 
"cleansing" (mpoKEKalBdpOoio. HTvEiupom nfiiv nap8^vov) • -
perhaps a reference to Gregory the Theologian's phrase 
npoKa9ap8£I'ariQ nvEupari, 
( 2 3 ) 
or to John Damascene's phrase 
Koeaipov aLiTTiv,(24) or even to the phrase dYVLaBeraa nvEUMom 
of the eighth Ode of the Canon to the Virgin of the 
Octoechos, or other similar phrases from various Troparia in 
the Orthodox Li turgica l Books - Cabasilas replies that the 
"cleansing" envisaged here by the Fathers refers to "an 
addition of graces" (rriv KdSopoiv npoa8nKTjv yopiTOv auToiq 
POUXEOOQIIL xpfi vopiCetv), rather than to cleansing from sin, 
since the holy Angels who are sinless are also said "to be 
cleansed" in the same way - perhaps a reference to Basil the 
Great's phrase 5 i d TTIQ K o i v o v i a q TOO nv£ugaTO<; xfiv T E X E I C K J L V 
£in;dY£iL,(25) ©r more probably his friend's Gregory Palamas's 
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view that the coming of the Spirit to the Theotokos was a 
(26) 
Final ly Cabasilas argues for the s inlessness of the holy 
Virgin by the statement of the Lord himself recorded in Luke 
8:21, which identifies the "hearing of the word of God and 
the doing i t " w i t h "his Mother". By saying this, the Lord 
recognized the existence in the Virgin of such a r ighte-
ousness which surpasses every human measure (SiKaioauvriv 
raraniK divOpamfviiiq unpiiXoT^pav), inasmuch as he applied to her 
the reality which lies beyond mere names. And Cabasilas 
concludes: "Just as there was no better way of giving birth 
to Chr i s t than the one she gave, nor of becoming his Mother 
than the one by which she became, but reached the highest 
point of authenticity in her relation to him, similarly she 
could not have arr ived at any higher measure of perfection 
than that at which she arr ived throughout all her life".(27) 
I I .6 . The holy Virgin and the holy Temple 
The following three chapters (chs. 1 1 - 1 4 ) develop, as we 
have already pointed out at the beginning of this section in 
our thesis, a l i turgical argument in support of the sinlessness 
of the holy Theotokos, which is drawn f rom the data of the 
Feast of the "Entry of the Theotokos into the Temple", which 
are obviously taken, although without any explicit reference, 
mainly f rom the Apocryphal Protev^angelium of JaE!ies,(28) 
known in Greek as TO £ 1 0 6 6 1 0 , and celebrated in the Eastern 
51 
Church on 21 November. 
The whole of chapter eleven is taken up by Cabasilas' 
argument for the s inlessness of the holy Virgin from the fact 
that she Mved in the Temple from her early years to her 
teens, without anyone rais ing any objections or questions on 
the basis of the tradition which was quite definitive on this, 
and without undergoing any purifications. (29) This fact 
certainly indicates that "she was above every cause of 
concern and her purity far exceeded the purificatory 
ceremonies of the law" ( K P E I T T Q V t^ v airiac dndoTiq KOC 
KaBapcSrepov Efyev f) 5£Ca9ai TOV vopiKwv TEXET(5V).(30) she was 
f u l l of v irtue which shown like a bright sun and dispelled 
the darkness of every evil . 
I n chapter twelve Cabasilas draws further conclusions 
from the Virgin's dwelling at the Temple. I t was f i r s t of all 
an acknowledgement on the part of other human beings of the 
fact that what was f i t to be God's dweMing place was also fit 
for the Virgin. But it was also a prefiguration of the other 
fact which followed afterwards, namely, of God himself 
becoming the Temple in which the Virgin came to dwell as he 
overshadowed her with his power (Luke 1:35). Indeed, God 
saw himself as the only f itt ing Temple for the holy Virgin, 
because he also saw that she became the only fitting Temple 
for him! ("If^ dvov Y<^P ^ QEOC, ^aunrdv d t i a v fyvM OKiivii^v TO pdvQ 
YEvop^vQ diiCa Tou 0EOU aKrivii").(31) 
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Chapter thirteen develops an even profounder line of 
thought. The entry of the Theotokos into the Temple was not 
an event that resulted in her glorification. It was not, in 
other words, the Temple that glorified her, but rather her 
that glorified the Temple. This was the case, says Cabasilas, 
because she was the true Temple of God, whereas the other 
one was only her shadow! Thus her entry into the Temple 
marked the mystery of the replacement of the shadow by the 
reality. For Cabasilas the case of the Theotokos and the 
Temple, being similar to that of the shadow and the reality, is 
parallel to several other related cases, such as, the 
Slaughtering of Chris t and the Old Passover, the Spiritual 
Baptism (of Christ ) and the Baptism of John, etc. But the 
parallelism of the Temple and the Virgin has many more 
profound meanings. 
Cabasilas points out that the entry of the High Priest into 
the Temple once a year, following a certain purification, was 
the symbol of the "ineffable conception" {6n6ppT\Toc, Kuotpopia) 
into the womb of the Virgin of Him, who, \n.th one single 
"priestly action" ( lEpoupVLa) in the midst of the ages, would 
wipe out all s in. He also points out that the hoMness of the 
Temple was proleptically related to the entry of the holy 
Virg in into it, inasmuch as she constituted the hoMest entry 
into it - holier than the Manna, the Rod, the Tablets, and all 
the res t of the Temple-vessels, which were also symbols or 
prefigurations (eiKOVEn;) of her. This is why what was 
"impassable" (S5OTO<;) to others was "passable" (EiannriT6<;) to 
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her. Her appearance, then, fulf iEed and put an end to the old 
law! 
Having thus clearly established the symbolic parallelism 
between the Temple and the holy Virgin Cabasilas concludes 
his thirteenth chapter by asking a pertinent question which 
impHes the exceeding holiness and sinlessness of the 
Theotokos: I f the earthly Temple, he asks , which was but a 
passing symbol, was so holy that it stood apart from a E men 
and the whole ecumene, how much more should this be the 
case with the Virgin who is the permanent reaMty of that 
symbol? 
Chapter fourteen, which is the last one to treat of the 
Temple- Virg in parallelism, adds a few more insights, which 
explain i n a profounder way the connection between the 
doctrine o f Mary and the doctrine of man. The Temple also 
images the Virgin, albeit in an obscure and faint manner, in 
that it was initially taken from the earth but was afterwards 
separated from it and from the whole of the Ecumene. I n a 
similar but far superior way - as superior as a body is to its 
shadow - the holy Virgin was taken f r o m our side, but was 
subsequently separated from us in that she kept her wOl 
untouched by every kind of evil (dnp6atTov KEKTfjaSai ndog 
inovuipiLQi n iv Yv<5piniv]). Inasmuch as she did this, she fulfilled 
the rational and natural condition of human existence, which 
was required before God's grace was supplied. 
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I I . 7 . The Virgin as representing humanity in her achievement 
and God's response to her in Christ 
Cabasilas explains what all the above really means by pro-
ducing one of the most profound anthropologiced principles of 
his theological position. "It was necessary, he says, that a 
human being should appear who would be above every sin by 
v irtue of i ts diligence of reasoning and its own strength, 
before receiving the gift of becoming the mother of the 
sinless One, i.e. before acquiring a (natural) relation to him. 
I n other words, it was necessary for the human nature to 
appear as it was created, in order to render to its Creator 
the honour and the glory which was fitting for him. Such a 
necessity, he explains, could not be fulfilled by Adam, or his 
descendants, who were corrupted by s in . Nor could it be 
fulfi l led by the second Adam, who, being God and man, could 
not present his second nature, i.e. that of of our own, on its 
own, and since he did not have that relation to sin which 
every man should have in this life. The second Adam could 
never s in (ou5' otoc; T ' fjv dpapTdiveLv). "Thus what was 
needed was the appearance of someone who, though capable 
of s inning, would not do so and, as such, would perfectly 
reveal how God wanted man to be in this life."^^^) Such a 
person, who did actually vindicate both God's creation and 
God's legislation, was the holy Virgin. 
Chapter fifteen stresses the above point once more, 
namely, that the holy Virgin was the person that all humanity 
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and all history waited for, the only person who fulfilled all 
God's commandments through her own free decision, winning 
over s in in the power which God implanted in her as in all 
humans. But here it i s also explained that this was the 
precondition for another, a second, achievement, an 
achievement which God added as a jus t reward to the former. 
This is the gift of Chris t which renders us immovable by sin 
and puts an end to our struggle against it. The holy Virgin, 
says Cabasilas, fu l f iEed both achievements in her humanity, 
the f i r s t one through herself and the second, through him 
who made her his mother. 
These two above mentioned achievements also reveal the 
difference between the sinlessness of the Theotokos and the 
s inlessness of Chr i s t . The f i r s t is one which is relative 
because it requires a constant struggle - "alert reason" 
(vfjtpovTa XoYiopdv), "straight choice" (EuSuTTiTa yw6\jr\c,), 
"magnitude of mind" (peveBoQ uppovsiparot;)) - , whereas the 
latter one is absolute, because it is a gift of God. Christ as 
God-man possessed this absolute sinlessness which he granted 
to his Mother as a reward for her own relative sinlessness. 
T h u s , one should reaMze that it is God who adds what we 
cannot do to that which we can do and do do. I n doing this 
he coordinates his absolute goodness and freedom to our 
relative goodness and freedom. This means that the latter 
gives birth to the former, or as Cabasilas explains it, man's 
becoming sinless through his own struggles has brought 
down God's gift of acquiring goodness within him as 
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something absolutely permanent and irremovable. 
I n line with the above CabasUas speaks, in Chapter 
sixteen, of the two "purities" (Ka0tip<$Tiii|TE<;) which were given 
to the human nature: that of the holy Virgin £ind that of her 
Bivine Son which is the better one. I t is fitting, he says, for 
a mother to be surpassed by her Son and to achieve greater 
things through him and to be fully glorified on his, rather 
than on her, account. I t is also fitting that the revelation of 
God should come as the crown of the revelation of man, and 
that both of these should precede the revelation of the 
God-man. J u s t as man was revealed as a creature after the 
revelation of the intelligent and sensible creations, likewise 
the God-man was revealed after God and man had both been 
revealed. 
The above principles point to the fact that the revelation 
of the Virgin Mary was a presupposition to the revelation of 
Chr i s t . Th i s is the theme that Cabasilas stresses in the 
following chapter, ch . seventeen, and, in doing this, he uses 
an interesting parallelism between Adam and Eve on the one 
hand and Chris t and the Vingin on the other. Just as Eve 
was Adam's only helper amongst all the rest of the creatures, 
so the Virgin was God's only helper for the revelation of his 
goodness. 
Furthermore, Cabasilas stresses the point that the Virgin 
was to God not a mere instrument but an assistant, a 
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co-operator i<mvepy6c,), for the revelation of himself. God 
waited for her appearance in order to appear himself. As 
Cabasilas characterist ical ly puts it: "As soon as the Virgin 
was manifested, he too manifested himself completely". ("^n£i 
i\ riapBEVOQ fiv K Q i auT6<; navTdnaoiv 5fiXo<; fiv"),(33) or, jus t as 
the sun shines clearly only through a pure atmosphere, so 
does the F i r s t Light shine through the pure Virgin. This 
real ly means that the fullness of time came, not when God 
decided in his sovereign independence, but when the tree of 
human freedom, originally planted by him at the creation, 
produced the expected fruit . Man's role in bringing about the 
ful lness of time is as essential as that of God, not because 
man is on a par with God, but because God has made him to 
be his free partner. 
I I . 8 . Conclusion: The meaning and implications of the Virgin's 
achievement for the whole of humanity 
The last chapter is a r ich and magnificent eulogy, a 
superb hymn to the holy Virgin the Theotokos, which 
recapitulates the preceding teaching and brings out the 
joyful meaning of the Feast of her Nativity, which rests upon 
the unique human person and human achievement of the holy 
Virgin Theotokos: 
"Celebrating, therefore, with every joy, brightened we 
come to this bright Day on which everything has its 
beginning. I t is the Birth of the Virgin, or rather, of the 
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entire Ecumene; the f i r s t and only Day that saw the true 
human being, from whom all other human beings came to learn 
that it is possible to them to be true. 
Now is the moment when the earth is rendering its pure 
fru i t (Ps. 6 6 : 7 ) , whereas for aU the rest of its time it has 
been bringing up this corruption of sin through thorns and 
tares. 
Now is the moment when the heavens are learning that 
they were not created in vain, and all this, because the 
person for whom they were made has appeared; this is the 
moment when the sun is seeing that creature on account of 
which it received the light. 
Now is the moment when the whole creation is perceiving 
itself to be the best and the brightest, because the common 
beauty has shined. 
Now all the Angels of God are praising and singing to 
their Master with a great voice (Job 38:7) - all the more so 
now than when he adorned the heavens with the circle of the 
s tars , inasmuch as the One who is now r is ing i s higher and 
brighter than any star and more profitable for the whole 
world. 
Now the human nature is recei\'ing an active eye, having 
come to this Day in a state of blindness. For as it happened 
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later to that person who was born blind, so it is now 
happenning with that nature which had been wondering 
as tray and falling off, when God is showing his mercy on it 
and ingraft ing into it this wondrous eye; and thus humanity 
cam see what through many prophets and kings she desired 
to see from a distance but was not able (Matth. 13:17). For 
jus t as there are many parts and members within one body, 
but none of them, except the eye, has been adapted to see 
the sun, so of all the human beings that have been made it is 
only to the pure Virgin that the true Hght has been 
entrusted and through her to all of them. 
There is, then, an unceasing praise which is being offered 
to her by the two creations and every tongue is praising her 
v ir tues with one voice, while al l human beings join the choirs 
of the Angels in offering constant hymns to the Mother of 
God. To a l l these we too add what we have sung here, 
shorter than what we ought to have sung and ought to have 
been ready for, shorter also than what we were ready for 
and were able to sing. 
But there is so much that one ought to sing here! Yet, to 
You, the Most-praiseworthy human being, and to your phi l -
anthropy and magnificence, belongs the priviledge not to 
measure the grace by anything that is ours. And just as You, 
being exempted from the rest of humanity and becoming a 
gift to God, have adorned aM human beings, so grant to us , 
through these words which we have dedicated to you, that 
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the treasury of words, our v e r y heart, may be sanctified and 
the ground of our soul may be rendered barren for every 
evil; through the grace and philanthropy of your 
only-begotten Son, our Lord and God and Saviour Jesus 
Chris t , to whom belongs all glory, honour and adoration, 
together with his Father who is without beginning and the 
all-holy and good and l ife-giving Spirit , now and ever and in 
the ages of the ages, AMEN".(34) 
What c learly emerges from this Oration is that the holy 
Virgin occupies a unique place in the plan of salvation which 
is to be understood in terms of her true relationship to God, 
i.e. her puri ty and sinlessness. This uniqueness is funda-
mentally connected with the human nature, as God created it, 
and especially with its God-given potentiality. I t represents 
the fulfihrnent of this potentiality. As such it constitutes the 
summit of human achievement, which is distinguished from, 
but also related to, those other achievements of humanity -
those contained in and constitutive of the sacred history, the 
history of salvation. 
Furthermore the uniqueness of the Virgin mother of Christ 
is to be understood as the fulness of human time, which, far 
from undermoining the uniqueness of God as God, does, as a 
matter of fact, serve the revelation of the divine uniqueness. 
Thi s includes God's taking the form of the servant, because 
the servant has free ly offered herself to him for it and, 
therefore, his gracing of the creaturely time, which he 
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created, with his own eternity and his blessing of his 
creature with his Godhead. This mighty deed of God is 
identical with the person and work of Jesus Christ , which, in 
Cabasilas' perspective, remains truly human and truly divine 
because of the truly human Theotokos. The more CabasUas 
praises the humanity of the Theotokos, the more he acknow-
ledges the Divine-human reality of Christ the Redeemer and 
Saviour. Here i s a theological perspective which does not 
have a view of salvation which relies on God the Redeemer 
apart from God the Creator and does not leave any room for 
any arb i trary , unfree, coordination of God with his creature 
who has been made in his own image and likeness, rational 
and free. I n this perspective the exaltation of humanity is 
ful ly and utterly linked with the exaltation of God. It is the 
perspective of theological, indeed Christ ian, humanism. 
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I I I . T H E ORATION ON T H E ANNUNCIATION O F T H E THEOTOKOS 
I I I . l . T h e Orat ion a n d i t s contents : a n o v e r v i e w 
I t i s not s u r p r i s i n g that C a b a s i l a s ' s econd Orat ion on the 
Theotokos p r e s e n t s many s imi lar i t i e s , a s f a r a s i t s theological 
c o n t e n t g o s s , w i t h t h a t o f the p r e v i o u s Orat ion . Y e t t h e r e i s 
i n t h i s new O r a t i o n both new mater ia l a n d f u r t h e r c l a r i f i -
c a t i o n , not l e a s t b e c a u s e o f the new context , the F e a s t o f the 
A n n u n c i a t i o n . T h e f a c t , h o w e v e r , that the P e r s o n of the T h e o -
tokos o c c u p i e s t h e c e n t r e o f t h i s context , a s it does i n that 
o f the p r e v i o u s O r a t i o n , e n s u r e s a f u n d a m e n t a l cont inu i ty . 
T h i s wOl become a p p a r e n t once we h a v e out l ined a n d a n a l y z e d 
the c o n t e n t s of t h i s Orat ion . A c a r e f u l r e a d i n g of the Orat ion 
r e v e a l s the fo l lowing b r o a d outl ine: 
I t a l l o p e n s w i t h the theme of "joy" a n d "re jo ic ing" as a 
r e s u l t of the F e a s t of the A n n u n c i a t i o n a n d e spec ia l l y of i t s 
c o n t e n t . T h e "human j o y " a s the r i g h t a n d p r o p e r r e s p o n s e 
to the F e a s t comes f i r s t a n d t h e n the a u t h o r moves on to the 
s imi lar themes of the "joy of God" a n d the "joy of the 
V i r g i n " be fore the f i r s t c h a p t e r comes to a c lose . T h e second 
c h a p t e r c o n t i n u e s a long the same l ine o f r e j o i c i n g a s i t 
e x p l a i n s the w o r k , or ach ievement , of the Theotokos . 
With c h a p t e r t h r e e one e n t e r s into the s u b s t a n c e of the 
O r a t i o n , w h i c h i s t h e expos i t ion o f the meaning of the F e a s t , 
o r o f t h e e v e n t w h i c h i s commemorated b y i t . Here the theme 
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o f j o y g i v e s w a y to the theme o f the " V i r g i n ' s mediation" i n 
t h e w o r k of s a l v a t i o n a n d e s p e c i a l l y to what i s bas i c to i t , 
h e r " s i n l e s s n e s s " , w i thout w h i c h s a l v a t i o n would not h&ve 
been r e a l i s e d . T h u s the ho ly V i r g i n ' s "role" a n d " c o n t r i -
but ion" to the moment a n d to the a c t u a l event of God's 
a p p r o a c h a n d u n i o n w i t h h u m a n i t y i s d u l y noted. C h a p t e r 
f o u r n a t u r a l l y l e a d s o n f rom t h i s to the more p r e c i s e c l a r i -
f i c a t i o n of the ro le of the V i r g i n i n the Economy of God's 
I n c a r n a t i o n , f o c u s i n g o n h e r "fa i th" a n d h e r "minis try" w h i c h 
a r e f u l l y exposed b y means of a c o n t r a s t between h e r a n d 
E v e . T h a t b r i n g s the f low of the d i s c o u r s e to another c h a p t e r 
( c h . 5) w h i c h d e a l s w i t h the t y p i c a l theme of C a b a s i l a s -
t y p i c a l i n the s e n s e t h a t we f o u n d i t a t c r u c i a l points i n h i s 
p r e v i o u s O r a t i o n - the theme o f the V i r g i n ' s c o n s c i o u s a n d 
f r e e l y c h o s e n s y n e r g y w i t h the g r a c i o u s God. T h i s i s e x -
p o u n d e d b y a c lose examinat ion o f the b i b l i c a l d a t a o n the 
e v e n t of the A n n u n c i a t i o n a n d , e s p e c i a l l y , the c o n v e r s a t i o n 
w h i c h the ho ly V i r g i n h a d h a d w i t h God's A r c h a n g e l . E x a c t l y 
t h e same theme a n d p r o c e d u r e aire employed i n c h a p t e r s i s 
a n d t h e n t h e d i s c o u r s e moves a w a y f rom the b i b l i c a l da ta to 
a n examinat ion o f t h e i r d e e p e r a n t h r o p o l o g i c a l a n d theological 
impl i ca t ions . C h a p t e r s e v e n t a k e s u p the theme of the p r e p a -
r a t i o n o f t h e h o l y V i r g i n , w h i c h i s r e m i n i s c e n t of what 
C a b a s i l a s s a i d i n the f i r s t Orat ion c o n c e r n i n g the p e r f e c t i o n 
of the V i r g i n ' s s o u l t h r o u g h the c o n s i s t e n t p u r s u i t of v i r t u e . 
Prom c h a p t e r e igh t to the end the d i s c o u r s e moves to 
p l a n e . Here the f o c u s i s not the V i r g i n a s s u c h b u t 
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the w i d e r a n t h r o p o l o g i c a l impl icat ions of h e r p r e p a r a t i o n for 
a n d e n t r y into the D iv ine c h a l l e n g e of the Inceurnation w h i c h 
a r e e x p o u n d e d i n t e r m s of man's c r e a t i o n a n d God's economy. 
C h a p t e r n i n e r e p r e s e n t s a n attempt to exp la in the logic -
l i t e r a l l y t h e " j u s t i c e " o r " r i g h t e n e s s " - of the I n c a r n a t i o n , 
both from the point of v i ew of the C r e a t o r a n d the point of 
v i e w of the ho ly V i r g i n . A n d f i n a l l y c h a p t e r ten p r o v i d e s a 
most f i t t i n g c o n c l u s i o n to t h i s O r a t i o n b y p r a i s i n g the 
r e s u l t s , o r t h e c o n s e q u e n s e s , of the e v e n t of the I n c a r n a t i o n 
w h i c h i s the v e r y h e a r t of the F e a s t e n v i s a g e d b y the 
Orat ion . 
C l e a r l y , t h e n , t h i s Orat ion c a n be d i v i d e d into three main 
s e c t i o n s . T h e r e i s f i r s t the i n t r o d u c t i o n w h i c h e v o l v e s a r o u n d 
the theme of j o y c a u s e d b y the j o y f u l e v e n t w h i c h i s com-
memorated b y the F e a s t ( c h s . 1-2) . T h e n , t h e r e i s a sec t ion 
w h i c h examines v a r i o u s f u n d a m e n t a l a s p e c t s of the V i r g i n ' s 
ro le i n t h i s e v e n t ( c h s . 3 - 7 ) . A n d f i n a l l y t h e r e i s the sec t ion 
t h a t p l a c e s the e v e n t i n the w i d e r p e r s p e c t i v e of C r e a t i o n 
a n d Redempt ion ( c h s . 8 -10) . We may now t u r n to a more 
p r e c i s e a n a l y s i s of the c o n t e n t s of t h i s Orat ion f o c u s i n g 
a t t en t ion on those s ta tements w h i c h seem to have p a r t i c u l a r 
s i g n i f i c a n c e i n c l a r i f y i n g a n d e v e n s u p p l e m e n t i n g the i n s i g h t s 
of C a b a s i l a s w h i c h h a v e been d i s c o v e r e d i n the p r e v i o u s 
O r a t i o n . 
65 
I I I . 2 . T h e V i r g i n ' s j o y a n d ach ievement 
A f t e r a n o p e n i n g p a r a g r a p h of s u p e r b l i t e r a r y s ty le and 
l y r i c c h a r a c t e r , extoHng the j o y of the F e a s t , Cabas i l£ i s l i n k s 
t h e theme of j o y f i r s t to the C r e a t o r a n d t h e n to C r e a t i o n i n 
g e n e r a l a n d to the V i r g i n i n p a r t i c u l a r . T h e C r e a t o r , he s a y s , 
who, s i n c e the f o u n d a t i o n of C r e a t i o n h a s been accustomed to 
r e j o i c i n g at a l l the g i f t s w h i c h he r i c h l y a n d c o n s t a n t l y 
c o n f e r s u p o n h i s c r e a t u r e s , h a s now come to the point of 
r e j o i c i n g a t w h a t he r e c e i v e s f rom them, however l i t t le t h i s 
may seem. He becomes l i t t le a s he empties himself i n o r d e r to 
r e c e i v e l i t t le a n d r e j o i c e i n it . I n doing th i s he makes 
C r e a t i o n r e j o i c e w i t h him a s she r e a l i z e s h i s p r e s e n c e i n h e r 
midst . A b o v e a l l , h o w e v e r , i t i s the V i r g i n that r e j o i c e s at a l l 
t h i s . I n f a c t C a b a s i l a s l i n k s h e r r e j o i c i n g to f i v e r e a s o n s : 
t h a t s h e p a r t i c i p a t e s i n what i s g i v e n to a l l (1s t ) , that she 
w a s g i v e n i t a l l b e f o r e a l l o t h e r s C2nd) a n d that , to a g r e a t e r 
m e a s u r e ( 3 r d ) ; t h a t it was t h r o u g h h e r that a l l th i s was 
g i v e n to a l l t h e o t h e r s (4th) a n d , f i n a l l y , that s h e a c t i v e l y 
a n d p e r s o n a l l y c o n t r i b u t e d to a l l t h i s (5th) . 
C h a p t e r two p i c k s u p t h i s l a s t r e a s o n f o r the V i r g i n ' s 
r e j o i c i n g a n d exp la ins i t s r e a l content . T h e V i r g i n i s not 
p a s s i v e i n t h i s i n s t a n c e , a s the e a r t h w a s at the moment of 
C r e a t i o n , w h e n God took i t u p a n d s h a p e d man. S h e i s a c t i -
v e l y i n v o l v e d i n t h a t s h e o f f e r e d to the C r e a t o r a l l those 
t h i n g s w h i c h s h e w o r k e d out w i t h i n h e r a n d w h i c h the 
C r e a t o r n e e d e d b e f o r e s t r e t c h i n g h i s c r e a t i v e h a n d . T h e s e 
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a r e : a n "al l -b lameless contact", a n " a l l - p u r e Hfe", the 
" r e j e c t i o n of a U e v i l " , the "cul t ivat ion of e v e r y v i r t u e " , a 
"soul p u r e r t h a n l ight" , a "body that was u t t e r l y s p i r i t u a l " , 
" b r i g h t e r t h a n the s u n " , " p u r e r t h a n h e a v e n " , "more s a c r e d 
t h a n the c h e r u b i c thrones" , a "mind that could f l y to a n y 
h i g h t w i thout f e a r " , a n d "could s u r p a s s e v e n the h i g h t s o f 
t h e A n g e l s " , a "d iv ine e r o s w h i c h a b s o r b e d a n d ass imi la ted 
e v e r y o t h e r d e s i r e of the soul" , a " p r o p e r t y o f God", a 
"union w i t h God w h i c h cannot e n t e r into a n y human 
thought" . (1) AM t h e s e , s a y s C a b a s i l a s , a r e v i r t u e s r e l a t i n g to 
the b o d y a n d the s o u l of the V i r g i n ' s humani ty a n d r e p r e s e n t 
h e r p e r s o n a l ach ievement . I t was p r e c i s e l y th i s p e r s o n a l 
a c h i e v e m e n t t h a t a t t r a c t e d God's a t tent ion . I t was t h i s 
p e r s o n a l b e a u t y , w h i c h s h e a c h i e v e d b y h e r p e r s o n a l e f f o r t s , 
t h a t d e m o n s t r a t e d the goodness o f the common human n a t u r e 
a n d made the impass ib le One to d r a w n e a r to u s a n d become 
a h u m a n b e i n g . I n d e e d God became nman on a c c o u n t o f the 
V i r g i n , e v e n t h o u g h he was hated b y men on account of the i r 
s i n . 
T h e s i g n i f i c a n c e of the V i r g i n ' s human qua l i ty in the event 
o f t h e I n c a r n a t i o n o f God i s f u r t h e r extoled i n c h a p t e r t h r e e . 
Here C a b a s i l a s a r g u e s that i n h e r "there was no middle wal l 
o f enmity" ( peaoToixov Tfjc ExQpaQ, E p h . 2:14), no "part i t ion" 
(npjjofYPOi;), b e c a u s e i n h e r e v e r y t h i n g that stood a s a n o b s -
tac le be tween h u m a n i t y a n d God h a d been abol i shed . I n d e e d 
t h e r e was peace i n h e r long before h e r c o n j u n c t i o n wi th God. 
S h e n e v e r h a d to o f f e r a n y s a c r i f i c e s , because she stood from 
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the b e g i n n i n g a t the h e a d o f the c h o r u s o f the f r i e n d s o f 
God. A n d a l l t h i s was a c h i e v e d f o r the s a k e of o t h e r s . I n d e e d , 
s h e w a s a s o r t of "Parac le te before the Parac l e t e" (np6 T O U 
rtapoKXifiiTou irCapd!xXTiTOQ)(2) not by r a i s i n g h e r h a n d s to God in 
p r a y e r but r a t h e r b y o f f e r i n g to God h e r own l i fe . C o n t i n u i n g 
on this theme C a b a s i l a s d e s c r i b e s the V i r g i n i n terms o f 
Noah's A r k a n d of the P a r a d i s e that was not lost , a n d e lo-
q u e n t l y a r g u e s that none o f the c o n s e q u e n c e s o f human s i n 
a n d f a l l e v e r t o u c h e d the holy V i r g i n . T h i s i s p r e c i s e l y , he 
s a y s , the p o s i t i v e c o n t r i b u t i o n of the V i r g i n towards the 
moment when God "bent the h e a v e n s a n d came to humanity". 
S h e p r e p a r e d h e r s e l f from the moment of h e r b i r t h to the 
moment of the A n n u n c i a t i o n as a palace for the h e a v e n l y 
K i n g . S h e became a f i t t i n g r o y a l c i t y w h e r e the h e a v e n l y k i n g 
e s t a b l i s h e d h i s k ingdom. 
I I I . 3 . T h e V i r g i n ' s f a i t h , f r e e consent a n d ac t ive role i n the 
I n c a r n a t i o n of God's Logos 
I n c h a p t e r f o u r C a b a s i l a s d i s c u s s e s the p a r t i c u l a r c o n -
t r i b u t i o n o f the V i r g i n a t the moment o f the A n n u n c i a t i o n . 
Here a g a i n h e r ro le was a pos i t ive one, " inasmuch as she 
b e l i e v e d i n w h a t w a s a n n o u n c e d to h e r a n d consented to the 
task o f u n d e r t a k i n g the m i n i s t r y which God a s k e d of h e r " 
( n i o T E u a a a a K Q L auv9e | j€vTi, K O I Tf |v SLOKOvi 'av dveXop^vn) -
someth ing which was a b s o l u t e l y n e c e s s a r y i f o u r s a l v a t i o n 
w a s to be a c h i e v e d ( T O U T C O V yap f\v dvdvKri K o i np6<; Tf|v 
(3) 
CabasHlas s ta t e s 
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t h i s e v e n more bo ld ly . "Had the V i r g i n not done that , i .e. to 
h a v e b e l i e v e d a n d to h a v e c o n s e n t e d to the d i v i n e a n n o u n -
cement , t h e r e would h a v e been no hope le f t f o r humanity . God 
w o u l d not h a v e looked u p o n u s w i t h f a v o u r a n d would not 
h a v e come t o o u r r e s c u e . His w i l l would not have been a c -
c o m p l i s h e d h a d the V i r g i n not be l i eved a n d not consented to 
the p r o p o s e d m i n i s t r y ( O C J T E pn n iOTEuador iQ K O I ouv8eME'vr|<; r f i v 
Onep f\iiav rod Qeou PouXi^v iXQeZv E L Q f p y o v ofdv T E f lv) . (4) I t 
was h e r c o n s e n t , t h e n , r a t h e r t h a n the announcement of the 
g r e e t i n g , the XaipE KE^apiLTtaj j i^vini , of the A n g e l that b r o u g h t 
about the s a v i n g e v e n t of the I n c a r n a t i o n . 
C a b a s i l a s e labora te s f u r t h e r the s i g n i f i c a n c e of the fa i th i n 
a n d t h e c o n s e n t to t h e e v e n t of the I n c a r n a t i o n o f the holy 
V i r g i n b y c o m p a r i n g h e r role i n the c r e a t i o n of the Second 
Adam to the r o l e o f the f i r s t Adam i n the crea t ion of E v e . I n 
t h e c a s e o f E v e the f i r s t Adam w a s p u t to s l eep w h i c h means 
t h a t h i s ro le was p u r e l y p a s s i v e . I n the case of the Second 
Adam God h a d to wa i t f o r the f a i t h a n d the consent of the 
V i r g i n . I n d e e d not o n l y t h e c a s e of E v e b u t a l so the c a s e of 
Adam himse l f w a s to ta l ly one o f God's dec i s ion . T h e c a s e , 
h o w e v e r , o f t h e S e c o n d Adam r e q u i r e d the f r e e p a r t i c i p a t i o n 
o f the V i r g i n i n the d i v i n e d e c i s i o n (Tfic n s p i T O U T O U , T O U 
5 E U T ^ P O U *A5dp, yvti>iir]c K O i v o v d v T f j v riapOEvov XapP<iv£i) . (5) i n 
o t h e r w o r d s , a s C a b a s i l a s s a y s , "that g r e a t C o u n s e l of God, a s 
I s a i a h c a l l s him, was of c o u r s e a n n o u n c e d b y God but was 
r a t i f i e d b y the V i r g i n " ( E E R E M E V 6 G E O C , ^KuptwjEv 5 E f\ 
fSapBivoc}. " T h u s t h e I n c a r n a t i o n o f the L o g o s was not on ly 
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the w o r k of the F a t h e r , who was w e l l - p l e a s e d , a n d of h i s 
P o w e r , who o v e r s h a d o w e d , a n d of the S p i r i t who s o j o u r n e d , 
b u t a l so of the w i l l ( r n c OEX^OEOC,) a n d the f a i t h {Ti\c, n i O T E c x ; ) 
of the V i r g i n . F o r j u s t a s without them (the T r i n i t y ) th i s 
d e c i s i o n (vvcSpTi) cou ld n e i t h e r h a v e been made, nor be o f f e r e d 
to men, so wi thout the o f f e r i n g of the wi l l a n d the f a i t h of 
t h e a l l - p u r e V i r g i n (TTi<; navayvou xifiiv Qihwsiv Kai "riiiv n i L O T i v 
£ ioevEYKOuoTni^) the d i v i n e C o u n s e l c o u l d not p o s s i b l y h a v e 
been accompl i shed" . 
(6) 
C h a p t e r f i v e c o n t i n u e s the development of the same theme, 
a s we h a v e a l r e a d y noted, s t r e s s i n g the w i l l f u l a n d consc ious 
i n v o l v e m e n t of t h e Theotokos i n the I n c a r n a t i o n a n d g e n e r a l l y 
t h e f r e e cooperat ion of the d i v i n e a n d the human. Here 
C a b a s i l a s s u p p l i e s s u c h expl ic i t a n d bold s tatements that he 
l e a v e s no doubt a s to h i s conv ic t i on about the n e c e s s i t y of 
t h e a c t i v e a n d f r e e l y c h o s e n ro le of the p u r e a n d s i n l e s s 
V i r g i n i n the I n c a r n a t i o n . S u c h , he s a y s , was the case of the 
I n c a r n a t i o n , t h a t "God b o r r o w e d the f l e s h f rom a human be ing 
who both w a n t e d to l e n d i t to him a n d k n e w w h y s h e d id i t , 
so t h a t a s h e w a s f r e e l y c o n c e i v e d so h i s mother might 
e q u a l l y f r e e l y become s u c h " . I t i s c r u c i a l , t h e n , to s t r e s s that 
"she f r e e l y c o n c e i v e d , a n d she f r e e l y became a mother 
e x e r c i s i n g of h e r own f r e e wHl ." O r , p u t t i n g it o therwise , "it 
was n e c e s s a r y that she shou ld accompl i sh the economy of 
s a l v a t i o n not s i m p l y b y be ing moved from outs ide , but b y 
f r e e l y o f f e r i n g h e r s e l f f o r i t , becoming a c o - w o r k e r (auvepYc5<;) 
w i t h God c o n c e r n i n g h i s p r o v i d e n c e f o r the human race ." 
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P a r t i c u l a r l y i n t e r e s t i n g h e r e i s C a b a s i l a s ' argument that , 
s i n c e the S a v i o u r w a s to take u p , a n d did a c t u a l l y do so, the 
whole of the h u m a n n a t u r e , not on ly the body but also the 
s o u l , the V i r g i n ' s i n v o l v e m e n t ought to h a v e been not o n l y 
bod i ly b u t a l so p s y c h o l o g i c a l , i n v o l v i n g , that i s , h e r mind 
(vouv) a n d wi l l (S^XriaLv) a n d w h a t e v e r e lse belongs to the 
h u m a n p s y c h o l o g y a n d , g e n e r a l l y , n a t u r e . T h u s the c o n s c i o u s 
( p s y c h o l o g i c a l ) a n d fuM (both p s y c h o l o g i c a l a n d bodi ly ) 
p a r t i c i p a t i o n of the ho ly V i r g i n i n t h e I n c a r n a t i o n i s a 
n e c e s s a r y c o r o l l a r y to the completeness o r i n t e r g r i t y of the 
h u m a n i t y of C h r i s t . C a b a s i l a s ' i n s i s t e n c e at th i s point 
e x p o s e s t h e d e e p e r so ter io log ica l p e r s p e c t i v e of h i s doc tr ine , 
t h e f a c t t h a t s a l v a t i o n i s not m e r e l y the r e s u l t of a n a r b i -
t r a r y D iv ine ac t , but of a Div ine ac t w h i c h i s coordinated 
w i t h t h a t h u m a n a c t w h i c h w a s o r i g i n a l l y d e s i g n e d b y Mm at 
man's c r e a t i o n . T h e I n c a r n a t i o n , f a r f rom s e t t i n g a s i d e the 
i n t e g r i t y of c r e a t i o n a n d e s p e c i a l l y of the human c r e a t u r e l y 
n a t u r e , does i n f a c t c o n s t i t u t e the occas ion of i t s fu l f i lment 
a n d r e v e l a t i o n . T h i s i s e s p e c i a l l y b r o u g h t out i n C a b a s i l a s ' 
i n s i s t e n c e "that God a c t e d i n t h i s w a y b e c a u s e he wanted to 
b r i n g out the v i r t u e of the V i r g i n " ( T O U Q E O U deilai PouXo-
p^vou T^v d i p E x f i v TTiq nap9^vou) . (8) A s he t r i e s to expla in , th i s 
i s t h e d e e p e r mean ing of the de ta i l s of the A n n u n c i a t i o n 
s t o r y a n d e s p e c i a l l y of t h e q u e s t i o n s w h i c h the holy V i r g i n 
p u t to t h e A n g e l . T h e s e de ta i l s p r o v e the v i r t u e of the V i r g i n 
a n d b r i n g out t h e f reedom w h i c h c h a r a c t e r i z e s both h e r a n d 
God. 
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T h e r e i s a lot more mater ia l to t h i s c h a p t e r w h i c h i s quite 
r e p e t i t i v e a n d t h e r e i s no need , t h e r e f o r e , to a n a l y z e it i n 
a n y l e n g t h h e r e . It wou ld s u f f i c e , p e r h a p s , to point out that 
it a l l amounts to a n o v e r w h e l m i n g emphas i s on the freedom 
a n d t h e f r e e d e c i s i o n of the V i r g i n t o be i n v o l v e d i n the 
c h a l l e n g e of the A n n u n c i a t i o n . C a b a s i l a s l eaves no doubt a s to 
h i s beMef t h a t the i n t e g r i t y ( d i v i n e a n d human) of the 
I n c a r n a t i o n a n d of the f r e e d i v i n e ac t goes p a r i passu wi th 
the (human) i n t e g r i t y of the V i r g i n a n d h e r f r e e human act . 
T h i s i s exac t ly what c h a p t e r s ix b r i n g s out as it p r o v i d e s 
C a b a s i l a s ' r e f l e c t i o n o n the c o n v e r s a t i o n of the V i r g i n wi th 
the A n g e l , on the w i t n e s s of E l i z a b e t h a n d on the re la t ion of 
E v e to Adam a s h i s h e l p e r . T h e V i r g i n a s k e d the Ange l about 
the "how" of h i s announcement not because she was not r e a -
d y to a c c e p t it, b u t i n o r d e r to show t h a t it p r e s e n t e d a r e a l 
c h a l l e n g e to h e r - a c h a l l e n g e w h i c h s h e met w i t h f a i t h w h e n 
the A n g e l p r e s e n t e d h e r wi th the f r e e dec i s ion of God. I t i s 
p r e c i s e l y t h i s f r e e r e s p o n s e of fa i th of the holy V i r g i n to the 
d i v i n e c h a l l e n g e t h a t c o n s t i t u t e s f o r C a b a s i l a s the e s s e n t i a l 
mean ing o f E l i z a b e t h ' s w i t n e s s - t h a t "Blessed i s s h e who 
b e l i e v e d t h a t t h e r e would be a fu l f i lment of what was s p o k e n 
to h e r f r o m t h e L o r d " , "poKopiLa ifj nioreuamm. O T i Etrrtsi T E A E I -
©ofiLQ ToEq AeXaXiBJEvoic a u T ^ raipd Kupiou" ( L u k e 1:45). F i n a l l y 
t h e c o o r d i n a t i o n of E v e w i t h Adam a s h i s h e l p e r po int s to a 
s imi lar c o o r d i n a t i o n be tween the V i r g i n a n d the L o g o s v i s -
a - v i s the C r e a t i o n . J u s t a s a l l t h i n g s w e r e made for Adam and 
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ye t t h e r e w a s no h e l p e r to him before E v e ' s a p p e a r a n c e , 
somewhat s i m i l a r l y a l l t h i n g s w e r e made f o r the C r e a t o r Logos 
a n d y e t t h e r e no one i n whom he c o u l d f i n d r e s t u n t i l the 
V i r g i n came a n d made h e r s e l f h i s dwel l ing place . 
I I I . 4 . T h e V i r g i n ' s p r e p a r a t i o n f o r the Inceirnat ion a s the 
means of h u m a n i t y ' s p r e p a r a t i o n f o r God 
C h a p t e r s e v e n i s g i v e n , a s it h a s been a l r e a d y noted, to 
t h e p r e p a r a t i o n o f t h e V i r g i n f o r the moment of the 
A n n u n c i a t i o n a n d t h e e n s u i n g I n c a r n a t i o n . Here C a b a s O a s 
r e p e a t s a lot of w h a t he s a i d i n h i s p r e v i o u s Orat ion 
c o n c e r n i n g the s o u l of the V i r g i n a n d e s p e c i a l l y h e r 
c u l t i v a t i o n of v i r t u e . He compares h e r to Job i n o r d e r to 
s h o w h e r c o n s i s t e n c y a n d f i x i n g o f h e r v i s i o n to the f u t u r e 
promise . He u s e s the metaphor of the B r i d a l chamber a n d the 
B r i d e g r o o m s e e i n g the former a s a symbol of the la t t er . He 
a l s o e x p l a i n s t h a t s h e w a s not f o r w a r n e d about the moment of 
t h e A n n u n c i a t i o n , b e c a u s e s h e h a d a l r e a d y a r r i v e d w i th in 
h e r s e l f at t h a t moment b y r e a c h i n g the summit of \ ' i r tue . Her 
a r r i v a l a t t h a t summit o f p e r f e c t i o n i s demonstrated b y the 
f a c t t h a t s h e w a s c h o s e n b y the C r e a t o r out of the e n t i r e 
h u m a n n a t u r e . 
C h a p t e r e i g h t o p e n s w i t h a s tatement c o n c e r n i n g the 
cho i ce of t h e V i r g i n a s the bes t poss ib le one i n a n abso lute 
s e n s e a n d t h u s pro-^^des the l og i ca l Mnk wi th the p r e v i o u s 
c h a p t e r . B u t t h e n , i t s u b j e c t s the theme of the p e r f e c t i o n of 
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the V i r g i n to the w i d e s t poss ib le expans ion b y l i n k i n g it with 
the p e r f e c t i o n of h u m a n i t y i n g e n e r a l . T h e V i r g i n ' s p e r f e c t i o n 
i s i n f a c t the p e r f e c t i o n of humani ty , the p e r f e c t e x p r e s s i o n 
of i t , w h a t h u m a n i t y w a s w o r k i n g t o w a r d s s i n c e i t s c r e a -
t ion, i n o r d e r to f u l f i l i t s d e s t i n y a n d become w o r t h y to 
m i n i s t e r to the C r e a t o r ' s ult imate p u r p o s e . I t h a d to become 
a n a p p r o v e d o r p e r f e c t i n s t r u m e n t (opyoivov) before it was 
u s e d b y him, s a y s C a b a s i l a s , a n d p r o c e e d s to d r a w a d i s -
t i n c t i o n be tween God's p r o p e r u s e of i n s t r u m e n t s i n a c c o r -
d a n c e w i t h t h e i r n a t u r e a n d man's misuse of i n s t r u m e n t s i n 
h i s c u l t i v a t i o n of the a r t s . 
What C a b a s i l a s a c t u a l l y s t r e s s e s h e r e i s the fact that 
h u m a n n a t u r e w a s f r o m the b e g i n n i n g made b y God i n s u c h a 
w a y t h a t i t wou ld be pos s ib l e to it to g i v e him a mother, 
w h i c h , i n t u r n , means , that human n a t u r e had to come up 
w i t h s u c h a p o s s i b l e mother. I t i s t h i s expectat ion, s a y s 
C a b a s i l a s , t h a t makes h u m a n i t y the bes t poss ib le of a l l 
c r e a t u r e s , b e c a u s e i t a n s w e r s to t h e p u r p o s e of the C r e a t o r 
a n d h o n o u r s him b y f u l f i l l i n g h i s a s p i r a t i o n . I t a lso c o n f i r m s 
h u m a n optimism, i n a s m u c h a s s u c h a n expectat ion was d e s i -
g n e d b y God a s a r e a l p o s s i b i l i t y w h i c h could not ult imately 
be f r a s t r a t e d , e s p e c i a l l y i f one c o n s i d e r e d that God was 
d i r e c t i n g i t to t h i s e n d b y h i s p r o v i d e n c e . B y t u r n i n g to the 
a r t i s t s , b u i l d e r s , t a i l o r s , s h o e - m a k e r s a n d s u c h l i k e , who 
o f t e n h a v e to u s e a n d a d a p t a w k w a r d mater ia l s , C a b a s i i a s 
w a n t s to s u p p o r t h i s optimism f o r h u m a n i t y i n the l i ght of 
C r e a t o r ' s p r o v i d e n c e a n d economy f o r h i s c r e a t u r e s . God 
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he s a y s h a s not l e f t the p r o v i d e n c e of h i s c r e a t i o n , i.e. the 
c a r e w h i c h c a n l e a d i t to the fu l f i lment o f i t s d e s t i n y , to 
a n y b o d y e l se , but took i t to h imsel f to lead e v e r y t h i n g to i t s 
p e r f e c t e n d . I t i s i n t h i s k i n d of l i g h t that one shou ld 
u n d e r s t a n d the a r r i v a l of the V i r g i n at the moment of the 
A n n u n c i a t i o n a n d the e v e n t of the I n c a r n a t i o n . To see it i n 
t h i s w a y i s to p e r c e i v e i t s p r o p e r log ic , i t s "r ightness" . T h a t 
i s exac t ly w h a t c h a p t e r n ine i s t a k e n u p w i t h . 
I I I . 5 . T h e D i v i n e - h u m a n j u s t i c e of the I n c a r n a t i o n 
T h e moment o f the A n n u n c i a t i o n m a r k s the c o n c u r r e n c e of 
"the most j u s t g o v e r n o r of the u n i v e r s e " (npuravnc; 6 
S i K a i o x a T o c ) a n d "the most a p p r o p r i a t e s e r v a n t " (5idKovo<; 
^niiKaE.p6Tonro<;) o r "most p e r f e c t of the w o r k s o f the C r e a t o r 
of the a l l the ages" ( E p y o v T W V ti. a iovoq dndvTOv T O KdX-
XiLioTOv)o(^) T h i s makes p o s s i b l e the maintenance of the 
h a r m o n y a n d the abso lu te c o n c o r d a n c e at e v e r y l e v e l of the 
human a n d the d i v i n e . T h u s it i s " j u s t " that the grea te s t 
e v e n t / w o r k s h o u l d o c c u r . J u s t f o r God a n d j u s t f o r the 
C r e a t i o n w h i c h w a s r e p r e s e n t e d b y the ho ly V i r g i n . I t was 
j u s t f o r h e r to b r i n g f o r t h h e r d i v i n e Son b y g i v i n g him h e r 
h u m a n i t y , a s i t was e q u a l l y j u s t that the d iv ine Son should 
be b o r n t h r o u g h h e r b y t a k i n g on h e r human n a t u r e . T h e 
o n l y d i f f e r e n c e i s that the j u s t ac t of God i s the j u s t r e w a r d 
f o r the j u s t a c t of the V i r g i n ( € 5 E L MTJ Trjv d v T L p p o n o v dpoiPfiv 
T O U Y iou (puXdtai T d £ i v auTQ).( lO) 
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A s C a b a s i l a s a l so e x p r e s s e s i t , "it w a s a g i f t , e n t i r e l y 
f i t t i n g a n d poss ib l e to h a p p e n to the one who was b l e s sed for 
a l l " (ooTtoQ oiKEiov f(v Kc&i outiPaivov poiKapiQs Toiq 6X01C 
TOUT© TO 5ff lpov).( l l ) T h u s , i n t h i s Mght, one c a n f u l l y 
a p p r e c i a t e , s a y s C a b a s i l a s , w h y to the Ange l ' s announcement 
t h a t "He w i l l r e i g n o v e r the house o f J a c o b i n the ages a n d 
t h a t His k ingdom w i l l h a v e no e n d " ( L u k e 1:13) the most 
f i t t i n g a n d potent a n s w e r cou ld o n l y be the holy V i r g i n ' s 
"Behold t h e s e r v a n t o f the L o r d , l e t i t be done to me 
a c c o r d i n g to T h y w o r d " ( L u k e 1:38). 
I I I . 6 . T h e r e s u l t s of the D i v i n e - h u m a n c o n c u r r e n c e at the 
I n c a r n a t i o n 
T h e f i n a l c h a p t e r l i s t s the r e s u l t s a n d d e s c r i b e s i n 
eu log i s t i c w a y s the p e r f e c t e v e n t of that p e r f e c t c o n c u r r e n c e : 
" T h e s e t h i n g s s h e s a i d a n d the w o r k followed the w o r d s . 
A n d t h e L o g o s became f l e s h a n d dwel t amongst u s ( J o h n 
1:14). A s s c o n a s the V i r g i n o f f e r e d h e r r e p l y to God, s h e 
immediate ly r e c e i v e d from him the S p i r i t who c r e a t e d that 
f l e s h t h a t w a s j o i n e d to God. Her vo ice was a "voice of 
power ," a s B a v i d c a E e d i t ( P s , 67:34). T h u s the C r e a t o r i s 
c r e a t e d b y the v o i c e of the c r e a t u r e . J u s t a s i n the c a s e 
w h e n God s a i d " L e t t h e r e be Mght" a n d "immediately t h e r e 
w a s l ight" , so w h e n the V i r g i n u t t e r e d h e r vo ice , the t r u e 
L i g h t a r o s e a n d w a s u n i t e d w i t h the human f l e s h a n d he 
"who e n l i g h t e n s e v e r y man that comes into the w o r l d " w a s 
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c o n c e i v e d i n a womb. 
Oh s a c r e d voice! Oh w o r d s w h i c h c a u s e d s u c h a grea t 
d e e d ! Oh b l e s s e d tongue , w h i c h r e c a l l e d a l l a t once the whole 
ecumene f rom the exile! Oh t r e a s u r e of a p u r e soul w h i c h , 
w i t h i t s f ew w o r d s , d i s t r i b u t e d to u s s u c h a mult i tude of 
goods! B e c a u s e these w o r d s t r a n s f o r m e d the e a r t h into 
h e a v e n a n d emptied Hel l f r e e i n g i t s c a p t i v e s . T h e y made 
h e a v e n to be i n h a b i t e d b y men a n d b y b r i n g i n g the A n g e l s 
so c lose to men t h e y combined the h e a v e n l y a n d the human 
b e i n g s in to a u n i f i e d c h o r u s s u r r o u n d i n g him who be ing God 
a l so became man. 
F o r these w o r d s of y o u r s what k i n d of t h a n k s g i v i n g could 
be w o r t h y to be o f f e r e d to y o u b y u s ? How c a n we proclaim 
y o u of whom n o t h i n g among men cou ld be w o r t h y ? B e c a u s e 
o u r w o r d s a r e e a r t h y , w h e r e a s y o u s u r p a s s e d a l l the summits 
of t h e w o r l d . I f , t h e n , t h e r e i s a need that w o r d s of p r a i s e 
s h o u l d be o f f e r e d to y o u , t h i s , I t h i n k , cou ld on ly be the 
w o r k of A n g e l s , of c h e r u b i c mind, of f i e r y tongues . T h u s , we, 
who h a v e r e c o u n t e d a s f a r a s we were able y o u r a c h i e v e -
ments a n d p r a i s e d y o u , o u r s a l v a t i o n , a s f a r a s o u r power 
a l lowed, a r e s e e k i n g now to f i n d a n ange l i c voice . And t h u s 
c o n c l u d e o u r own O r a t i o n w i t h G a b r i e l ' s : "Rejoice Y o u who i s 
f u l l o f g r a c e , t h e L o r d i s w i t h Y o u " ! B u t g r a n t to u s . Oh 
V i r g i n , not o n l y to s p e a k about the t h i n g s that b r i n g honour 
a n d g l o r y to Him a n d to Y o u who bore Him, but also to a p p l y 
them to o u r l i f e . P r e p a r e u s t h u s to become h i s dwelMng 
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p l a c e s b e c a u s e to Him be longs the g l o r y i n the ages , 
AMEN." (12) 
I I I . 7 . A c o m p a r i s o n of t h i s Orat ion to the p r e v i o u s one. 
T h e r e i s not much i n th i s Orat ion w h i c h does not a p p e a r 
i n the p r e v i o u s one. Y e t i t now seems c l e a r e r what C a b a s i l a s 
u n d e r s t a n d s b y the u n i q u e n e s s of the ho ly V i r g i n . I t i s 
c e r t a i n l y c o n n e c t e d w i t h h e r s i n l e s s n e s s - a s i n l e s s n e s s 
w h i c h s h e w o r k e d out , not b e c a u s e of a n y s u p e r n a t u r a l 
a s s i s t a n c e , n o r b e c a u s e she was p r e d e s t i n e d b y a d iv ine 
d e c r e e , b u t b e c a u s e of h e r own f r e e e f f o r t . But it i s also 
c o n n e c t e d with her f r e e r e s p o n s e i n f a i t h a n d consent to 
God's c h a l l e n g e a t t h e c r u c i a l moment of the A n n u n c i a t i o n . I t 
i s i n f a c t t h i s moment that r e s t r o s p e c t i v e l y s h e d s l i ght into 
the s i g n i f i c a n c e of h e r b i r t h . I t i s h e r r i g h t f r e e choice at 
the r i g h t moment of God's a p p r o a c h t h a t r e v e a l s f o r C a b a s i l a s 
the r i g h t e o u s n e s s of h e r l i f e , h e r p r e p a r a t i o n , h e r a c q u i s i t i o n 
of p e r f e c t v i r t u e . 
S t i l l t h e r e i s more l i ght i n t h i s Orat ion on C a b a s i l a s ' 
u n d e r s t a n d i n g of the s i n l e s s n e s s a n d p e r f e c t i o n of the V i r g i n . 
T h e r e i s t h e c l e a r po int t h a t i t does not s t a n d o v e r a g a i n s t 
h u m a n i t y , i n a s m u c h a s i t r e p r e s e n t s the fu l f i lment of i t s 
po tent ia l i ty - a potent ia l i ty w h i c h was i n g r a f t e d into it b y 
the C r e a t o r . I t i s the r e v e l a t i o n of what was h i d d e n i n , but 
i n h e r e n t , to h u m a n n a t u r e . T h u s , i f i t i s a summit that s t a n d s 
a b o v e a l l o t h e r h u m a n summits , i t i s i n f a c t t h e i r summit, t h e 
78 
summit of t h e i r n a t u r e . T h i s i s w h y w h e n s h e opens the gates 
of h e a v e n f o r h e r s e l f , s h e a c t u a l l y o p e n s them f o r a l l a n d , 
w h e n s h e b r i n g s the S a v i o u r into h e r s e l f s h e a c t u a l l y b r i n g s 
him into a l l . 
F i n a l l y t h i s O r a t i o n c l e a r l y shows that sa lva t ion r e q u i r e s 
not o n l y a D i v i n e b u t a l so a human ac t . T h i s human act i s 
r e v e a l e d b y the V i r g i n who consummates the h i s t o r y of s a l v a -
t ion, who s t a n d s at the summit of the f r i e n d s of God, the 
s a i n t of the s a i n t s of I s r a e l . Without s u c h a n a c t the d i v i n e 
a c t i s not o n l y a r b i t r a r y b u t a l so mean ing le s s a n d , ul t imately , 
c o n t r a d i c t o r y . God does mot a c t a g a i n s t u s o r desp i t e u s , but 
w i t h u s a n d f o r u s , w h e n we too a r e w i t h him a n d f o r him. 
T h i s i s b e c a u s e a s Redeemer he c a n n o t go a g a i n s t himself a s 
C r e a t o r . 
A n d t h u s we come to the most c r u c i a l point , C a b a s i l a s ' 
p e r c e p t i o n of C h r i s t . His v i e w of the V i r g i n not on ly conf i rms 
t h e i n t e g r i t y of C h r i s t ' s t r u e a n d s i n l e s s humani ty a n d i t s 
t r u e a n d i r r e v o c a b l e un ion with h i s d i v i n i t y i n h i s e t e r n a l 
p e r s o n a g a i n s t t h e h e r e t i c a l i n s i g h t of ApolMnEiriamsm, but 
a l so r e n d e r s u n e c e s s a r y the k i n d of s p l i t between the human 
a n d t h e d i v i n e i n C h r i s t w h i c h t h e h e r e s y of I^^estorianism 
impl ies . H e r e t h e r e i s o b v i o u s scope f o r f u r t h e r f r u i t f u l 
r e f l e c t i o n , b u t t h i s goes b e y o n d the b o u n d a r i e s of t h i s t h e s i s . 
I t does h o w e v e r , commend C a b a s i l a s ' d o c t r i n e a s one that i s 
a s c h a l l e n g i n g a s i t i s p r o f o u n d a n d f a r - r e a c h i n g . 
I V . T H E ORATION ON T H E F A L L I N G - A S L E E P O F T H E THEOTOKOS 
I V . 1. T h e O r a t i o n a n d i t s contents : a n o v e r v i e w 
A c c o r d i n g to Nellas th i s Orat ion expounds the 
c o n s e q u e n c e s of t h e c e n t r a l t h e s i s w h i c h w a s de fended i n the 
two p r e c e d i n g O r a t i o n s . I t h a s a d i s t i n c t cosmological 
d imens ion , w h i c h - g i v e n C a b a s i l a s ' g e n e r a l theological 
naentality a n d v i s i o n - must be u n d e r s t o o d a s be ing e c c l e s i -
o logica l . We s h a l l r e t u r n to t h i s g e n e r a l j u d g m e n t once we 
h a v e out l ined a n d a n a l y z e d the c o n ^ n t s of th i s Orat ion as we 
d i d i n the p r e v i o u s two c a s e s . B u t at the moment we may 
note w i t h g r e a t i n t e r e s t a n d ant i c ipa t ion Nel las ' percept ion . 
T h e O r a t i o n b e g i n s i n a s imi lar w a y a s the f i r s t , i n d i c a t i n g 
t h e d i f f i c u l t y of the a u t h o r to d e a l a d e q u a t e l y wi th the 
s u b j e c t a n d g i v i n g the r e a s o n s w h i c h prompt him to do so, 
t h e main one b e i n g the p r a i s e w o r t h i n e s s of the holy V i r g i n 
( c h . 1) . T h e fo l lowing c h a p t e r ( c h . 2) p i c k s u p t h i s main 
r e a s o n a n d at tempts to e laborate i t b y s h o w i n g how w h a t e v e r 
h a s b e e n g r e a t a n d b e n e f i c i a l to humani ty i s u l t imately 
r e l a t e d to the ho ly V i r g i n . T h e t h i r d c h a p t e r cont inues on the 
same l ine s e l a b o r a t i n g the theme of the holy V i r g i n a s the 
" f r u i t of the new c r e a t i o n " , who h a s b r o u g h t about a f u n d a -
menta l c h a n g e i n the o r d e r of t h i n g s , d i v i n e , c r e a t u r e l y , 
h u m a n a n d a n g e l i c . C h a p t e r f o u r e laborates another s imi lar 
theme w h i c h i d e n t i f i e s the V i r g i n w i t h t h e "new h e a v e n a n d 
the new e a r t h . " 
With c h a p t e r f i v e a new sec t ion b e g i n s . Here the a u t h o r 
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p r e s e n t s the u t t e r i n a d e q u a c y , or e v e n total inab i l i ty , of 
h u m a n i t y to a c h i e v e w h a t the V i r g i n a c h i e v e d , because of i t s 
f a l l , a n d e x p l a i n s w h a t the j u s t r e q u i r e m e n t s f rom the human 
s i d e w e r e , w h i c h w o u l d make poss ib l e a j u s t i n t e r v e n t i o n of 
God f o r t h e s a l v a t i o n of humani ty . C h a p t e r s ix shows how 
t h e s e r e q u i r e m e n t s w e r e a c t u a l l y met b y the "wonder fu l 
j u s t i c e " ( r i g h t e o u s n e s s ) of the ho ly V i r g i n a n d how s h e 
c o n t r i b u t e d to the w o r k of the S a v i o u r almost i n e v e r y a s p e c t 
of i t . T h e same so ter io log ica l d imens ion i n the p e r s o n a n d 
w o r k of the V i r g i n i s expounded i n c h a p t e r s e v e n , w h i c h 
c o n c e n t r a t e s on the not ion of the "blood of the V i r g i n a s the 
S a v i o u r ' s gsurment". S u c h a n intimate a n d , i n d e e d , u n i q u e 
a s s o c i a t i o n of the V i r g i n w i t h the S a v i o u r r a i s e s the ques t ion 
of h e r s t a t u s v i s - a - v i s the r e s t of humani ty . T h u s c h a p t e r 
e igh t d i s c u s s e s the ho ly V i r g i n ' s r e la t ion to a n d d i s t i n c t i o n 
from o t h e r human b e i n g s . 
C h a p t e r e ight a l so m a r k s the t r a n s i t i o n to a new sect ion 
w h i c h d e a l s w i t h t h e V i r g i n ' s u n i q u e hoMness. T h e a u t h o r 
b e g i n s w i t h the theme of the s i n g u l a r ho l iness of the V i r g i n 
a n d i t s r e l a t i o n to t h a t of t h e S a v i o u r . T h i s theme i s f u r t h e r 
e x p o u n d e d i n the fo l lowing c h a p t e r ( ch . 9 ) , w h e r e the h o l i -
n e s s of M a r y i s compared to a n d exal ted above that of the 
ho ly A n g e l s a n d of the S a i n t s . T h u s we r e a c h the f i r s t h in t 
of the main t h r u s t of the O r a t i o n i n c h a p t e r t en , w h i c h 
i n v o l v e s h e r " s p i r i t u a l body" a n d h e r "wondrous a n d u n f a i -
l i n g v i r t u e " a s a c h i e v e m e n t s a l r e a d y complete be fore h e r 
a s s u m p t i o n w h i c h fol lowed h e r f a l l i n g as l eep . 
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With c h a p t e r e l e v e n a new theme emerges . Here the author 
e x p l a i n s t h a t t h e ho ly V i r g i n ' s p e r f e c t i o n a n d b l e s s e d n e s s was 
a c t u a l l y d u e to h e r u n i q u e p a r t i c i p a t i o n i n the s u f f e r i n g s of 
C h r i s t . At the same time it i s a lso expla ined that , inasmuch a s 
s h e h a d to, a s i t w e r e , p a r t i c i p a t e i n a l l the e x p e r i e n c e s of 
h e r Son , s h e was bound to become p a r t i c i p a n t not on ly of h i s 
humi l ia t ion a n d s u f f e r i n g , b u t a l so of h i s exaltation a n d 
g l o r i f i c a t i o n . I t i s a t t h i s point ( c h . 12) that we r e a c h the 
cl imax of the O r a t i o n , w h i c h is the bodi ly as sumpt ion of the 
ho ly V i r g i n into t h e rea lm of h e r Son ' s r e s u r r e c t i o n . T h e 
c o n c l u d i n g c h a p t e r i s n a t u r a l l y a n o u t b u r s t of p r a i s e f o r a n d 
w o n d e r at the magni f i cent pos i t ion of the holy V i r g i n i n the 
whole scheme of sa lva t ion . We may now t u r n to a more close 
examinat ion of these data . 
I V . 2 . T h e g r e a t n e s s a n d p r a i s e w o r t h i n e s s of the V i r g i n 
A s i n the p r e v i o u s Orat ions , so h e r e C a b a s i l a s beg ins b y 
e x p r e s s i n g h i s d i f f i c u l t y i n u n d e r t a k i n g to dea l w i t h h i s 
top ic , ma in ly b e c a u s e he i s v e r y m u c h aweire, a s he s a y s , of 
the g r e a t n e s s of t h e ho ly V i r g i n , w h i c h exceeds a l l human 
t h o u g h t a n d expecta t ion , ffis d i f f i d e n c e , h o w e v e r , i s overcome 
b y t h e t h o u g h t t h a t , e v e n i f i n a d e q u a t e , h i s exposit ion i s a 
d e b t w h i c h he owes to o t h e r s , e s p e c i a l l y b e c a u s e the matter 
t o u c h e s on the "common good" ( T O K O I V 6 V (3iYa06v) a n d has to 
do w i t h s a l v a t i o n . I t i s a cha l l enge (dytov), then , w h i c h he i s 
to t r y to meet, fo l lowing o t h e r s , who v a l i e n t l y fought t h i s 
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bat t l e b e f o r e him a n d w h o , t h o u g h f u l l y a w a r e o f the 
d i f f i c u l t y , d i d a t tempt t o do w h a t t h e y d i d , because t h e y 
k n e w f u l l w e l l t h a t t h e ho ly V i r g i n i s p r a i s e w o r t h y , not o n l y 
s i n c e s h e was b o r n , but a lso before s h e was g i v e n to 
h u m a n i t y . 
I n the s e c o n d c h a p t e r he a r g u e s that the p r o p h e t i c m e s -
s a g e s of the a n c i e n t P r o p h e t s w e r e i n f a c t p r a i s e s to the 
h o l y V i r g i n a n d t h a t w h a t e v e r w a s v e n e r a b l e (aepvdv) among 
the a n c i e n t H e b r e w s , s u c h as the T e n t , the A r k , the Camps o f 
M o s e s , e t c . , a c t u a l l y symbo l i zed "the mirac le o f the V i r g i n " 
(rfjc; nap9^vou T O G a u p a ) . But h e goes e v e n f u r t h e r ; h e a r g u e s 
t h a t w h a t e v e r p r a i s e w a s e v e r a t t r i b u t e d to p a r t i c u l a r human 
b e i n g s , o r to the h u m a n r a c e i n g e n e r a l , s h o u l d b e ul t imate ly 
c o u n t e d to the V i r g i n ' s c r e d i t (ndvraq p e v oiiv ^ n a i v o u q 6aoi 
QoOnoav in' dvOpiSnoiq Kcni E T T L < ; T O yivoq, gnQveoev Ka9' 
EKaoTQ T Q rtopB^vc^ X o Y L O T ^ o v flv erri)."(l) I n d e e d , f o r C a b a s i l a s 
" there i s no good, w h e t h e r smal l o r g r e a t , w h i c h the "new 
mother" {A KOLvri (jrlTrip) a n d the "new b i r t h " (6 KaLv6q T O K O C ; ) 
d i d not i n t r o d u c e . T h i s app l i e s , o f c o u r s e , not on ly to the 
p e r i o d w h i c h fo l lowed h e r b i r t h , b u t a l so t o the per iod w h i c h 
p r e c e d e d i t . I t i s s o , s a y s C a b a s i l a s , b e c a u s e e v e r y t h i n g that 
w e do, h a s o n l y one ult imate aim: "that we may ga in G o d " 
( i v a 0 E 6 V n X o u T i o ( j p E v ) , w h i c h i s the end o f a l l the goods f o r 
u s ; b u t i f t h i s w a s not pos s ib l e a p a r t f rom the V i r g i n ' s 
g r a c e s ( g i f t s ) , t h e n e v e r y t h i n g s h o u l d be r e l a t e d to h e r a n d 
s h o u l d b e the c a u s e o f a l l the p r a i s e s that a r e a t t r i b u t e d to 
83 
h u m a n s " ( a i r i a v e f v a i T Q Y ^ V E I Ka£ naoav eucprmiav np6<; aiirnv 
Avatp^pEoSai ij6vriv).(2) 
T h a t C a b a s i l a s ' a r g u m e n t i s r e t r o s p e c t i v e becomes c l ear i n 
h i s u s e o f the metaphor of the t ree a n d i t s f r u i t . J u s t a s the 
f o r m e r e x i s t s on a c c o u n t of the l a t t e r so the goodness , 
m a g n i f i c e n c e a n d h a r m o n y i n the u n i v e r s e ex i s t b e c a u s e of 
t h e V i r g i n . I n o t h e r w o r d s , w h a t e v e r v i r t u e o r p r a i s e e x i s t s 
i n t h e c r e a t e d r e a l m , s h o u l d be e x c l u s i v e l y c r e d i t e d t o the 
V i r g i n . When God, t h e n , sa id to the C r e a t i o n w h i c h he h a d 
c r e a t e d , t h a t i t w a s " v e r y good", he w a s a c t u a l l y r e f e r r i n g 
t h i s a s a n encomium to the holy V i r g i n . 
I V . 3 . T h e V i r g i n : F r u i t of C r e a t i o n , New Heaven , New E a r t h 
I n c h a p t e r t h r e e C a b a s i l a s f u r t h e r exp la ins w h y the V i r g i n 
i s the " f r u i t o f c r e a t i o n " . I t i s because she i s , from the 
h u m a n s i d e , p r i n c i p a l l y r e s p o n s i b l e f o r the r e n e w a l of 
c r e a t i o n a n d , e s p e c i a l l y , f o r the r e c r e a t i o n a n d r e g e n e r a t i o n 
of h u m a n b e i n g s . S h e b r o u g h t them to h e a v e n t h r o u g h m a -
k i n g the new man, the K i n g of h e a v e n , inhab i tant of the 
e a r t h . T h i s w o u l d not h a v e h a p p e n e d , h a d s h e not been a 
"new f l o w e r of r i g h t e o u s n e s s " (veov SLKOLoaLJvriQ avSoc; ) , a s 
o p p o s e d to " t h e o ld f r u i t of s i n " (rdv naXaiov Tfi<; a p a p T i a ^ 
K O p n o v ) . 
(3) 
T h e e s s e n c e of t h i s r e n e w a l i s the abol i t ion of the 
p r o c e s s of g r o w i n g o ld ( T 6 yfipaq) a n d b e i n g s u b j e c t e d to 
c o r r u p t i o n and d e a t h . I t i s a l i b e r a t i o n w h i c h e m b r a c e s not 
o n l y h u m a n i t y b u t h e a v e n a n d e a r t h , a l i b e r a t i o n w h i c h h a d 
84 
h a d the f i r s t b o r n from the dead as i t s ransom, t h a n k s to the 
ho ly V i r g i n who i n t r o d u c e d him. 
T h e s e t h o u g h t s a r e expounded b y C a b a s i l a s on the bas i s 
of s e v e r a l B i b l i c a l C h r i s t o l o g i c a l t ex ts , i n c l u d i n g Romans 8 :22 , 
P s . 103:13 P s . 16:15 a n d Matthew 13:17. T h e y lead h i m to 
r e c a l l t h e h o p e l e s s n e s s into w h i c h t h e C r e a t i o n had been 
s u b j e c t e d o n a c c o u n t of the human f a l l a n d the r a d i c a l 
c h a n g e f o r w h i c h t h e ho ly V i r g i n w a s r e s p o n s i b l e . "She g a v e 
t h e C r e a t i o n the p o s s i b i l i t y to r e c o v e r i t s h a p p i n e s s . S h e 
f u K f l l e d h u m a n i t y ' s g r e a t e s t a n d d e e p e s t d e s i r e to be u n i t e d 
w i t h the o n l y d e s i r a b l e One , b e y o n d whom t h e r e i s noth ing 
e l s e to be d e s i r e d . A n d s h e u n i t e d him w i t h u s so int imately , 
t h a t he became o u r p a r t i c i p a n t n o t o n l y i n the manner a n d 
p l a c e of o u r l i f e b u t a l so i n o u r own n a t u r e " . 
(4) 
So g r e a t was 
t h i s l i b e r a t i o n t h a t i t s e f f e c t s e m b r a c e d e v e n the A n g e l s , who, 
t h e r e b y , w e r e g i v e n the p o s s i b i l i t y to become "wiser a n d 
p u r e r , p e r c e i v i n g God's goodness a n d wisdom f a r be t ter t h a n 
be fore" (tJtMjjuT^paiLq € O I U T O V nap^oye K O L KaQapuT^paic; yevioQai 
K a i Tii|v dyaQ^TriiTa T O U 8 E O U K Q I Tfjv ooi iJiav Spe ivov fi npooOev 
eI5€va i . ) . (5 ) C a b a s i l a s f i n d s the b a s i s of t h i s point i n Apost le 
P a u l ' s t e a c h i n g a n d e s p e c i a l l y i n h i s E p h . 3:10 a n d R o m . 11:33 
w h i c h he c i t e s toge ther . T h u s he c o n c l u d e s that the holy 
V i r g i n c o n s t i t u t e d " t h e eyes" , so to s p e a k , o r "the l ight" 
t h r o u g h w h i c h e v e r y o n e saw t h e t r u t h . "She alone became the 
g u i d e to e v e r y s o u l a n d mind l e a d i n g i t to the t r u t h of God" 
(KoBdnep 5 i ' dtpBaXpwv f] cpardq T H Q poKopiac; ndvTCQ K a T E i S o v . 
M6vTi ydp f\yE\iOiy l i n n p ^ E ndcno qjuyq K O L V Q xf iq nEpC 9e6v dtXn-
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e £ t a q ) . { 6 ) 
I n c h a p t e r f o u r C a b a s i l a s c o n t i n u e s to s t r e s s the r a d i c a l 
c h a n g e a n d r e n e w a l w h i c h the V i r g i n i n t r o d u c e d into the 
w o r l d , u s i n g the theme of "new h e a v e n a n d new e a r t h " , w h i c h 
he b o r r o w s from the S c r i p t u r e s a n d e s p e c i a l l y from I s a i a h 
65:17. ffis o p e n i n g s ta tement a f f i r m s that , "She c r e a t e d a new 
h e a v e n a n d a new e a r t h , o r r a t h e r , she i s the new e a r t h a n d 
t h e new h e a v e n " . S h e i s "new e a r t h " (Kaivti Yn)» because s h e 
i s d i f f e r e n t f rom those human b e i n g s who p r e c e d e d h e r , to 
the ex tent t h a t s h e c o n s t i t u t e s a "new l eaven" ((piipopa viov), 
a l e a v e n t h a t g a v e r i s e to a "new r a c e " {viov vevoq). She is 
"new h e a v e n " , b e c a u s e s h e h a s e s c a p e d the p r o c e s s of 
g r o w i n g o ld a n d h a s r i s e n a b o v e e v e r y c o r r u p t i o n . S h e i s 
i n d e e d "a s o r t of s u r p a s s i n g a n d a l i en e a r t h a n d heaven" 
both p h y s i c a l l y a n d s p i r i t u a l l y , b e c a u s e "she was r a i s e d 
above the e a r t h (Tn<; yf\q dv^oye) a n d s u r p a s s e d h e a v e n i n 
p u r i t y a n d magni tude" ( T O V 5^ oiipav6v tjnepi^x] K Q C K a S a p d T T i T i 
Kail P E Y E 0 E I L ) , T h i s l a s t po int c a n be a p p r e c i a t e d , s a y s 
C a b a s i l a s , w h e n one c o n s i d e r s that she h a d had a s i n h a b i t a n t 
(SvoiKov) t h e One whom the h e a v e n s cannot conta in - hence 
g r e a t e r i n magni tude; t h a t s h e remained i n t a c t i n r e v e a l i n g 
w h a t t o r n the h e a v e n s a s u n d e r (Cf . M a r k 1:10) - hence 
g r e a t e r i n p u r i t y ; t h a t s h e became the means f o r u s to r i s e 
to God w h e r e t h e h e a v e n s r e m a i n e d a n obstac le ; a n d t h a t s h e 
e x p e r i e n c e d to a g r e a t e r m e a s u r e that peace w h i c h S t P a u l 
r e g a r d e d a s s u r p a s s i n g e v e r y mind ( P h i l . 4:7) b e c a u s e of the 
d e s c e n t of the S p i r i t on h e r ( L u k e 1:35) a n d the indwe l l ing i n 
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h e r of the S a v i o u r who s u r p a s s e s e v e r y place . F u r t h e r m o r e 
C a b a s i l a s r e t o r t s to P s . 113:24, Job 15:15 S o n g of S . 4:7, 1:15 
a n d 4:1 to e x p l a i n w h y the V i r g i n i s "the h e a v e n of the 
h e a v e n s to the L o r d " (oupavoQ T O U oiipavou T Q KupL())) because 
of h e r p u r i t y a n d b e a u t y ( r i g h t e o u s n e s s ) . 
T h e c o n c l u s i o n to the whole a r g u m e n t of t h i s c h a p t e r i s 
g i v e n i n the o p e n i n g s e n t e n c e of c h a p t e r f i v e w h e r e it s e r v e s 
to make a c o n t r a s t be tween the V i r g i n a n d the r e s t of h u -
mani ty a n d t h u s to i n t r o d u c e the new theme: the r e a s o n s f o r 
t h e i n a d e q u a c y of h u m a n i t y a n d the method of overcoming i t . 
I t w a s p r e c i s e l y t h i s p u r e o r "heavenly" quaMty of the 
V i r g i n , s a y s C a b a s i l a s , tha t made humani ty w o r t h y of be ing 
u n i t e d w i t h God a n d of s h a r i n g i n h i s Mfe a n d t u r n e d the 
e a r t h into a p lace w h e r e the S a v i o u r cou ld s tay . T h a t qua l i ty , 
h o w e v e r , w a s lost to the r e s t of humani ty b e c a u s e of t h e i r 
f a l l . 
I V . 4 . T h e problem of h u m a n i t y a n d the V i r g i n ' s c o n t r i b u t i o n 
C h a p t e r f i v e r e c o u n t s the s t o r y of h u m a n i t y ' s u n i v e r s a l 
l a p s e into s i n b e g i n n i n g w i t h P s . 13:3. I t was l i k e a "torrent" 
d^eOjja) w h i c h c o u l d not be r e v e r s e d , i n s p i t e of the r e p e a t e d 
e f f o r t s of p r i e s t s , p r o p h e t s a n d o t h e r men of r i g h t e o u s n e s s , 
who t h e m s e l v e s d i d not e s c a p e i n j u r y but ended up in Hades 
l i k e e v e r y b o d y e l se . T h e A n g e l s too w e r e u n a b l e , t h o u g h 
w i l l i n g , to h e l p , b e c a u s e of the magni tude of s i n , w h i c h 
C a b a s i l a s d e s c r i b e s i n t erms of P s . 13:2. I t was l ike a 
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s i c k n e s s w h i c h s p r e a d to the e n t i r e body of humanity . 
T h e problem f o r God, who wanted to i n t e r v e n e , was the 
l a c k o f h u m a n r e s p o n s e , w h i c h w a s n e c e s s a r y i f h i s g i f t s 
w e r e to be g r a n t e d i n a j u s t manner ( ' E P O U X E T O p^v yap f igiv 
Tfiv ouTiipiav, (piXdvBpwnoQ 6v, O I J K E f y E 5^ olq Sv iircdp£ai T M V 
yaptTov 5iKai(iK;).(8) C a b a s i l a s exp la ins what he means b y th i s 
" j u s t m a n n e r " (SixaiifiK;) b y d r a w i n g a d i s t i n c t i o n between two 
l a w s of d i v i n e j u s t i c e (vdpouQ BeCac, 5i.KOiioa6vi\q), r e l a t i n g to 
I 's g r a n t i n g of b e n e f i t s t o humzinity. T h e r e i s f i r s t "the 
of d i v i n e j u s t i c e , w h e r e b y God may s u p p l y bene f i t s w h i c h 
i m p r o v e o u r n a t u r e , e v e n w h e n we £ire u n w i l l i n g to r e c e i v e 
them". (9) B u t t h e r e i s a l so "the law w h i c h does not allow God 
to s u p p l y b e n e f i t s w h i c h re la te to human wi l l (9^XricJiv) a n d 
d i s p o s i t i o n (npoaipEOiv) - t h r o u g h w h i c h God comes in s ide u s 
a n d we r e c e i v e the p ledge of the h e a v e n l y peace a n d w h i c h 
a r e so g r e a t t h a t t h e y s u r p a s s e v e r y human hope - to 
e v e r y o n e i n d i s c r i m i n a t e l y , but on ly to those who h a p p e n e d to 
h a v e c o n t r i b u t e d to t h e common e n d " {6aoLC, ii5nf{p£E n p o E i -
ae^f&yKQi Tfiv YiYvop^vrjv ouvT^XEi.av) . (10) T h i s means, a s 
C a b a s i l a s e x p l a i n s , that "what w a s r e q u i r e d f o r God's 
i n t e r v e n t i o n w a s a h u m a n r i g h t e o u s n e s s {ibei TLv6q dvOpt.)-
nivf^<; 5iKC)iLooiiJVTii<;), w h i c h would be not o n l y the r e v e r s e o f 
the h u m a n v i c e (dvTt^^onoc), but a lso of a f a r g r e a t e r power 
{Kdi oOv OaupaoT^ T Q npoo8iiKQ), a power that would d e s t r o y 
the shame c a u s e d b y s i n , c a n c e l out the e v i l w o r k of the 
enemy, t h e D e v i l , a n d f r e e l y t u r n to God f o r h e l p " . ( l l ) T-hig 
i s e x a c t l y w h a t the holy V i r g i n s u p p l i e d , a n d th i s i s w h a t the 
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fo l lowing c h a p t e r exp la ins . 
I n c h a p t e r s ix C a b a s i l a s expounds the contr ibut ion of the 
ho ly V i r g i n . S h e o f f e r e d t h a t "wondrous r i g h t e o u s n e s s f o r the 
s a k e of the e n t i r e w o r l d " (Tf \v S a u p a o T i i v TOiiTTiv S i K a i o o u v T i v 
6ni,p ToO Kdopou navrdq) , " thus h e r s e l f c l e a n s i n g the e n t i r e 
h u m a n r a c e i n s t e a d of p u r i f i c a t o r y a n d exp ia tory s a c r i -
f i ce s" . -^'^ 2) S h e t r a n s f e r r e d to the whole body of humani ty h e r 
own b l i l l i a n c y (auviri) l i k e a Hght o r f i r e , o r l i k e the p h y s i c a l 
s u n w h i c h i l lumins a l l t h i n g s a n d b r i n g s out the i r t r u e s p l e n -
d o u r . S h e b r o u g h t out t h a t r i g h t e o u s n e s s of w h i c h humani ty 
w a s capab le a n d w h i c h " j u s t i f i e d a l l men" a s St P a u l put it i n 
r e l a t i o n to the S a v i o u r " . T h u s the "Virg in was "a sor t of 
s u b s t a n c e , o r t r e a s u r e , o r s o u r c e , a s i t w e r e , of the ho l iness 
of a l l h u m a n be ings" . T h i s i s w h y she was al lowed to remain 
i n t h e S a n c t u a r y a n d to o f f e r a p u r i f i c a t o r y s a c r i f i c e be fore 
the g r e a t Vict im o f f e r e d himsel f f o r the benef i t of the whole 
r a c e . J u s t a s the S a v i o u r e n t e r e d into the Holy of Holies a s a 
f o r e r u n n e r of t h e whole h u m a n i t y a c c o r d i n g to Hebr . 6:20, so 
d i d the V i r g i n become a f o r e r u n n e r of the S a v i o u r b y h e r 
e n t e r e i n g into the i n n e r S a n c t u a r y a n d o f f e r i n g h e r s e l f to 
the F a t h e r . U n d o u b t e d l y , s a y s C a b a s i l a s , i t i s J e s u s who 
a b s o l u t e l y r e c o n c i l e d h u m a n i t y to the F a t h e r b y d y i n g on the 
C r o s s . Y e t , the b l e s s e d V i r g i n a l so c o n t r i b u t e d to t h i s 
r e c o n c i l i a t i o n to the extent that she o f f e r e d what was 
n e c e s s a r y f o r b r i n g i n g down the G o v e r n o r ( T O V dppocm^v) 
amongs t t h e people , m a k i n g him t h e i r b r o t h e r a n d the 
a m b a s s a d o r who would s t a n d be fore God on t h e i r beha l f 
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c la iming t h e i r s a l v a t i o n . 
I V . 5 . T h e r o l e s of the V i r g i n a n d h e r S o n i n Sa lva t ion 
C a b a s i l a s o f f e r s h e r e a n e x t e n s i v e account of the 
d i s t i n c t i v e r o l e s i n a n d c o n t r i b u t i o n s to o u r sa lva t ion of the 
V i r g i n a n d h e r D iv ine Son. T h e d i f f e r e n c e l ies i n the f a c t 
t h a t s h e i s o n l y human, e v e n though she i s able to exhibi t i n 
h e r s e l f to the g r e a t e s t d e g r e e that v i r t u e w h i c h un i t e s 
h u m a n i t y w i t h God, w h e r e a s he i s both Div ine a n d human in 
h i s v e r y b e i n g . S h e i s alone among human be ings i n p r e s e -
n t i n g to God a h u m a n i t y w h i c h i s w o r t h y of h i s i n t e r v e n t i o n 
a n d f u r t h e r b l e s s i n g - h e n c e the d i v i n e acclamation of the 
A n g e l t h a t s h e i s " fu l l of grace" . He i s alone i n deal ing j u s t l y 
w i t h o u r d e b t s , i n s u f f e r i n g f o r o u r s i n s a n d i n j u s t i f y i n g 
h u m a n i t y be fore the r i g h t e o u s a n d holy God. T h o u g h the role 
o f t h e V i r g i n i s a u n i q u e one w h e n compared to the r e s t of 
h u m a n i t y , the role of h e r Son i s u n i q u e i n a n absolute way , 
b e c a u s e it i s u n d e r s t o o d i n re la t ion to both h i s human Mother 
a n d h i s d i v i n e F a t h e r . Y e t these u n i q u e r o l e s a r e int imately 
c o n n e c t e d . 
I t i s i n c h a p t e r s e v e n that C a b a s i l a s expounds f u r t h e r the 
int imate c o n n e c t i o n be tween the ro l e s of the V i r g i n a n d h e r 
D i v i n e S o n i n t h e economy of s a l v a t i o n . He does t h i s b y u s i n g 
the m e t a p h o r s of the "al tar", the " s a c r i f i c e " , the "blood" a n d 
the "garment of sa lvat ion" . Al l these a r e appl i ed to the V i r g i n 
b u t i n a new w a y w h i c h i s c o n t r a s t e d to t h a t of the Old T e s -
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tament . B u t t h e i r a p p l i c a t i o n r e s t s u p o n a C h r i s t o l o g i c a l 
f o u n d a t i o n , i .e . u p o n the int imate connec t ion between the 
V i r g i n Mother a n d the Div ine S a v i o u r . T h u s she is a "new 
a l t a r " , t y p i f i e d b y the a l t a r of the a n c i e n t Temple , but f a r 
g r e a t e r t h a n the l a t t e r i n that she i s not overshadowed b y 
C h e r u b i m b u t b y t h e v e r y Power of the Most High . S h e i s a 
"new s a c r i f i c e " , t y p i f i e d b y the old s a c r i f i c e s , but f a r g r e a -
t e r t h a n them, b e c a u s e the new Blood w h i c h s h e o f f e r s i s not 
s imply s h e d u p o n the a l t a r a n d d e v o u r e d b y the f i r e , but i s 
t a k e n u p b y God a s a garment . T h i s Blood i s a "garment of 
s a l v a t i o n " w h i c h i s g i v e n b a c k to humani ty a s a weapon 
a g a i n s t e v e r y e v i l a n d e v e r y p a i n . T h i s t r a n s i t i o n from the 
Blood o f f e r e d b y t h e V i r g i n to the "garment of sa lvat ion" 
w h i c h the L o r d g i v e s o c c u p i e s the g r e a t e s t p a r t of th i s long 
c h a p t e r . T h e Blood of the V i r g i n i s o f f e r e d as a "garment". 
God t a k e s i t i n C h r i s t a n d t r a n s f o r m s i t into a "garment of 
s a l v a t i o n " . Both a c t s a r e n e c e s s a r y a n d c e n t r a l to sa lva t ion 
a n d both of them a r e d e s c r i b e d b y C a b a s i l a s i n the most 
e x t r a o r d i n a r y w a y . T h u s he s p e a k s of the V i r g i n a s "clothing 
G o d , who c a n n o t be c lo thed b y a n y t h i n g , not e v e n the e n t i r e 
C r e a t i o n , b y h e r own blood, w h i c h becomes the most f i t t i n g 
robe f o r a t r u e k i n g " . 
T h e r e i s a r e a l i s m about t h i s "clothing" w h i c h goes beyond 
i t s i m a g e r y , b e c a u s e i t impl ies the I n c a r n a t i o n w h i c h i s not 
a n e x t e r n a l u n i o n b u t a r e a l a n d intimate One. As C a b a s i l a s 
p u t s i t , "We a r e o n l y al lowed to d e s c r i b e the I n c a r n a t i o n as a 
"c lo th ing" (nepiPoXii) to the extent t h a t i t becomes a n 
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e x p r e s s i o n of the t r u t h that t h e r e i s no c o n f u s i o n of the two 
n a t u r e s ( the D iv ine a n d the human) i n C h r i s t , but that each 
of them r e t a i n s i t s i n t e g r i t y a n d p r e s e r v e s a l l i t s c h a r a c t e -
r i s t i c s . I n a n y o t h e r r e s p e c t , h o w e v e r , t h i s image ( E I K O V ) i s 
so s u r p a s s e d b y the r e a l i t y to w h i c h i t r e f e r s a s a p e r f e c t 
u n i o n s u r p a s s e s a p e r f e c t d i v i s i o n " {6aov T O d n X e q f\waaBaL rd 
navTEX«<; SnapfjoBai) . I n d e e d "this c o n j u n c t i o n (auvdcpeia) c a n 
not be a n example (rxopdSEiYMa) to a n y t h i n g e l se , nor could 
t h e r e be a n y o t h e r example w h i c h cou ld be r e g a r d e d a s a d e -
q u a t e f o r e x p r e s s i n g i t ; i t i s u n i q u e , the f i r s t a n d only one 
of i t s k i n d " . S ta tements s u c h a s t h e s e l eave no doubt that 
h o w e v e r d a r i n g a n d e x c e s s i v e C a b a s i l a s ' p r a i s e s to the V i r g i n 
become, o r h o w e v e r c l o s e l y t h e y approximate the p r a i s e s of 
h e r D i v i n e S o n , t h e y n e v e r minimize the c r u c i a l d i f f e r e n c e 
b e t w e e n t h e r o l e s of the V i r g i n a n d the S a v i o u r i n the w o r k 
of s a l v a t i o n , b u t a l w a y s t ie the f o r m e r to the l a t t er i n a n 
int imate a n d n e c e s s a r y i n t e r c o n n e c t i o n . T h i s i s most f i t t i n g l y 
e x p r e s s e d i n the l a s t s e n t e n c e of t h i s c h a p t e r w h i c h r e a d s a s 
fo l lows: "And a l l t h i s , b e c a u s e the blood of the b l e s s e d V i r g i n 
became t h e blood of God - how e l se c a n I p u t it; - a n d t h u s , 
b y becoming so in t imate ly c o n n e c t e d wi th e v e r y t h i n g that he 
h a d , w a s r e g a r d e d of the e q u a l h o n o u r (dpoTipo) a n d e q u a l 
s t a n d i n g (6|j68povo) a n d equa l ly d i v i n e (6 |J69EO) wi th the 
d i v i n e n a t u r e . T h i s i s the m e a s u r e of the h i g h t to w h i c h the 
V i r g i n a r r i v e d , a n d t h i s i s h e r v i r t u e w h i c h s u r p a s s e s e v e r y 
h u m a n mind". 
I t i s f rom h i s u n d e r s t a n d i n g of the re la t ion of God to man 
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i n C h r i s t a n d of S a l v a t i o n to C r e a t i o n t h a t C a b a s U a s w o r k s 
out h i s t e a c h i n g o n the ho ly V i r g i n , the Theotokos . However 
important a n d exal ted h e r role may be, it i s a human one, 
w h e r e a s t h a t of C h r i s t i s d i v i n e a n d human. As s u c h she i s 
the h u m a n p r e s u p p o s i t i o n to God's D i v i n e - h u m a n answer . (^4) 
I V . 6 . T h e s u r p a s s i n g ho l ines s of the V i r g i n 
T h a t the b l e s s e d V i r g i n i s human, but t r u l y so, a n d what 
t h i s r e a l l y means i n c o n t r a s t to the r e s t of humani ty i s 
C a b a s i l a s ' next theme. C h a p t e r e ight b e g i n s wi th the u n -
e q u i v o c a l s tatement: "She w a s human. S h e s p r a n g out of 
h u m a n i t y . S h e par took of e v e r y t h i n g that belongs to the 
h u m a n n a t u r e . B u t s h e d i d not i n h e r i t the same t u r n i n g of 
mind ((ppdvriMa), nor d id s h e s u c c u m b to the habit of s u c h 
e v i l s . R a t h e r , s h e stood a g a i n s t s i n a n d opposed the c o r -
r u p t i o n w h i c h r e i g n e d a g a i n s t u s a n d p u t a n e n d to e v i l . 
T h u s s h e became h e r s e l f the f i r s t - f r u i t s of the w a y w h i c h 
l e a d s h u m a n i t y b a c k to God." 
T h e s e c r e t of the V i r g i n ' s human s u c c e s s l ies , a c c o r d i n g to 
C a b a s i l a s , i n the p r e s e r v e t i o n of the p u r i t y of h e r wil l . As he 
p u t s i t : "She k e p t h e r cho ice f i x e d w i t h i n a context w h e r e 
s h e alone w a s p r e s e n t to God alone" {{i6vr] p6v<0 0 E ^ napouaa, 
ouTcoQ eiye Tf |v YV(OMnv).( l^) "As if t h e r e was no other human 
b e i n g , no o t h e r c r e a t u r e that h a d e v e r been c r e a t e d . T h i s i s 
how s h e went b e y o n d the w o r l d , the e a r t h , the s u n , the 
moon, the s t a r s , the A n g e l s , a n d s t o p p e d o n l y w h e n s h e w a s 
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u n i t e d w i t h the p u r e God, be ing h e r s e l f p u r e " . ( l ^ ) " T h u s s h e 
p r e s e n t e d h e r s e l f to God a s b e i n g ho l ier than the s a c r i f i c e s , 
more h o n o u r a b l e t h a n the a l t a r s , so much hol ier t h a n the 
r i g h t e o u s a n d the p r o p h e t s a n d the p r i e s t s t h a n he i s who 
makes ho ly those who a r e becoming holy". 
So p e r f e c t a s t a n d a r d of ho l ines s i s the V i r g i n f o r 
C a b a s i l a s that he c a n s a y "that no one was holy before she 
w a s b o r n " ; o r , t h a t "she w a s the f i r s t t r u l y ho ly p e r s o n , f r e e 
f rom e v e r y s i n , the holy of hol ies , who opened the w a y of 
h o l i n e s s to o t h e r s " . B u t a s C a b a s i l a s i s c a r e f u l to explain , she 
w a s s u c h , "because s h e p r e p a r e d h e r s e l f f o r welcoming the 
S a v i o u r , f r o m whom h o l i n e s s i s d e r i v e d f o r the p r o p h e t s , the 
p r i e s t s a n d e v e r y b o d y e l s e who becomes w o r t h y of communi-
c a t i n g i n the d i v i n e mysteries".(1"^) I n d e e d , it i s "the f r u i t of 
the V i r g i n that f i r s t b r o u g h t ho l iness into the wor ld , a s the 
b l e s s e d P a u l p u t s i t i n Hebr . 6:20)". T h e holy people who 
a p p e a r e d b e f o r e C h r i s t w e r e g i v e n t h i s appe la t ion because 
t h e p a r t i c i p a t e d i n the p r e f i g u r a t i o n s of the m y s t e r i e s of the 
d i v i n e economy. T h i s i s c l e a r l y r e v e a l e d i n the statement of 
H e b r . 11:26 a c c o r d i n g to w h i c h Moses p r e f e r r e d be ing a b u s e d 
f o r C h r i s t ' s s a k e t h a n e n j o y the t r e a s u r e s of E g y p t . T h e 
same a p p l i e s to o t h e r examples f rom the Old Testament i n -
c l u d i n g those of Bapt i sm a n d s p i r i t u a l p a r t a k i n g of B r e a d a n d 
Water . "As C a b a s i l a s p u t s i t . T h e a n c i e n t s became holy b y 
means of s h a d o w s a n d symbols before the a p p e a r a n c e of the 
S a v i o u r ( T © V raXonQV ^ K E I V Q V , puiiraa T O U H C D T H P O Q cpav^vToq, Tijn(i> 
T i V L K a i oKiQ Tov dYiaopov unoSEtop^vwv), j u s t a s P a u l s ta t e s 
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i t i n H e b r . 11:40" . (18) T h e k e y t o t h i s s u b j e c t , w h i c h 
C a b a s i l a s c i t e s , i s to be f o u n d i n t h e s t a t e m e n t o f J o h n 17:19, 
w h i c h s p e a k s o f t h e s e l f - s a n c t i f i c a t i o n o f C h r i s t as t h e b a s i s 
f o r t h e s a n c t i f i c a t i o n o f a l l o t h e r h u m a n b e i n g s . 
I n c h a p t e r n i n e Cabas i l a s e x p l a i n s w h y t h e h o l i n e s s o f t h e 
b l e s s e d V i r g i n e x c e e d s t h a t o f t h e A n g e l s , t h e A r c h a n g e l s , t h e 
C h e r u b i m a n d t h e S e r a p h i m . I t i s because she i s v i n d i c a t e d t o 
b e s u c h b y t h e m e a s u r e o f hoHness , w h i c h i s n o n e o t h e r t h a n 
t h e p r o x i m i t y o f o n e ' s r e l a t i o n t o o r c o n n e c t i o n w i t h God (TQ 
npdq xdv ©EOV ^ V Y U T H T I K Q I xauTTjv {rfiv dY«.6TTiiTa) ApiKei 
p e T p e i v ) . ( 1 9 ) A c c o r d i n g to t h e S c r i p t u r e s t h e C h e r u b i m s t a n d 
r o u n d G o d , b u t d o n o t d a r e l o o k a t h i m e v e n t h o u g h t h e y 
r e c e i v e h i s d i v i n e r a y s . T h e V i r g i n , o n t h e c o n t r a r y , e m b r a -
c e d w i t h i n h e r , i n a m a n n e r w h i c h i s n e w a n d i n d e s c r i b a b l e , 
t h e one w h o i s n o t c o n t a i n e d b y a n y t h i n g . T h u s t h e g r e a t e r 
t h e i n t i m a t e u n i o n o f t h e V i r g i n w i t h God t h a n t h a t o f t h e 
C h e r u b i m , t h e g r e a t e r i s t h e d i f f e r e n c e b e t w e e n h e r h o l i n e s s 
a n d t h a t o f t h e i r s . T h e ba s i c p r i n c i p l e w h i c h Cabas i las 
e x p r e s s e s h e r e i s t h a t , " A l l b e i n g s t h r o u g h w h o m God ' s 
w i s d o m i s r e v e a l e d i n a s p e c i a l w a y a r e s u r p a s s e d b y t h e 
V i r g i n i n h o l i n e s s a n d p u r i t y i n t h e same w a y t h a t bod ie s 
s t a n d i n g n e a r e r to t h e s u n s u r p a s s i n t h e b r i g h t n e s s a l l 
o t h e r s " . 
A n o t h e r c r i t e r i o n f o r d e t e r m i n i n g o r d e m o n s t r a t i n g t h e 
s u p e r i o r i t y o f t h e V i r g i n ' s h o l i n e s s i s t h e f a c t t h a t w h a t God 
g a v e t h r o u g h h e r exceeds a l l e lse t h a t he g a v e t h r o u g h 
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o t h e r s , m e n o r A n g e l s . T h i s i s d e f e n d e d w i t h r e f e r e n c e t o 
s u c h B i b l i c a l e v i d e n c e s as H e b r . 2:2 a n d E p h . 3:10 - a l t h o u g h 
i n t h i s l a s t v e r s e t h e name o f t h e C h u r c h i s r e p l a c e d b y t h e 
name o f t h e V i r g i n ! I t i s , t h e n , h e r i n t i m a t e r e l a t i o n t o t h e 
S a v i o u r t h a t s e r v e s as t h e s u p r e m e c r i t e r i o n f o r d e t e r m i n i n g 
t h e V i r g i n ' s h o l i n e s s as s u p e r s e d i n g t h a t o f aSl o t h e r s (OUTE 
ToiLvuv TOv ovrmr ou5^v nepC fjpa<; TOO EtJTfjpot; otKovoMiLQ! KQI 
TT\C. iioKcspCac, TcHg ji^Tp<^ T d K T i o p a r a ^XdTT<is).(20) T h i s , s a y s 
C a b a s i l a s , i s p e r f e c t l y d e m o n s t r a t e d i n t h e f a c t " t h a t t h e 
V i r g i n i s t h e t h r o n e o f G o d " w h i c h he p r e s e n t s o n t h e bas i s 
o f I s a i a h 6:1 {Tif|v ITtapOevov 9eoi i Qpdvov 6 npc«piiTJi<; Eopa K a i 
T o u T o v "uopiiiAov K a i ^ m i p p E v o v " ) ; ( 2 1 ) a n d i n t h e f a c t t h a t 
t h o u g h t h e f a i t h f u l r e c e i v e God ' s r a y m a i n l y w h e n t h e y pas s 
t o t h e n e x t l i f e , t h e V i r g i n h a d a l r e a d y a t t a i n e d t o i t w h i l e o n 
e a r t h . T h i s l a s t p o i n t , r e l a t e d t o t h e V i r g i n ' s a t t a i n e m e n t t o 
b o d i l y p e r f e c t i o n , i s f u r t h e r e x p o u n d e d i n t h e f o l l o w i n g 
c h a p t e r . 
C h a p t e r t e n b e g i n s b y s t a t i n g t h a t t h e b o d y o f t h e V i r g i n 
w a s " s p i r i t u a l " (oSpa nveuptsriiKdv) - s o m e t h i n g w h i c h i s mos t 
p r o b a b l y r e m i n i s c e n t o f I C o r . 15:44. I t was so, as Cabas i las 
e x p l a i n s , because o f t h e p r e s e n c e o f t h e H o l y S p i r i t i n i t - a n 
e v e n t t h a t l e d t o t h e t r s i n s p o s i t i o n o f t h e b o u n d a r i e s o f 
n a t u r e (xfic; cpdoEOw; navraq METOGEVTOC; TOOQ 6pouc;).(22) -phis 
m e a n t t h a t t h e b o d y w h i c h was a n o b s t a c l e o r a l i m i t a t i o n t o 
o t h e r s was a h e l p e r t o t h e V i r g i n . I t a l so means t h a t "she 
a t t a i n t e d t o t h e h i g h e s t d e g r e e o f v i r t u e w h i l e s t i l l o n e a r t h , 
o r t h a t she h a d i n h e r p o s s e s s i o n i n t h i s p r e s e n t l i f e t h e 
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f u t u r e g o o d s a n d r e i g n e d w i t h t h e r e i g n w h i c h i s k e p t f o r 
t h e r i g h t e o u s , o r t h a t she l i v e d i n t h e m i d s t o f t h i s f l e e t i n g 
l i f e t h e p e r m a n e n t o n e {Ti\v ^orwooiv ^eouaia) w h i c h i s 
h i i d e n i n C h r i s t . I n d e e d i t was t o be e x p e c t e d t h a t e v e r y -
t h i n g i n h e r s h o u l d be e n d o w e d w i t h a n e w m a n n e r (Kaivdv 
T i v a Tpdnov) i n a s m u c h as e v e n t h e l a w s o f n a t u r e w i t h d e w 
t h e i r f o r c e b e f o r e h e r . T h a t i s w h y s h e s a i d i n h e r h y m n 
t h a t "He w h o i s m i g h t y ha s d o n e g r e a t t h i n g s f o r me a n d 
h o l y i s h i s name" ( L u k e 1:49).(23) 
I V . 7 . T h e V i r g i n ' s p a r t i c i p a t i o n i n C h r i s t 
F o r C a b a s i l a s , h o w e v e r , t h e s e c r e t o f t h e V i r g i n ' s e x a l t e d 
e x p e r i e n c e l i e s n o t o n l y i n w h a t God d i d f o r h e r , b u t a l so i n 
w h a t s h e d i d f o r h i m . T h i s i s w h a t c h a p t e r e l e v e n b r i n g s o u t 
w i t h r e m a r k a b l e f o r c e a n d i n s i g h t . W h a t t h e V i r g i n d i d f o r 
God w a s to s h a r e as f u l l y as s h e c o u l d i n t h e s u f f e r i n g s o f 
h e r D i v i n e S o n o n b e h a l f o f a n d f o r t h e s a l v a t i o n o f h u m a -
n i t y . "She f o r e b o r e t o t a k e h i s s i d e f o r m y s a l v a t i o n " , s ays 
C a b a s i l a s ( i poKpoOupe i Tfiv ^ p f i v o®Tqpiav Y C Q aupMCXou-
(24) 
' 'She s u f f e r e d p a i n w i t h h i m a n d a c c e p t e d i n h e r s e l f 
t h e a r r o w s o f t h e h a t r e d o f o t h e r s w h i c h w e r e d i r e c t e d 
a g a i n s t h i m " . She s h a r e d , s a y s Cabas i l a s , i n aU t h e s u f f e r i n g s 
o f h e r S o n i n s u c h a w a y t h a t she e x p e r i e n c e d a p a i n t h a t no 
o t h e r h u m a n b e i n g h a d e v e r e x p e r i e n c e d o r w i l l e v e r d o so 
{'Eyd vopi 'Co, s a y s Cabas i l a s , Mn5^v duoiow 6Xyoc. dvGpQnoLq 
Y e v ^ o 8 a i ) . ( 2 5 ) T h e r e a s o n f o r t h i s Mes i n h e r s i n l e s s n e s s a n d , 
e s p e c i a l l y , i n h i s s i n l e s s n e s s w h i c h i s a b s o l u t e , as w e l l as i n 
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h e r i n t i m a t e c o n n e c t i o n w i t h t h e S a v i o u r , w h i c h s u r p a s s e s 
t h a t o f a n y o t h e r . "She was s e i zed b y s u c h s u r p a s s i n g a n d 
f o r e i g n d i s t r e s s (linepipunq T i q K Q I C £ E V I I d v i a ) t h a t n o o t h e r 
h u m a n b e i n g e v e r e x p e r i e n c e d , because she was f u l l o f 
g r a t i t u d e , s h e s a w t h e C r u c i f i x i o n a s a m o t h e r a n d c o u l d 
p e r f e c t l y see t h e i n j u s t i c e " . 
(26) 
C h a p t e r t w e l v e c o n t i n u e s o n t h e same t h e m e , u n d e r l i n i n g 
t h e s o t e r i o l o g i c a l n e c e s s i t y f o r t h e b l e s s e d V i r g i n t o p a r -
t i c i p a t e i n h e r S o n ' s e x p e r i e n c e s . "She h a d t o p a r t i c i p a t e i n 
e v e r y t h i n g t h a t h e r S o n d i d o n a c c o u n t o f o u r s a l v a t i o n " . 
T h i s means t h a t w h a t e v e r h a p p e n e d t o h i m a l so h a p p e n e d t o 
h e r ! T h u s , w h e n he w a s c r u c i f i e d , s h e was p i e r c e d i n h e r 
h e a r t w i t h a s w o r d ( L u k e 2 :35) . She d i e d , as i t w e r e , w i t h 
h i m . S u c h a n i n t i m a t e p a r t i c i p a t i o n , h o w e v e r , c o u l d n o t b u t 
l e a d t h e V i r g i n f r o m d e a t h t o r e s u r r e c t i o n . Here i s t h e h i g h 
p o i n t o f t h e O r a t i o n , i t s apex : t h e p a r t i c i p a t i o n o f t h e H o l y 
V i r g i n i n t h e e x a l t a t i o n o f h e r S o n . A c c o r d i n g t o Cabas i l a s 
a f t e r C h r i s t ' s A s c e n t i o n , w h i c h f o l l o w e d h i s g l o r i o u s 
R e s u r r e c t i o n , t h e V i r g i n r e m a i n e d i n t h e m i d s t o f t h e 
d i s c i p l e s , t a k i n g h i s p l a c e , as i t w e r e . She " s u p p l i e d w h a t 
w a s l a c k i n g i n t h e s u f f e r i n g s o f C h r i s t " a b o v e e v e r y b o d y e lse 
a n d w a s o f g r e a t e r b e n e f i t t o o t h e r s . B u t t h e n she w e n t 
t h r o u g h d e a t h l i k e h e r Son , a d e a t h , h o w e v e r , t h a t c o u l d n o t 
h a v e h a d a n y u l t i m a t e p o w e r o v e r h e r . 
" T h a t a l l - h o l y s o u l " ( n a v a v i a i j juyt i ) , s ay s Cabas i las , " h a d 
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t o be s e p a r a t e d f r o m t h a t mos t i m m a c u l a t e b o d y (navaY^oraTov 
a a j j a ) . I t was s e p a r a t e d a n d u n i t e d t o t h e Son , t h e f i r s t l i g h t 
w i t h t h e s e c o n d . A s f o r t h e b o d y , t h o u g h i t r e m a i n e d f o r a 
w h i l e i n s i d e t h e e a r t h , i t t o o w e n t a w a y (ouvannXBe). F o r i t 
w a s n e c e s s a r y t h a t i t s h o u l d pas s t h r o u g h a l l t h e w a y s 
t h r o u g h w h i c h t h e S a v i o u r w e n t , to s h i n e b e f o r e t h e l i v i n g 
a n d t h e d e a d , t o s a n c t i f y t h r o u g h a l l t h e w h o l e o f t h e h u m a n 
n a t u r e a n d to t a k e u p i m m e d i a t e l y i t s p r o p e r p l a c e . T h u s 
t h o u g h t h e g r a v e r e c e i v e d i t f o r a w h i l e , i t was t h e h e a v e n s 
t h a t r e c e i v e d i t o u t o f t h e r e , a s a n e w e a r t h , a s p i r i t u a l 
b o d y , t h e t r e a s u r e o f o u r o w n l i f e , more v e n e r a b l e t h a n t h e 
A n g e l s , hoMer t h a n t h e A r c h a n g e l s . I n t h i s w a y t h e t h r o n e 
w a s g i v e n b a c k to t h e K i n g , t h e p a r a d i s e to t h e w o o d o f H f e , 
t h e d i s k t o t h e l i g h t , t h e t r e e t o t h e f r u i t , t h e m o t h e r t o t h e 
S o n , w o r t h y r e p r e s e n t a t i v e o f h u m a n i t y i n a l l r e s p e c t s " . ( 2 7 ) 
Here we h a v e r e a c h e d t h e c l imax o f a l l t h e p r e c e d i n g 
t h e m e s o f t h i s O r a t i o n , as w e l l as o f t h e t w o p r e c e d i n g ones , 
o f t h e g r e a t n e s s o r p r a i s e w o r t h i n e s s o f t h e V i r g i n , o f h e r 
u n f a i l i n g c o n t r i b u t i o n , o f h e r p e r f e c t h o l i n e s s , w h i c h r a i s e s 
h e r a b o v e a E t h e S a i n t s a n d t h e h o l y A n g e l s , o f h e r p a r t i -
c i p a t i o n i n h e r Son ' s l i f e a n d e x p e r i e n c e . Here a lso we f i n d 
t h e " l o g i c a l " , o r r a t h e r " t h e o - l o g i c a l " , c o n c l u s i o n t o Cabas i l a s ' 
i n s i s t e n c e o n t h e i n t i m a t e a n d u n i q u e r e l a t i o n s h i p o f t h e h o l y 
V i r g i n M o t h e r to h e r D i v i n e S o n w h o became t r u l y h u m a n 
t h r o u g h h e r . H e r e t o o w e h a v e t h e m o s t p e r f e c t image o f 
c r e a t i o n a n d , e s p e c i a l l y , o f h u m a n i t y , s t a n d i n g s i d e b y s i d e 
w i t h t h e o t h e r m o s t p e r f e c t image o f D i v i n e - h u m a n m e d i a t i o n . 
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T h e o n e i s t h e b a s i s , t h e u l t i m a t e p r e s u p p o s i t i o n a n d t h e 
o t h e r t h e u l t i m a t e r e s u l t . T h e o n e , t h e b o d y , t h e o t h e r , t h e 
h e a d . T h e y a r e so i n t i m a t e l y c o n n e c t e d t h a t t h e one c a n n o t 
b e s e e n w i t h o u t t h e o t h e r . B u t t h i s i n n o w a y means t h a t 
t h e y d o n o t d i f f e r f r o m e a c h o t h e r . T h e f u n d a m e n t a l d i f f e r -
e n c e , w h i c h l i e s i n t h e f a c t t h a t t h e one r e v e a l s t h e m i r a c l e 
o r m y s t e r y o f C r e a t i o n , w h e r e a s t h e o t h e r t h e m i r a c l e o r 
m y s t e r y o f t h e B o n d o f C r e a t i o n w i t h God, i s n o o b s t a c l e t o 
t h e o t h e r m i r a c l e o r m y s t e r y o f t h e i r m u t u a l i n t e r c o n n e c t i o n 
a n d p a r t i c i p a t i o n . T h e r e i s no d o u b t , t h e n , t h a t Nel las i s 
r i g h t i n c l a i m i n g t h a t t h i s O r a t i o n has a d i s t i n c t c o s m o l o g i c a l 
a n d e c c l e s i o l o g i c a l d i m e n s i o n . I n t h e p e r s o n o f t h e b l e s sed 
V i r g i n M a r y we see t h e r e v e l a t i o n o f t h e t r u e p u r p o s e o f 
C r e a t i o n a n d a l s o o f t h e t r u e f a c e o f t h e C h u r c h . She r e p r e -
s e n t s , i n d e e d . C r e a t i o n ' s h i g h e s t " f r u i t " o r " f l o w e r " , as 
C a b a s i l a s p u t i t , a n d as s u c h she p o i n t s t o t h e w i s d o m o f 
G o d , as h e r c r o w n a n d g l o r y , i n c a r n a t e d i n a n d t h r o u g h h e r 
a n d e n t h r o n e d o n h e r . 
S u c h b e i n g t h e i m p o r t o f Cabas i l a s ' O r a t i o n , i t i s n o 
s u r p r i s e t h a t he c o n c l u d e s i t w i t h t h e mos t e x u b e r a n t w o r d 
o f p r a i s e . I t i s f i t t i n g t h a t w e s h o u l d t r a n s f e r i t h e r e i n 
t r a n s l a t i o n , g i v i n g , a s i t w e r e , Cabas i l a s h i m s e l f t h e l a s t w o r d 
t o h i s e x p o s i t i o n ! 
" W h a t w o r d c a n s u f f i c e t o p r a i s e y o u r v i r t u e , Oh B le s sed 
One , t o p r a i s e t h e g r a c e s w h i c h t h e S a v i o u r g a v e y o u , t h o s e 
w h i c h y o u g r a n t e d t o a l l h u m a n i t y i n common? None c o u l d 
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s u f f i c e t o d o so, n o t e v e n i f he c o u l d " speak w i t h t h e 
t o n g u e s o f b o t h m e n a n d a n g e l s " , as P a u l w o u l d say . As f o r 
me, i t seems c l e a r t h a t t o u n d e r s t a n d a n d t o p r a i s e c o r r e c t l y 
y o u r m a g n i f i c e n c e i s n o l e s s e r p o r t i o n t h a n t h a t b l e s s e d n e s s 
w h i c h a w a i t s t h e r i g h t e o u s . Because t h i s t o i s a m o n g s t t h e 
t h i n g s w h i c h " n o e y e e v e r saw a n d h u m a n ea r e v e r h e a r d " , 
o r o f t h e t h i n g s " w h i c h t h e w h o l e w o r l d c a n n o t c o n t a i n " , 
a c c o r d i n g t o J o h n t h e r e k n o w n . Y o u r m a g n i f i c e n c e b e l o n g s 
o n l y t o t h a t s p h e r e w h e r e h e a v e n i s n e w a n d e a r t h i s n e w , 
t h e s p h e r e w h i c h i s i l l u m i n e d b y t h e S u n o f R i g h t e o u s n e s s , 
t h e S u n w h i c h i s n e i t h e r p r e c e d e d n o r f o l l o w e d b y d a r k n e s s , 
w h e r e t h e a p p r a i s e r o f y o u r m a g n i f i c e n c e i s t h e S a v i o u r 
h i m s e l f a n d t h e ones w h o a p p l a u d i t , t h e A n g e l s . I n d e e d o n l y 
i n s u c h a s p h e r e c a n p r a i s e , p r o p e r a n d w o r t h y o f y o u , be 
o f f e r d . We h u m a n s a r e n o t a b l e t o c o m p l e t e y o u r p r a i s e . We 
c a n p r a i s e y o u as m u c h as i t i s n e e d e d f o r s a n c t i f y i n g o u r 
t o n g u e a n d s o u l . F o r e v e n o n e w o r d a n d one r e m e m b r a n c e 
r e f e r r i n g t o y o u r m a g n i f i c e n c e s u f f i c e s t o r a i s e t h e s o u l o n 
h i g h a n d t o t r a n s f o r m u s a l l f r o m b e i n g f l e s h l y t o b e i n g 
s p i r i t u a l f r o m b e i n g s i n f u l t o b e i n g h o l y . 
B u t Y o u , Oh V i r g i n , w h o a r e e v e r y g o o d , e v e r y t h i n g t h a t 
w e come t o k n o w i n t h i s l i f e , o r e v e r y t h i n g t h a t w e shsdl 
l e a r n t h e r e a f t e r w h e n w e l e a v e t h e p r e s e n t w o r l d , Oh Y o u , 
w h o , b e g i n n i n g w i t h y o u r s e l f , has l e d a l l o t h e r s t o b l e s -
s e d n e s s a n d hoMness , O h Y o u , s a l v a t i o n o f h u m a n i t y a n d M g h t 
o f t h e w o r l d , w a y t h a t l e a d s t o t h e S a v i o u r a n d d o o r a n d l i f e , 
Y o u w h o a r e w o r t h y t o be c a l l e d w i t h a l l t h o s e names w i t h 
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w h i c h t h e S a v i o u r w a s p r o c l a i m e d f o r t h e s a l v a t i o n w h i c h he 
g r a n n t e d u s . Because he i s t h e cause (a iTioc;) a n d Y o u a r e t h e 
c o - c a u s e (auvaiTLo<;) o f m y o w n s a n c t i f i c a t i o n a n d o f t h a t o f 
a l l t h e o t h e r b e n e f i t s w h i c h I h a v e b e e n g r a n t e d o n l y f r o m 
t h e S a v i o u r t h r o u g h y o u r s e l f . Y o u r s i s t h e b l o o d w h i c h 
c l e a n s e s t h e s i n s o f t h e w o r l d . Y o u r member i s t h e b o d y 
w i t h i n w h i c h I w a s made h o l y , w i t h i n w h i c h t h e New T e s t a -
m e n t a n d e v e r y h o p e o f s a l v a t i o n i s f o u n d . Y o u r i n w a r d p a r t 
(onXdYyvov) i s t h e k i n g d o m o f God . 
Y o u , Oh V i r g i n , w h o a r e h i g h e r t h a n e v e r y p r a i s e a n d 
e v e r y name t h a t c o u l d e v e r be a t t r i b u t e d t o Y'ou, r e c e i v e t h i s 
h y m n o f o u r s a n d d o n o t o v e r l o o k o u r e a g e r n e s s . G r a n t u s 
u n d e r s t a n d i n g t h a t w e m a y b e t t e r s i n g Y o u r p r a i s e s b o t h 
n o w , i n t h i s l i f e a n d a f t e r i t , i n a l l e t e r n i t y , AMEN." (28 ) 
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CONCLUSIONS 
O u r a n a l y s i s o f t h e t h r e e O r a t i o n s o f Cabas i las o n t h e 
B i r t h , t h e A n n u n c i a t i o n a n d t h e F a l l i n g A s l e e p o f t h e H o l y 
V i r g i n , h a v e r e v e a l e d a g r e a t r i c h n e s s o f t e a c h i n g c o n c e r n i n g 
t h e b l e s s e d V i r g i n , t h e T h e o t o k o s , w h i c h i s d i f f i c u l t a n d , 
p e r h a p s , u n e c e s s a r y t o s u m m a r i z e . T h e r e a r e , h o w e v e r , some 
m a j o r t h e s e s w h i c h s t a n d o u t t h r o u g h o u t t he se O r a t i o n s a n d 
w h i c h m a y s e r v e t o p r o v i d e a c o n c l u s i o n . 
T h e mos t c e n t r a l t h e s i s o f a l l t h r e e O r a t i o n s i s t h e 
s i n l e s s n e s s a n d h o l i n e s s o f t h e V i r g i n , i n c l u d i n g t h e i r p r e c i s e 
m e a n i n g a n d t h e i r f a r - r e a c h i n g i m p l i c a t i o n s i n c o n n e c t i o n w i t h 
t h e I n c a r n a t i o n . T h i s s i n l e s s n e s s o f t h e V i r g i n M o t h e r o f God, 
w h i c h e x t e n d s t h o u g h o u t a l l t h e s t ages o f h e r l i f e , f r o m h e r 
c o n c e p t i o n a n d b i r t h t o h e r b u r i a l a n d a s s u m p t i o n i n t o 
h e a v e n , r e s t s p r i m a r i l y w i t h h e r a n d h e r o w n c h o i c e . I t 
r e p r e s e n t s p r i m a r i l y t h e f u l f i l m e n t o f h e r h u m a n i t y a n d , f o r 
t h a t m a t t e r , o f h u m a n i t y i n g e n e r a l i n a c c o r d a n c e w i t h t h e 
o r i g i n a l d e s i g n w h i c h was i m p l a n t e d b y t h e C r e a t o r i n t o t h e 
h u m a n n a t u r e . T h e r e a r e t e x t s i n t h e s e O r a t i o n s w h i c h l i n k 
t h e s e q u a l i t i e s o f t h e V i r g i n w i t h h e r s a i n t l y p a r e n t s a n d 
w i t h t h e s a i n t s o f t h e s a c r e d h i s t o r y o f h u m a n i t y , as w e l l as 
w i t h God, b u t t h e e m p h a s i s i s c l e a r l y a n d s q u a r e l y p l a c e d o n 
t h e V i r g i n h e l s e l f , h e r f r e e d e c i s i o n , h e r f a i t h , h e r v i r t u e , 
h e r a c h i e v e m e n t . I t i s t h i s p e r s o n a l a c h i e v e m e n t o f t h e V i r g i n 
w h i c h c a l l s f o r God ' s f u r t h e r a c t i o n a n d a d d i t i o n o f g r a c e . 
T h i s means t h a t a l l a t t e m p t s , s u c h as t h o s e made b y J u g i e , t o 
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e s t a b l i s h t h e p a r t i c u l a r Roman dogma o f t h e immaculate 
conception o n t h e b a s i s o f Cabas i l a s ' t e a c h i n g a r e o b v i o u s l y 
f u t i l e , i f n o t u t t e r l y e r r o n e o u s , because t h e l a t t e r dogma 
r e s t s o n d i f f e r e n t t h e o l o g i c a l p r e m i s e s (Cf . h i s a r t i c l e s c i t e d 
i n t h e B i b l i o g r a p h y b e l o w a n d e s p e c i a l l y t h e c r i t i q u e o f h i s 
v i e w s a d v a n c e d b y P r o f e s s o r K a l o g e r o u a n d Dr Grae f w h i c h 
a r e a l so c i t e d b e l o w ) . 
T h e s i n l e s s n e s s a n d t h e h o l i n e s s o f t h e V i r g i n T h e o t o k o s 
a r e o f t e n p r e s e n t e d i n a l l t h e a s p e c t s w h i c h b r i n g o u t t h e i r 
m e a n i n g i n e x c l u s i v e t e r m s , as i f t h e y a r e one o f a k i n d . B u t 
t h i s c o n t r a s t i s n o t i n o p p o s i t i o n t o e i t h e r h u m a n i t y o r God. 
T h e y a r e t o be u n d e r s t o o d as t h e r e v e l a t i o n , o r t h e c o n c r e t e 
e m b o d i m e n t , o f t h e d i s t i n c t i v e q u a l i t i e s o f t h e h u m a n i d e a l as 
o r i g i n a l l y d e s i g n e d b y God a t t h e C r e a t i o n . As s u c h t h e y 
c o n n e c t t h e V i r g i n w i t h t h e C r e a t i o n i n g e n e r a l a n d w i t h t h e 
h u m a n r a c e i n p a r t i c u l a r , as w e l l as w i t h t h e C r e a t o r . T h i s 
d o u b l e c o n n e c t i o n i s p r e s e n t e d as t h e n e c e s s a r y p r e s u p -
p o s i t i o n t o t h e I n c a r n a t i o n o f t h e e t e r n a l Son a n d Logos o f 
God . I t i s a p r e s u p p o s i t i o n w h i c h was o r i g i n a l l y d e s i g n e d b y 
God a n d s u s t a i n e d b y h i m t h r o u g h o u t h u m a n h i s t o r y , b u t 
w h i c h i s o n l y f u l f i l l e d i n t h e hinc et nunc o f t h e s in l e s s a n d 
h o l y V i r g i n . 
I t i s t h e I n c a r n a t i o n t h a t c o n s t i t u t e s f o r Cabas i las t h e 
u l t i m a t e c o n n e c t i o n b e t w e e n h u m a n i t y a n d God - t h e f l o w e r , 
o r c r o w n , o r r e w a r d , o f t h e p r e v i o u s c o n n e c t i o n w h i c h was 
e s t a b l i s h e d b y t h e b l e s s e d V i r g i n . I t i s t h i s n e w a n d u l t i m a t e 
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c o n n e c t i o n t h a t b r i n g s a b o u t t h e m i r a c l e o f s a l v a t i o n , m a k i n g 
t h e f o r m e r c o n n e c t i o n ( t h e one e s t a b l i s h e d b y t h e V i r g i n ) a 
s a v i n g one as w e l l , because i t u n i t e s t h e D i v i n e s i n l e s snes s 
a n d h o l i n e s s , w h i c h i s a b s o l u t e , t o t h e h u m a n s i n l e s snes s a n d 
h o l i n e s s , w h i c h i s r e l a t i v e . T h i s i s a n a b s o l u t e c o n n e c t i o n , 
because i t i n v o l v e s a u n i o n o f t h e D i v i n e n a t u r e w i t h t h e 
h u m a n n a t u r e , w h i c h r e s t s u p o n no o t h e r g r o u n d t h a n t h e 
p e r s o n o f t h e e t e r n a l Son a n d W o r d o f God t h e C r e a t o r w h o 
has a l so become t h e Son o f t h e s i n l e s s a n d h o l y V i r g i n , i .e . 
t h e S o n o f h u m a n i t y a n d , f o r t h a t m a t t e r , t h e Son o f 
C r e a t i o n . 
T h u s C a b a s i l a s ' t e a c h i n g o n t h e h o l y V i r g i n i s i n t i m a t e l y 
c o n n e c t e d w i t h C h r i s t o l o g y , as i t i s t h e case w i t h t h e o t h e r 
t h e o l o g i a n s o f t h e C h u r c h w h o p r e c e d e d h i m . Where he seems 
t o be be m a k i n g a n e w c o n t r i b u t i o n i n c o m p a r i s o n w i t h w h a t 
was p r e v i o u s l y s a i d , i s h i s p r e s e n t a t i o n o f t h e s i n l e s snes s 
a n d h o l i n e s s o f t h e V i r g i n as a n e c e s s a r y p r e s u p p o s i t i o n t o 
t h e I n c a r n a t i o n w h i c h h a d t o be f u l f i l l e d f r o m t h e h u m a n 
s i d e . T h i s v i e w , w h i c h was o n l y i m p l i c i t i n t h e t r a d i t i o n , has 
r e s u l t e d i n a m o r e b a l a n c e d p r e s e n t a t i o n b o t h , o f t h e d o c t r i n e 
o f t h e I n c a r n a t i o n a n d , e s p e c i a l l y , o f t h e d o c t r i n e o f 
S a l v a t i o n . 
T h e q u e s t i o n t h a t r e m a i n s t o be a s k e d h e r e i s h o w one 
c o u l d assess C a b a s i l a s ' t e a c h i n g f r o m a n o r m a t i v e t h e o l o g i c a l 
p o i n t o f v i e w ? T h i s i s b y n o means easy t o d o , e s p e c i a l l y 
w h e n one r e a l i z e s t h a t one n e e d s t o k n o w more c l e a r l y t h e 
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f u n d a m e n t a l h e r m e n e u t i c a l p r i n c i p l e s w h i c h g o v e r n b o t h h i s 
t h o u g h t a n d h i s a r g u m e n t a t i o n . I t i s o b v i o u s t h a t one c o u l d 
q u e s t i o n C a b a s i l a s ' v i e w s o n p a r t i c u l a r e x e g e t i c a l a n d 
d o c t r i n a l g r o u n d s , e x a m i n i n g h i s s o u r c e s a n d t h e t y p e s o f h i s 
a r g u m e n t s . T h i s w o u l d be p a r t i c u l a r l y a p p l i c a b l e t o w h a t he 
a s sumes t o be t r u e c o n c e r n i n g t h e l i f e (we mean t h e Pi'oQ, t h e 
b i o g r a p h y ) o f t h e b l e s s e d V i r g i n , w h i c h i s o b v i o u s l y based o n 
A p o c r y p h a l r e l i g i o u s l i t e r a t u r e a n d o n L i t u r g i c a l d a t a w h i c h 
r a i s e m a n y academic q u e s t i o n s , n o t t o m e n t i o n t h e o l o g i c a l 
o n e s . B u t w e w o u l d l i k e t o s u g g e s t t h a t t h i s p r o c e d u r e w o u l d 
n o t t a k e one v e r y f a r . We b e l i e v e t h i s t o be so, m a i n l y 
because o f t h e f a c t t h a t h i s t e a c h i n g o n t h e p a r t i c u l a r t o p i c 
o f t h e h o l y V i r g i n p r e s e n t s a n i n n e r c o h e r e n c e w h i c h c l e a r l y 
r e s t s o n a p a r t i c u l a r w a y o f d o i n g a n d s y s t e m o f t h e o l o g y 
w h i c h i s t i e d u p w i t h h i s C h u r c h ' s l i t u r g i c a l p r a x i s a n d 
t r a d i t i o n . I s i t n o t t h e r e c o v e r y a n d a s ses smen t o f t h i s w i d e r 
e c c l e s i a s t i c a l c o n t e x t o f t h e o l o g y a n d p r a c t i c e o f Cabas i l a s ' 
t e a c h i n g t h a t w o u l d p r o v i d e t h e f i r m bas i s f o r a n a d e q u a t e 
t h e o l o g i c a l a s s e s s m e n t o f h i s t e a c h i n g o n t h e V i r g i n , w h i c h i s 
t h e p a r t i c u l a r s u b j e c t - m a t t e r o f t h e p r e s e n t r e s e a r c h ? To d o 
t h i s t a s k w i l l r e q u i r e t h e u n d e r t a k i n g o f a m u c h g r e a t e r a n d 
c o m p r e h e n s i v e r e s e a r c h p r o g r a m m e t h a n t h e p r e s e n t , some-
t h i n g , h o w e v e r , w h i c h w o u l d be v e r y i m p o r t a n t f o r h i s t o -
r i c a l t h e o l o g y a n d t h e t h e o l o g y o f t h e c o n t e m p o r a r y e c u m e -
n i c a l r a p p r o a c h m e n t b e t w e e n E a s t e r n a n d W e s t e r n C h r i s t i a n s . 
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